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9?1? ^ tnRTTT It 

To the first pbrpsct uak, the Lord of 
Conquerors, the first most Excellent 
Arranger of things, the support of Bharma, 
the Supreme Teacher, 


Salntatloul 



FOREWORD 


Riiabha Dera was the Founder of Jamism 
in the present half'Cjcle of time. He was a mac, 
but became Immortal and a Tirthamkara (Teach¬ 
ing God), and taught the Path of Perfection to 
others. Innumerable souls have benefited hf his 
Teaching, There h^ve been twenty-three subse¬ 
quent Tirthamkaraa who re-affirmed His doctrine. 
He flourished very very far back in the remote¬ 
ness of hoary antiquity. Hia life story will be 
delineated in the following pages. The account 
id based on the Jaina scripture entitled tbe Adi 
PurSna. Help has also been taken frcnn an cs- 
cellent but all too brief abridgment of the Adi 
Purina prepared by Mr. Behari Lai Chaitanya. 
Tbe date of Risabha Deva's age is simply un-fix- 
able ; all that can be said about His time is tbal it 
was anterior to all forms of rational religion; for 
all mytholc^es, all allegories, of all lands and 
peoples, that have a ratraal interprets ti<», yield 
only fragments of the Truth tai^ht by Him, 
when properly interpreted, and would be quite 
unintelligible and misleading without the light of 
His Word. The Jaina chronology places Him at 
an almost immeasurable antiquity in the past ; 
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but it is under suspicion of being too methodiciiI 
in its computations. The Hindus, who rec^< 
nize the Tirthamkara as one of the incarnations 
of Vi^u. hold that he appeared shortly after 
the formation of the world, and that no less than 
twenty-eight yugan (cycles) have elapsed since 
then. All that can be said definitely about His 
age, then, ia that He flourished very very far 
back in the hoariest of hoary antiquity; and tJiut 
He was prior to all systematized forms of 
religion I 

C, H. JAfN. 

Marie Villa, 

Simla, 2 9th May, 19S9. 


INTRODUCTION 


Religion originated with cmn; the hiei dei¬ 
fied man in every cycle of time is the founder of 
Religion. Yet as a science, Religion is eternal; 
for all sciences are really eternal t 

That Heiigicn is a science^ need not astonish 
us. It is either a fact, grounded on a fact, or 
a hotion. There is no intermediate state between 
fiction and fact. Whatever is definite^ certain 
and reliable is always fact; what cannot be con¬ 
ceived definitely and clearly and is consequently 
unreliable ts not a fact I Fact is ever amenable 
to raticKnal explanation and scientific treatment I 
The immortal soul that is to become deified 
into a God Later on in its migratory career, is led 
to cultivate such powerful virtues as Study, 
Faith, Love, Veneration, Service, Mercy and the 
like. In this way it becomes qualified for dei* 
fication. Amongst the Deified Ones those who 
have been c&nsimsii by a bum4n^ dssire to re¬ 
move the suffering of their fellow-beings and to 
carry enlightenment and comfort to their hearts 
become the Tirtbamkaxas. They may be called 
Teacbii^ Gods. 

iii 
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INTRODUCTION 


Tirtha,mkaras have only appeared am<»gst 
the Aryaa racee. They arc Omniscient, all-con¬ 
quering (in the spiritual sense), and attain to all 
the most coveted Perfections that the im&gina> 
tion of man is able to conceiTO, On the attain- 
ment of Omniscience They commence their 
upadfiK/r (Instruction). Amongst the non-Aryans 
no one baa ever clearly claimed that humanity 
has attained or may attain to Full Knowledge 
and Godhood. Their gods are all deficeiuled from 
heaven, ready-made, so to speak. They are my- 
tholc^cal without exception. It is not the ac¬ 
cepted teaching of any of the non-Aryan Keli- 
gions that man can and does become the all-know¬ 
ing. all-perceiving, ever-bltssful God. Indeed, 
they are all anxious to maintain the supremacy 
of a solitary imaginary god whom they regard 
as the creator and the manager of the world—a 
claim which Uiey are, however, now abandoning 
in the presence of modem science, bit by bit, though 
not without a struggle, to be sure. The mar^ 
made Aryan Keligion, like the modern science, 
refuses and has always refused to acknowledge 
the existence of a creative or managing god in 
the nnirerss. It reduces everything to the 
iron laws of nature I Faith, observance, as 
well as emotion, and inner experience, all 
come thus under the jurisdiction of systemStized d 
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thought. This is oatiLrally the main feature 
of a science! 

HeUgion, then, is a science, and (H^iginated 
amongst the Aryans. Amongst the Aryans, it 
originated with the Jains; not with the noO' 
Jaina Aryans lltere are non^Jaina Aryans, 
too. but it did not have ita origin with thein. 
They. too. nre entan^ed in the superstitaOD. of 
creative god hood, and pray to a world-manager 
for their material and apiritual wants! They, 
too. make no claim that religion was founded by 
mnn. Divine revelation, rather than man's dis¬ 
course. is claimed by them ss the source of their 
creeds! Surely, there ts no feature oif soienti&o 
thought presented in all this. Who founded 
religion? Was he a man or some non-bumaa 
being, who descended from heaven? What did 
he teach (in a soientihe way)? Did any (Ae 
benefit by his teaching, and become like him in 
all rsrysrt^? are i^ueeti^ which find no satisfac¬ 
tory answer outside jainism, whether amongst 
the Aryans or the other races of men 

In Jainism alone will the seeker find a com¬ 
plete answer to all the above questions. £eli- 
gion is founded by Man. It is a perfect 
science. There is no creator of the world; and 
no one to grant die prayers of humanity! By 
following Beligi^ man may become in all respects 


VI 


INTRODOCnOK 


like the Teacher. PeriodicaUy other Teachers 
—small and great ones, both—arise and re-affirm 
the principles of Truth. Jainism can give the 
biographies of a very large number of souls that 
have become deified, and are now living in 
enjoying such supremely divine and worshipful 
attribuUsi as Oinnisoience, Immortality, unend¬ 
ing, uninlerrupteti. uninterruptible, un(\bating 

Bliss) .. _ . 

Jainism alone, then, is the Scientific Religion, 
discovered and disdofted by man, for the benefit 
of man, and the advantage of all other living 
beings I 

Mythological religions, too, will support tlie 
teaching <rf Jainism wherever they are found to 
be still adhering to the grain of the truth 
pushed and buried under fiction and fable. 
Ail mytholc^ies, as a matter of fact, started with 
the teaching of truth as taught by the Tirtham- 
karas. This is but natural. From its very na¬ 
ture Scientific Religion could not have been a hole 
and ct«Tier afiair. The attainment of divinity 
by man was not intended to be kept and could 
not be kept a secret. Its doctrines were bound 
to spread—comparatively, very slowly in those 
early days of the bullock cart and the camel 
€ar<iva9i. You would, however, get mere frag¬ 
ments, rather than detailed mstmction, the fur- 
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ther you traYcUed from tie Enlightening Source. 
This is precisely what is to be tfound in the my¬ 
thologies of the world to-day. Bits and frag- 
m^te are to be found so discoimeoted and dis¬ 
jointed that it is almost a Herculean taa^ to refit 
them into their proper shape. The true prin¬ 
ciples of the interpretatimi of the different my- 
thologies and scriptum of the world have been 
explained in my earlier works, ‘ The Key of Know¬ 
ledge.’ ' The Couflucnoe of Opposites/ and others. 
If any one would study religion, aa a sdence 
ought to be studied, he would not, I am confident, 
differ from what has been said in those books, 
concerning the nature of religion and the inter¬ 
pretation of the wcrld's scripturee. 

Pull penetrating, all-eluddating U^t is 
cmly to be found in Jidnism. Let us, however, 
not misdirect ourselvee cm the subject, and look 
out in the existing reocrds of Jainism for a com¬ 
plete or perfectiy untampered account of the 
Instructiwi of Tnitii, as imparted by the first 
or even by the last Tirtbamkara, Mabaviia. 
Mahavira fiouri^»d something like two thousand 
five hundred years ago. Jainism has experienced 
many vicissitudes since. Bitter persecution, of 
Jainas at the hands of the devotees and rDembera 
of the rival faiths characterized many centuriee 
<rf the Jaina history in the past. Jaina Scriptures 
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later were used to kindle the fires m the baths 
of the invadii^ foreign potenutes. Much has, m 
this way, disappeared of the teaching of truth. 
Much had already been lost ere tlus on account ot 
the growing inability of men to retain in their 
memories the whole of the Teaching of Truth, 
which was for the first time reduced to wntiiH! 
long long after Mabavira. Interpoktioiis, 
embodying Brahmunicel ritual, would also apjiear 
to have been made in some of the Jaioa Books, 
to soften and appeaae Brahmanical hatred. 
Probably this was the only means left under tlic 
circumstances of preserving the Faith luid llic 
community of the Faithful. Some of the Hindu 
gods also were given minor seats in the Jnina Uru- 
pies about this time, with a similar motive. They 
axe termed (the Protectors of tlie 

place). They cwtainly protet'ted the temples from 
Hindu fury; but failed against the Muslim <hi- 
danght- Hindu converts into Jainism were aleo 
not unlikely to introduce (quite unwittingly 
and with the beat of motives of course) their earlier 
unpreaeione of the Hindu mythology into the 
Jaina Tradition. AU thU is quito natural and 
intelligibte c® natural grounds, Butnotwith- 
standing all these drawbacks. Jainism is still 
able to present a dignified religicm and a doctrine 
ihat ia altc^;ether scientific in ita exposition, and 
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which furnishes a. practical solution of all of 
life’s true problems that relipon U conoeimed 
with. It is at caice a science, a religicai, a 
philosophy, and a soul-elevating ritual. As such, 
it is capable of raisii^ the worst siimei to the fiiU 
status and dignity of Divinity in the (»urae of, 
comparatively speaking, a short tune. 

The final test of reel Truth. I think, should 
be the ability of a system to reconcile all others, 
that contain the truth or the grain of truth. This, 

1 can say, is a feature of Jainiem alone, aa has 
been demonstrated in the books that have been 
named already. Any one can, no doubt, (Jaini 
U>ia privilege for his faith; but we do not want 
mere talk of large-heartedness and ell that «»l 
of thing. No one who has pinned his faith to 
mythology, whether it assume the monothastio or 
polytheistic form or any other, csan ever lecamcale 
Mmself to others or become the medium of the re¬ 
conciliation of others. The Jaina doctrine of 
Relativity of Thought it is whioh is able to 
accomplish this feat; nothing else ever will! 

Jainism originated in India, This is evideo 
from the Jaina Books. Beeides this two other 
considerations fully support the Jama view m 
this respect. The first is the philological, and 

mythdcgical. Much has already been said 
Ml the first point by earlier investigator 


DJTBODUCTION 


X 

European and Indian both, to show that traces of 
Sanskrit derivation are to be found in tlie 
different lar^agee in a great many cjountries of 
the world. Now, some of these investigators 
thought that the home of the Aryan race m^t 
have been somewhere in Central Asia to ^able 
the subsequent divergences to spread out m all 
directions. The argument does not appeal to my 
mind, and has not appealed to the rainds of many 
another thinker. There is no place m Central 
Asia (indeed, anywhere outside India) which can 
be put down ae the home of Sanskrit or of any 
other lar^aage capable of givii^ birth to li. 
India cai the other hand, actually is the home of 

Sanskrit even to-day! The other consideration 
which I regard as concluave is what I have termed 
mytholc^ical This is baaed upon the undoubtM 
preeence in the mytbol(^ of the wwld of the 
“ grain of Truth,'' that is to say, of the Tirtham- 
kara's teaching about the nature of the soul, about 
its inherent divinity, about transmigration 
and karma, and about the sonVs ability to obtain 
mrvana. Now, it is certain that in no other ^rt 
of the World than India was this teachii^ given 
out. In other countries you OMue across mytho- 
Icgy. not science; and a Tirthamkara would never 
preach mythdogy or resort to mythological 
language to spread His doctrine. This is so 
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because mytiiology, on account of its ©ndsaTOur 
to conceal and disguise the truth under thfi 

a^ttractiye garb of allegory, ia sure to mislead 
humanity in the end. All the chief religious 
quarrels of men have risen, without exception, 
through mythology, and wiU end completely the 
moment it is thrown away by men. This makes 
it quite clear that the source of Truth could nera 
have arisen outside Jainism or outside India- 
Probably the mytholi^cal allegoriait^ took pla^ 
for the first time in India. Some of the 
followers of the Tirthamkara’s creed took to 
allegorising at a time when there were m 
O mniscient Teachers to warn them, and the 
pastime proved very attractive. They were 
followed by others Huge pantheons socm rose, 
outsiders also copying Aryan allegorists. Later 
a sharp division occurred between the Scientiho 
section and the mythologists. The de^ndants 
of the former are termed Jainas to-day; those vfho 
allegorised first of all are the Hindus 1 

Thus, no other country than India can te 
found that may be termed the hirth-jAaoe of boto 
the Sanskrit language and of the Eeligioii of the 
people who spoke that toi^. India, then, 

must be the teal home the Aryane. It came to 

be known as Bhatatvar?a after Bfaarata who was 
the first great Chakravarti (the term stifles a 
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great Emperor) of the Aryans and the son of the 
first Tirthamkara, Riiabba Deva. Both tl^ 
Hindu and the Jaina traditions maintain this 
^iew. The so-called aborigines are really not 
the OTiginal resi<lente of India. There have been 
several influxes into India in the past, according 
to Jainism. A very large number of men from 
other countries canve into India with lUiarata 
when he returned fiMn bis wi>rld“ 
conquest. Then there was a very determined 
invasion from the north in sub^uent times 
which, however, ended in a ‘ stale mate,' l»th 
parties settling down in the land. These mainly 
are the important influxes, ac'cording to the past 
6raditi<». and no wastm can be found for reject¬ 
ing the account altogether. The other considera¬ 
tions are all minor ones and will not affect the two 
main arguments that have been advanced above, 
in support of this view, wie way or the other. 

Tbe Hindus allegorised Beligion itself as 
Ki^bba. and included Him amongst the incarna- 
tiMis of their chief divinity, Visnu, They also 
Tn ftifA use of the Tirtharakara’s distinguishing 
atark, namely, the bull, as a symbol for Religion, 
thus implicitly acknowledging Him as the founder 
of Religion proper (see ‘ The Ccaifluence of 
Opposites,’ Lecture vii, and the ‘ Permanent 
Histosy of Bbaratvarabar' ,VoL I. p. 21S). 




CHAPTER I 


GLIMPSES ALONG LITE’S JOURNEY 
SOME PREVIOUS INCARNATIONS. 

1. Jaya Varma 

** Arise and conquer idule ;e can, 

The foe that in jour midst resides; 

I. And build within the mind of mao, 

' The Empire that abidee/' 

W. Wai3(^ 

, l/x^, incalcnlal^j long, loog, ago, Sri Sen 

f was the king of Indrapuri, in the country of 
r GandhilA. His queot was Sundari, wbo was 
really very beautiful, ae the name implied. Prom 
her Sri Sen had two sons, Jaya Varum and $ri 
Varma who was the younger. The parents were 
very fond of their yoni^r am, &nd appointed 
him their successor. Any other prince in place 
of Jaya VarmA would have resented this unkindly 
act, and revdted against the parental authority. 
But Jaya VarmA was a difierent being. He did 
not cherish resenOnent or disafEectico towards the 
authors of bis being, and did sot se^ to oust his 
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younger brother from the throne. The incident 
merely filled him with renunoiation; he was seized 
with the spirit of world-flight, and soi^ht refup 
at the feet of a Jaina Saint. He was duly 
adioitted in the order, and earned much merit as 
a yogi (ascetic), by practiBing the twelve kinds 
of asceticism, internal and external. One day 
he was bitten by a serpent and died of the venooL 
jaya VdzmS. did not attempt to kill tiie vennm 
aai cherished no resentment in his heart. He 
reincarnated as a son to Atihala, king of .^ka- 
puri, from his queen Manohara. The fruit of 
asceticism usually is a birth in the heavens; but 
Jaya Varma failed to secure it, because at the 
moment of death be was swayed by the kingly 
pomp and splendour of a gr^t Vidyadhar whom 
he had seen just about that time, which had made 
him long iot similar conditions for himself in his 
Best incarnation j 

Mahabala 

Alk&puri is situated on a hill in one of the 
distant Provinces of the Jambu Dvipa. Sabasra- 
bala was at one time the king of this place. 
Wben he becacte old he took to sannydsa 
(asceticism), to look after his spiritual well-being. 
His son gatabala succeeded him, and, afto a 
long and proeperoua reign, followed in the foot- 
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•steps of his father, and mtounced the woiLd. 
Atibala, his son, th^ became the king of A11r &. 
puri. He married the fair prkfcceee h^nohara. 
The soul of Ja^a Varini took birth as a son to 
Atibala and Manohara, aa stated above. They 
r'a.lled him Mahabala. 

Atibala was a great king, but he, too, at the 
appearance of the signs of old age, tccfe to 
ascetic:^, to rid himself of the enemy, Hrma. 
hlahabala succeeded him. As the fruit of Ms 
previous life’s asceticism, Mahabala was endowed 
with many great virtues and was sorrounded by 
all kinds of splendours and the good things of the 
world. For a Icmg Ume he enjoyed life and was 
much respected by all. 

MaMbala was not <mly a great king; he was 
also a great thinker. He had four ministers who 
{favoured four diAerent creeds. These were: 
Mahamati, who was a materialist, Sambhinna^ 
mati, who held that things were unreal, being 
really caily so many ' ideas ’; Satamati, who 
maintained the doctrine of voidness; and SvayajQ- 
bnddha, who was a Jaina. The family religion 
of the king, too, was Jainism; but STayainhnd<^ 
felt touch anxiety about him, and wanted to turn 
htft thou^ts d^nitely towards dharma (religkm)^ 
so thah the poeseeskm of wealth mi^t not stand 
in the way of the future prosp^ty ot his send. 
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4 ** 

One day lie kit^ was oel^rating his birth¬ 
day with great pwnp. All the leading chieftains 
under were present in his court, and the 
splendour was unequalled. Svayambuddha seiz¬ 
ed hold of a suitable opportunity to turn the 
conversation towards the great need for turning 
to religion. All pomp and prosperity,” he said, 

' were due to merit acquired in the previous lite. 
Those who squander away their time in the 
puieuit of pleasure have to put up with much 
misfortune in the future. Intolerable suffering 
is the lob of those who are vicious, and who do not 
m^d their ways. Your glory, 0 king I is 
entirely the reward of the merit earned by you in 
your past life. Let this thought spur your 
majesty on to greater effort for the conquest of 
the lower nature. For without tapas (austerities) 
no merit can be acquired by the soul! ” 

" Not so, frieud Svayambuddha I ” broke in 
Mah&nati, the materialist, there is no good in 
afflicting oneself with tapaicharaiui. For whose 
ben^t are the hardships to be endured I For 
the soul's ? Bah I 1 tell you there is no such 
thing as a soul 1 No one has ever seen caie; and 
you cannot prove ite existence to me today. Ono 
should euj(^ his days to the best of his ability; 
fc» there is a complete end tvhen once the vi^ 
flame is extinguished.” 
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And I tell you,*’ iaterposed Sambhinua- 
tnati, “ what you call the reality of nature is otdy 
a bundle of * ideas.’ There are no things or 
objects; what you see is <xily thought 1 Why, 
th«i. run after such imaginary shadows as life 
after death t Why waste your energies in thus 
pursuing the will o’ the wisp t Why not be happy 
with what you have got, and make the beet 
of iff ” 

Tt was the turn of Satamati now, and he ^as 
not slow to preach his favourite doctrine of 
voidness, * There is nothing permanent; noth¬ 
ing that can be said to be everlasting; extinction 
is the goal of all. What is the good of embark¬ 
ing on such a wild goose’s chase as eternal life in 

fiirtana'i ’ 

Svayambuddha heard all that his three 
colleagues had to say against his faith. When 
they ceased talking, he said, Sire, the reality 
of the soul is rot open to doubt or dispute. Tt is 
not a mere theory that I have set before your 
majesty; in your own illustrious family there is 
much biographical matter to demonstrate the 
truth of the doctrine of the creed. Look at that, 
beautiful string of heavenly gems that is encircl¬ 
ing yoor maj e^y*8 neck! Was it not giv«i to an 
illustrious ancestor of yours by a resident of the 
Zfewiioka (heavens) ? And who was that 
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K gave it to Manimali. if aot his 

tie thU, no doubt. I" his human 
as Manimali’8 father the deva was called Danda 
He wai a powerful king, aud was very fond of 
L pleasuS of life, so mu^ so ^hatJie ^ 
over his throne to his aco and ab^don^ himself 
to pteasnre-seeking with his '^hole h^rt M 
last he died, and in consequence of the pr^omt 
Bance of the animal nature was reborn as a huge 
serpent in his own treasury. There the sight o 
riches stimulated his 

recovered the memory of his past life. ^ 

filled with sorrow, and overwhelmed with gnvf 

at the unhappy condition m whii* he found 
himself. About that time Manimali learnt iro*n 
a Giairrc^ant saint that his fatJier had re- 
iruamated in his own palace, as a master 
enaJw, and had also recOTered the memory of hia 

past life. He went to the Treasury chamber, sat 

down quietly there before the snake, and, anud 
much sorrow and regret, explained to him the 
nature «f the soientific (Jainism) whioh 

is h^pM to a soul in distress. The serpent 
followed him attentively, and was fully convinced 
of the folly of a life of pleasure, and sense-gratd- 
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fication. He at once adopted the minor tows of 
the dhavTna, and renouncing food and water im¬ 
mediately settJed down to perform tiie $aU$khma 
vow. In due course he shook ofi his serpentine 
coil, and was immediately reborn among the 
devas, as the result of the severe asceticism im¬ 
plied in the acoompliahmient of the saUskhand 
death. The dfms are all endowed with clair¬ 
voyance from birth, and Danda’s jiva (soul) found 
out that the cause of his great good luck was his 
son. Mapimali, whose preaching had changed 
his heart. He then came to tha^ his son per¬ 
sonally. and presented him with this divine neck¬ 
lace, which has descended to your majesty in due 
course! Such is the history of your great ances¬ 
tor, Danda- Can you after this doubt that there 
is a survival of the soul after death 1 Any one 
in your kingdom will vouch for the truth of this 
matter, as it is not a very old erne. 

“ I will yet tell you the story of yom own 
great-grandfather, Sahasrabala. How he renounc¬ 
ed the w(»ld', made over his kingdom to your 
majesty's grandfather, and, taking to saintly life, 
became omnisdent and obtained salvation, are 
known to erne and all throughout the length aod 
breadth of your kmgd<»n. Nay they impressed 
your wise grandfather so much that he, too, re¬ 
nounced the would and became an ascetw^ 
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as clairroyajit saints will tell your majesty* is 
now that he is dead here living in one of the higher 
heavens f Your majesty’s own father, Atibala, 
who is still in tlie flesh, is likewise seeking to | 
enter nirvana, which he will do in this very life. 

All this is the result of severe self-denial on the 
proper dharmic path. On the other hand, we 
have seen how evil leads to degradation in the 
scale of life in the case of King Danda. who re¬ 
incarnated as a serpent, in omsequence of abaiv | 
doning himself to excessive sense-indulgence. \ 
There is also the story of King Arabinda who \ 
was attacked with some hideous form of disease j 
and who wanted to bathe himself in the blood of \ 
animals, because he had discovered, accidentally, 
that blood relieved his suffering. Accordingly » 
be asked his son, Kiirubinda. to dig a tank and j 
to fillit up with the blood of animals. But Kuru- j 
binda had a good heart, and would not j^orifice j 
so many innocent lives, even to please his father. I 
He, therefore, had a tank dug and filled with red- 
dish-cc^oured water. Arabinda discovered the de¬ 
ception practised by his son, and, boiling with 
rage, ran, with a drawn sword in his hand, to kill 
him. His cup of evil was, however, now full to 
the brim; be fell in his haste, and was pierced 
yith his own weapon. His soul passed into the 
regions known, on accsount of the terrible condi- 
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tions of existence that prevail there, as hells; aad 
there he is still \ " 

After Svayainhuddha ceased speakii^, there 
WAS complete silence for some time. The audi¬ 
ence were much impressed: but the king did not 
say Anything on the subject, and kept his thoughts 
to himself. Svayambuddha. who only desired the 
good of his royal master, did not find his anxiety 
eased, and sotight to fnd out in Rome way if hs 
could, the real state of the king's thoughts on the 
Aubject. One day he met two dairvoyant sainte 
who were called Adityagati and Arinjaya, and 
related his trouble to them. The saints told him 
that the king had only a month left to lire, that 
he was a great soni and would become the first 
Tirthamkara in a future cycle of time in his tenth 
re-bir^! They also told him that he had seen 
two dreams during the night, which they describ¬ 
ed to him, and advised him to go to him and to 
tell him his dreams and their interpretation, which 
they also told him. So Svayambuddha immedi¬ 
ately sought the presence of his maeter. 

“ I have come,” he said, “ to give youx majesty 
news that is very important, indeed. But first of 
all let me relate to you the two dreams which you 
dreamed last night. You saw yourself thrown 
into deep mud and bogs, in the first dream, by my 
three colleagues, your majesty’s ministers, and saw 
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K help you out of it. In the other one you saw 
a burning flame, gradually becoming paler, WU it 
wae extinguished- The purport of the first of 
these dreams, sire, is that the doctrine that I hare 
promulgated before your majesty, the noble and 
ennobling creed of the Jinas (Conquerorsl. in 
other worda is to help you to attain nirvana. I 
rejoice to Mil you that you will become the first 
Tirtiiamkara of your time in BhftTatvar^a in your 
t«nth inoarnatiwi fr«n tbiB. The interpretation 
of the second djeam is tii^ with sadness and 
sorrow for me. It means that the spark of life in 
your present body will be extinguished in a 
mouth’s time I” 

Svayanibuddba then narrated the story of ms 
interview with the saints to the king, who was 
surprised to find his dreams being known to one 
of his ministers. The king was much affected by 
the information thus miraculously furnished; and 
determined from that very moment to embark on 
the voyage of soul’s prosperity along the path of 
samyd^a. He gave away costly gifts to the de¬ 
serving, made arrangements for the care of hie 
kingdom^ and prepared for the noble sa/lgiAand, 
the end that is sought by all the truly great. 
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3. Lalitanga 

Jainism shows heavens (as also hells) to be 
but separate regiofos of the universe. The one ie 
no more a pleasure garden kepthy a supreme kii^- 
like god, than the other is a prison-Siberia of a 
divine cssar or czar. Conditions of existence 
are very very pleasant in the heavens; but the 
hells are constituted by those r^ons whi^A are 
the reverse (xf heavens. 

Souls take birth in heavens (also in hells) as 
they do here; but there is no conception to be 
undergone. People rise up from a ‘ bed ’ in the 
heavens; they drop down from a circular beli-like 
orifice in hells. Their growth is accomplidied al¬ 
most at once—in less than eight and forty minutes 
—and the bodies are indestructible, that there 
is no premature death in either heavens or hdln. 
No doubt, you can «it up or divide the body in 
either place, but it is re-fonned immediately; only 
the pain is felt and there is no permanent mutila¬ 
tion or deprivation of an organ or limb. The 
residents of heavens possess the outer bodies of a 
type lhat is bri^t and resplendent, and that 
readily obeys the impulses of the owner's will. It 
can become big or small, light or heavy, at will; 
it can pass through space at a rate of speed that 
will put the motion cxf light to shame. AH the 
residents of heavens are endowed with olairroyv 
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Of Ms »u1 He devoted the whole of thet period 
ti the eradication of his lower nature, 
ing of his passions and emotional p P ’ 

and the suppression of private lov« and lutr^s. 
He worked under the guidance of Svayambuddha 

2l the time. The latter was now Ins 
counseUor. as he had been tiis temporal eounmllot 
(minister) when lie was a king. Holy meditation, 
adoration of the Great Tirthamkaras, of the 
Liberated Ones, of Saints and Preceptors and 
the ordinary Sadhus (ascetics), collectively term¬ 
ed Pancha-Paramefthi. recitation of the great 
obeisance numinm and the cultivation of 
the spirit of detachment from the physical 
body occupied his time, to the exclusion of all 
other thoughts. He began by giving up solid 
food at once; gradually other kinds of diet were 
also abandoned. Thereafter bis sustenance con- 
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sisted only of the ambrosia of dhanria (the leach¬ 
ing of Truth) I He cultivated, to perfecticoi, the 
spirit of mercy and compassion for all, especially 
for those who were unable to t^e care of them- 
seWes- He would not touch snythii^ of worldly 
goods now, except written scripture describing 
the teaching of the dkarma. Even this he would 
handle extremely carefully to see that by his caxe- 
lesaness he should not cause hurt or harm to some' 
tiny specimen of life that might be hiding about or 
under it He practised the ten noble virtues, for¬ 
giveness, meekness, straightforwardness, and the 
like, that are the characteristics of the true 
dharvia^ He also practised self-ocmttol with 
regard to the activities of his body, mind and 
speech. In this way excellence after excelletLoe 
was attained by him in the course of that month. 
Interjial peace, strength of character, sonl-foro© 
came to him, as if in excharge for worldly great¬ 
ness and kingly pomp. His mind was at rest; he 
understood the nature of things, and acquired 
unrulfled mental calm in consequence of the 
understanding 1 

Thus, toe end of toe month found him a 
well-wisher of all, a hater of none I It also found 
him tirmly established in the spirit of renuncia¬ 
tion and filled with i&rUi (tj*anquillity) that 
nothing could disturb. 
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As sdlekhana ripened into accomplishment. 

cnlminating in the separation of 
companions-the spirit and the body of 
moYement was noticed among the lovely 
• draperies' erf the birth-bed m the heavens. 
Instantly the devas surrounded the heavenly 
throne, and tocJi their stand in due form romd 
it- A great deva woe expected to grace the 

heavens! .. 

Only a moment intervened between tne 

departure of the great spirit from the b^y of 
fl4 and the returning of consciousness. 
bala, now embodied in the ethereal matter of the 
celestial tegiona, opened but again ‘ dosed his 
eves at once. The splendour of deva-life was too 
much for his consciousness. He wondered where 
he was. Perhaps it was a dream that he beheld. 
But whatever it was. it was very fascmatii^I 
He got, however, little or no time to think; the 
organisii^ forces were still at work furiously. 
" Ah I rea^act,” he aaid to himself, I 
MahSbala 1 ” It was the faculty of cUirvoy- 
ance which had matured in the interval. ^ 
evened his eyes, got up, and was overwhelmed 
with the delightful scenery of the heavens and the 
attentions of the devas aJid the heavenly nymphs I 
MahSbala was now called LalitAnga (literal¬ 
ly, of attractive linhs). He got up, and, remem- 
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tering that his good fortune was due to the effect 
of the practising of dharma, went to worship the 
Tirthamharas in the Temple of the dffoaioka 
(heavens). Thence he returned and settled down 
to the de®a-life which is like one ocntinuous 
feast of pleasure. 

There is nothing of labour or industry known 
in the abodes of tfaww. They do not have to 
sweat themselves for their livelihood. The food 
that their ethereal bodies need is not like that of 
the mortals. In the lower heavens it is taken 
once in a thousand yeara The quantity, too, is 
what would barely suffice the gluttMiy of a 
spaxrow on the earth. Amoi^t the many wonders 
of the deva-hie is the fact that the dsijas of the 
lowest heavens breathe but once in a f ortn^ht. In 
the higher heavens the interval between meals 
and breaths increases proportionately. 

Fun and frolic characterise the life of those 
who find themsdves bo placed as to have nothu^ 
whatsoever to do. There is not even public work 
to be done in the heavens, as there are no needy 
folk there. The troubles are only mental- 
jealousy at the greater brilliance and beauty of 
another dawi, and the like. But no on© oan 
alleviate such suffering. 

In the lower heavens both the seses are 
represented; though the «fs«t-ladies do not 
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^ceiTe ar give birth to children. They form 
companionate marriages, and spend their time in 
ease and happiness. The little food that le need¬ 
ed is obtained from certain kinds of trees, that 
do Eot need to be grown or looked after. 

The softer sex, it would seem, is represent^ 
much more numerously in the heavens tiian the 
other one. It may be that women are given to 
the practisu^ of self-denying austerities m a 
greater measure than men all the world over, and, 
therefore, readUy reach heavens in larger 
numbers. However that may be, there are a 
larger number of deoa-ladies than devas. m the 
lower heavens. 

MahSbala. too, had four thousand compani¬ 
onate wives, in the second heaven. But to 
favourite de-eatigiia (queen) was the beautiful 
Svayam Prabha. who was paesionateay devoted to 
him. She was a very lovely lady. The two 
were almost always together, and found much joy 
in each other’s OMi^y. Together they would 
resort W the celestial pleasances, and roam 
about, hand in hand, over hill and dale, inhaling 
the beauty of nature, the beauty which the morul 
eye has not seen nor the mortal eat heard of. 
Tc^ethOT, too, they would go to worship the God 
Aihaot Deva (Tirthamkara) in the Celestial 
Fanes. In this way they spent the incalculably 
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loi^ time of the /fewz-life enjoying each other’s 
company, and linking up, unwittingly and autc^- 
matically, their future destinies! 

It is a law of stem nature that all things 
that are not simple substances have sooner or 
later to experience dissdution. The devoA^odj 
is also a compound, and not free frwn the liabi¬ 
lity to dissolution and disiategrati(xi for that 
reason. The soul alone is a simple, hence an im¬ 
mortal, item in the compound of spirit and matter 
termed embodied life. True, the ifet^a-body is 
indestructible from exlenaai causation; but it 
is not eternal, and must perish when the 
forces responsible-for the association of spirit 
and matter in embodied life cease to function 
from within. 

When six mouths of life remain, the s^ns of 
approaclnng end appear in the daeo-body. The 
garland of flowers that is pdaced round the neck 
is the hrst to fade away. Bodily lustre is then 
affected and begins to deteriorate. One morning 
LaliUmga, too, noticed the saddening signs in bis 
body. There was no mistaking them; they were 
there to give a warning of the approaching end 1 
He was filled with dismay. The thought of 
the joys that he will be denied after sis m<mhhs 
made him sorrowful. Bvayam Pr^ha and othm^, 
however, consoled him. The King of the 
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’teentb heaven who was his friead> then took him 
to his own region, where LalitAtiga spent his clos¬ 
ing hours, worshipping the Divinity in the 
Temples of (Conquerors). 

Svayam Prabha was much distressed by the 
deaJh of Lalitanga. But she was somewhat re¬ 
lieved to discover that her own end was to take 
place six months later, and soon resigned herself 
to stem fate. She spent those remaitdi^ months 
of hoT in oonstant worship and venera- 

tkax of the Jina's statues in one of the Heavenly 
Temples. Thus did she prepare herself for the 
coming, ‘ dissolution ’ of her rfa?j(7<-form. 

4. Bajrajangha 

In the East Videha of the Jambu Dvipa. there 
is a country known as Puskalavati. Utp '.l:.* 
khetaka and Pundarikini are two important king¬ 
doms in it. Emperor Bajradanta reigned in the 
laetruamed kingdom; his sister’s husband, Bajra- 
t^hu, was the king of the other. On the termina¬ 
tion of the dm-life LalitSnga was bom a sem to 
BajraJ»hu from his queen BasundharS. Bajra- 
bShu called his sc® Bajrajangha. The name waa 
quite appropriate because the janghes (thighs) of 
^jrajangha. were supremely beautiful and strong. 
Bajrabahu also had a daughter whom he called 
Anundhari. 
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Svayain Prabha’s soul, too, descended from 
heaven and was born in Pu^kalavati. She became 
the daughter of the Emperor Bajradanba^ who 
called her firimati. She had a brother, Amita* 
teja, 

Srimati was a very beautiful girl Her face 
w;'s like the full moon in brightness. Her man¬ 
ners were very engaging. She received a good 
education, and grew up into a very charming 
young lady, the daughter of the greatest king of 
her times. 

People did not marry their diildren at an 
early age in those ancient daya This practice 
grew up under the strees of necessity when the 
non-Aryans came and established thems^ves and 
their slaughter houses and ' bloody ’ altars all 
over the land. To raise man-power it was found 
desirable to allow no capable female to remain 
unproductive. It was then that people said : 

‘ If your daughter is unmarried at the time when 
the flow of blood appears you will go to hell with 
the whole of your kiosmen and clan.' This was 
literally true Tor if the ranks of the fighting 
man were cot filled up, and the peo^e were car¬ 
ried off captives and slaves of war, what else was 
to be expected? They would be forced to aban¬ 
don their faith; kill pocKT innocent living beings 
ioT their master's table, and be forced to eat flesh 
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"themselves! Some wise man, kno^viDg that the 
consequences of such a terrible change can only 
be a Lcent into heU of all those concerned, and 
not unoften of many who were not directly cm- 
cerned in not assisting in the procreation of hght- 
inc men, laid it down, as a scriptural injunction, 
iZt every girl must be married before she hecoiiie 
menatruant. But this was not so in the days of 
purely Aryan culture. 

Srimati grew up into loveliness and youth, 
without any one thinking it necessary to marry 
her before the appearance of the signs o£ full 

mature puberty. One morning as she awoke from 

her sleep, she heard a great oMitmotion, music 
and voices mingling up indistinctly, bhe en¬ 
quired the cause, and learnt that during the night 
Sri YaiSodharji Saint had attained Omniscience, 
and the devas from the Celestial regions were 
down to worship the Holy One. It was 
the sound of their jaya-karas (hurrahs of ' Vic¬ 
tory ’) which, combined wi* the heavenly rausio, 
formed the hubbub that she had heard. Snmati 
tb«J saw the desiw herself coming down and go¬ 
ing up in the sky. The sight stined her deeply; 
it touched a deepKeeated chord scmiewhere m her 
heart. She recollected all at once her past life 
aa Svayam Prabha 1 She remembered Lalitinga. 
too, and was reminded of the joys she had experi- 
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©need in his company. The recollection of sacti 
a past was, surely, too much for her to bear; she 
fainted right away. Wh€ai she came to she was 
80 much overwh^med with misery that it was im¬ 
possible to explain it to any one. She, therefore, 
held her peace; but determined in her mind to 
find out. if poasible, where Lalit5nga was born, 
and to marry none else but him. 

Her parents noticed the change that had 
come orer her; but she did not tell tliem its cause. 
Who could be expected to sympathise with such a 
wild goose's scheme as hers or to encourage such 
a resolve t But Svayam Prabha's was not an ordi¬ 
nary soul. She felt that the affinity between her¬ 
self and her drwt-lover would in all probability not 
admit of her taking birth far away from him. 
She was now doubly determined to leave no stone 
unturned in search of her paet-iiife’s lover. 

Her father one day, finding no change in her 
melancholy, gave her a new nurse who was very 
highly gifted. The newcomer proved to be a real 
companion and whole-heartedly entered into 
Svayam PiaWii’s plans. 

There was a big Temple called Mah5.pata 
Chait^aya in her father’s kingdom. Srimati’s 
nurse day took a painting executed by Srimati, 
her mistress, to this Temple, and placed it <» the 
wall in the picture gallery there. It was a series 


RI?ABHA DBVA 


22 

panels of scenes from her (faro-life which 
Srimaii heA reproduced on the canvas. For days 
the picture hung on the wall, with the nurse 
watching by its side to catch the remarks of the 
spectators. Many passed by taking no notice of 
the picture; some cut jokes at what they termed 
the ‘ silly ideas * of the artist. Two men on one 
occasion thought that the picture represented 
scenes from devolife, and guessed the purpo;?P of 
ihe display. But they failed in the test which 
had been subtly contrived by the lovely artist, and 
went away crest-fallen before the nurse. 

At last the seai'ch was rewarded. The hand¬ 
some prince Bajrajangha came oue day to the 
Temple to worship the Jinas, and sauntered into 
Uie picture gallery after the devotions. He was 
attracted by the picture, and as he looked at the 
scenic detail a great agitation, mysterious and 
unaccountable, took hold of his mind. Till then 
he knew nothing of Svayam Pr^hS, or even the 
fact that he bad been a d^va in the second heaven 
in his previous life. But he felt riveted to the 
spot, his mind lingering over the panels, especial¬ 
ly, ovOT those which delineated the detail of the 
heavenly life of himself and Svayam Prabh& to¬ 
gether. 

Bajrajangha’3 interest and fascination for 
the picture grew from moment to moment. He 
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forgot hiiDself, and stood like a statue, xDOtiozL- 
less and imiooTiDg. All of a sadden a ray of 
light came into his eyes; recogniticHi of the past 
shot through his recoUectica^; be fdt the wanath 
of intimacy grow in his soul I He inmediat^y 
lost coDscioQsneea fell senseless to the ground, 
and was at (Hice caught in the arms of the watch* 
lul nurse! 

In the meauwhile the Emperor had discovered 
the divine weapon termed chakra in his arsenal. 
He first of all went to worship the Saint who had 
obtained Omniscience as the reward of his tajMi- 
charaiuL (austerities). Still greater luck awaited 
him there; for at the very sight of the Arhant 
his own mind became so much purified that he 
acquired the gift of clairvoyance on the 
spot- 

He afterwards proceeded to examine the 
chakra that had come of its own accord, as the 
reward of great meritorious work in the previous 
lives The chakra is a divine weapcm which 
would seem to be attracted by the magnetism of 
certain really great kings. Its posseeeor is known 
as chakravarii (the owner or widder of the 
chakrtC). There have been caly twelve chakra- 
variis (emperora) in Ebaratrar^a, since the com- 
menceznmit of the present cycle, which began un* 
told millicms of ages ago) 
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Lovers from the heavens and reonited lovers 
a^ain now, Srimati and Bajrajangha w&e de- 
voted to each other, and spent much of their time 
together, enjoying the pleasuxee of life, and also 
worshipping the Lord Arhant, whom they regard¬ 
ed as the source of their great good luck. Many 
children were bom to Srimati; and they ware all 
wise and healthy children. 

It used to be the practice, nay the ambitioax 
of all great men in those days to renounce the 
world and to practise tn^pa^ckaraM for controlling 
l^eir destiny. In the fulnees of time Bajrabfihu 
the royal father of Bajrajangha, too, placed the 
latter the threme of his ancestors and became 
an ascetic saint under Sri Yamadhara Saint, 
gri Ganadhar Saint initiated the Emperor later. 
The latter sought, before renonneing the w<wld, 
to give his kingdom to his sems, Amitateja and 
others who were b^n subsequently; but they 
refnsed to be hardened with worldly filth that 
had to be given np ultimately. They all retired 
from the householder’s life with their father. 
At last he placed his grandson Pundarika on the 
throne, and took to saintly life. 

Pundarika was, however, too small yet His 
grandmother, Lakshmimati and his mother 
Anundhari. who was the rister of BajrsjanghA, 
sent urgent meeseagers to Bajrajangha to take 
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of the ohUd. BajrajaDgha and gnmati oiime 
to Pundarikini in compliance with the wishes of 
these ladies, and Bajrajangha arranged for the 
management of the affairs of the kingdom, and 
then went back to his own capital. 

WhilB Bajrajangha was gt>ing with bis quoen 
to Pundarikini, be had halted fi)r the day in a 
wood on the way, and had the privilege of giving 
food to two Jaina Sainte who happened to rome 
that way. The Sainta were enlightened with 
supernal knowledge and I^jrajangha and his 
queen were overjoyed at their good luck. Amongst 
the faithful adherents of DajrAjaugha \sore Iub | 
minister Mativara, the commander of his unuica, ^ 
Akampana, the family Pandit, Ananada, inid j 
a miUionaire Dhana Mitra. These were much 
attached to their king, and were ])r©sent at the 
feeding of the Saints. At the saane time a 
remarkable thing was noticed by the company 
present. Four members of the animal kingdom, 
namely, a Monkey, a Pig, a Licai and a Mongoose, 
gathered there fearlessly and sat down, watching 
the feedii^ of saints, with apparent satisfaction, 
and without molesting any one [ 

After partaking of the food in the prescrib¬ 
ed manner, the saints whose names were 
Daroadhara and S&gar Sen, gratified the assemUy 
with religious discourse. Then Bajrajan^ia 
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who knew of their inner illuminatiMi, sat before 
them with fended hands and prayed them to 
narrate bis own and Srimati’s previoua liyes. The 
Saints related the preTioos lives of Bajrajangha 
from that of Jaya Vann&» and th«x described 
those of ^rimati. She wae in one of her past 
lives a Vait^ya ^irl, by name Nim&]ii&, and lived 
in poverty and squalor. One day she met an 
illumined Saint, the Snfto Pihi^srava, and asked 
him tlio rause of her ill luck. She was t^d that 
it woH the efTot^t (»f her inMiltiz^ an ascetic in 
one of her earlier lives, when she was known as 
Dhunusri. She had on one occasiM) thrown a dog’s 
iiesb before Sri Sam&dhigupta saint; but had 
immediately repented of it «i being gently warned 
by the Saiot, who also told her bow to expiate her 
sin by special fasts. She observed the fasts 
properly, and became Nini&ni&; and afterwards 
was reborn ea Svayam Prabh&. in the hesveuH. 
in ctNiaequence of her asceticiam. 

Bajrajangha put many questions to the 
Saints about the past lives of some of his friends 
and companions, and iinaliy asked one of than 
to narrate the previous histories of tbe four 
animala that sat so quiet and fearleae amor^ men, 
and molested no one. The Saint said that the 
Lion was (Mie Ugrasen, a Vaiiya by caste, in hie 
previous incarnation, and was cd an exceedingly 
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^6fiscibl© disposition. He was easily excited and 
would then fla« up vehemently. One day he 
forciWy possessed himself of certain provisions 
from the royal stores, and was caught and roughly 
handled. In consequence of the beating he then 
received he died and became a lion. The Monkey 
was one Nigdatta in his previous life. He was 
a great rogue nnd given to swindling others by 
fraud. He even tried to help himself to Uje 
things that his mother had purchased for the 
marriage ceremony of his sister; but in this he 
failed. His low criminal character has dragged 
him into a monkey's form after death. The Pig 
was a raja*s son, and was called Haribahana. 
He had a very proud disposition, and showed 
much disrespect even to his parents. One clay he 
was running away in defiance f>f the parental 
authority when he knocked against a stone pillar 
and was killed instantly. Pride has brought 
about his fall from the status of a man to that 
of a pig I The Mongoose was a miser, nicknamed 
Lolupa. He used to sell eatables in a small way. 
One day he induced certain labourers who were 
engaged in building a house for the king, by 
giving them bread and other eatables, to clandes¬ 
tinely remove some of the old big briolffi that were 
lying in the dehris. These the workmen brought 
to his place. It so happened that some of the 
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bricks were found to contain gold bars hidden in- 
side them. The treasure probably belonged to 
the person who had built the csiginal structure 
that was pnLled down by the workxxLoi. Lolupa 
kept the gc4d to bbn&elf» and made the workiiM 
remore a few bricks every day to his place, with- 
out the knowledge of any one. For these he gave 
cheap food to the men. One day it so happened 
that he had to go to his dau^ter’s village, and 
he left instructions with bis son to the 
wurkinen for more bricks; but tl^e latter did not 
do so. In the night when Lolupa got back he 
was furious to know that his son had not got any 
more bricks, and, blinded by rage and the lust 
of gold, struck and killed him. Then be struck 
a blow with a hatchet oo his own legs, because 
bad they not carried him to his daughter’s village 
he would uot have failed to secure more bricks. 
On his death he became a mongoose I 

The baint having narrated these lives, added 
that the sight of giving food to the Jaina Saint 
in the approved manner had brought to their 
recollectira their past lives, and this was the 
reason why they were sitting fearlessly and 
without molesting any one. Their }fyy at 
the reverential oflering of food would act 
exactly in the same way as if they bad them¬ 
selves been the givers, so that they would obtain 
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wry prosperous and auspicious conditions in their 
next lives. 

On getting back to Utpalakhetaka Bajra* 
jangba and Srimati began once more to enjoy the 
fruit of their previous good karmaf!. They were 
hippy and did what they could to make others 


happy, in their turn. 

Every th ^ pg that has a beginning in time has 
also an end sooner or later, except the state of 
wruim, which has a beginnir^ but no end. The 
long continuous life of pleasure of Bajrajangha 
and Srimati, too, had an end. 


It came quite unexpectedly. One night tlie 
servants in charge of the sleeping apartments 
forgot to open the ventilators, after iigliting the 
inoeDse in the braziers that used t<j diffuse 
fragrance ihrougliout the night. The sleeping 
couple lay fast asleep, locked in each other's 
embrace. That night’s sleep did not have an 
awaioning for them any more on this earth! 


6. The Bhogabhumija 


Bajrajangha and Srimati now appear in 
what is termed bhogahhwni. The term hhogo 
hhuni is a compoxtod of hhoga (enjoyment) and 
bhvmi (land), and signifies the regi<» where, \ik» 
heavens, the residents have not to earn their 
bread by sweating in any sense. The regiema 
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where men have to work for their livdihood are 
termed (lands of action). Only 

those who hare performed highly meritcadoos 
deeds are bom in hhogabkumis. The true 
hhimis are, no doubt> heavens alone, where the 
conditions of life are the most pleasant, and 
which yield tl>e utmost of satisfacticm to the 
yenses. The bhogabhumi^ come after the heav«^ 
and are fxr KU|)erior to our earth, in respect of 
the pleasures that the pci»])le enjoy tliere. 

The birth of the hhogabhimija is in the 
manner of the Hcah in so far as a conception does 
take place there. It, however, differs from the 
ordinary manner of being born for humanity in 
80 far as the full development of adolescence is 
attained only within a period of forty* nine days 
from the day of birth. But the parents are never 
deetined to have the pleaeure of beholding the 
faces of their progeny. They die the same instant 
that the children are bom, the mother dying of 
a sneeze, and the father, of a yawn. The hhogor 
hkwj^ijan are born twins'^ male and a female 
togetiier. Whw they grow up they become 
husband and wife. They do not have to waste 
any part of their life in sImp ; they do not perdpire; 
and excTMients are not formed in their bodies. 
Their eyes are always kept open, and they take 
food after three days. Tbd quantity tAkfin is never 
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' fflore than the weight of a plum, though it may 
be less ia some places. The female hhogabhumija 
conceives but aace, and that <mly at the end of 
her life! 

There are ten kinds of special tree-like 
things termed kcUya vri/bAo# from which tlie 
lucky residents of the bkogabhumi$ satisfy their 
wants. Foods, drinks, clothes (from their 
silky barks), plates and cups, ornaments 
(flowery deoorations), flowers, perfumes, musical 
instruments (flutes and the like) axe all supplied in 
abundance by these (trees). There are 

trees also that radiate powerful phosphorescence 
all round, and tlie illumination is strong euougli 
to outshine the iiglit of the sun and the moon, if 
it does penetrate into the regions of the hhogor 
b^wnis. These trees also supply residences and 
pavilions for the use of tlie lucky residents. 
Probably their hollow trunks have to do duty for 
roams. And if a certain number of them grow 
together so as to constitute a compound in the 
centre, the systemabicaJ lines of the hollow niches 
in their trunks would very naturally look like 
rows of rooms in a mansion. 

There is no aense of property or appropria- 
tlon known in the bhogabhumis, Nature is too 
lavishly abundant ifo/ that to be necessary. 
Grimes, too, are not cconmitted by the hhogo 
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bknnijo^. All th^ tliree principal caubcs of 
rrime —muueW wtHiian, land, and gold—are 
wanting thei e. 'l*li© two last-named are to be iiad 
in such JilMindance that nobody cares to l>e 
l>urdene<l witli the worry that is implied in put¬ 
ting oiiOKClf ill proprieUry relutionship with 
thoTiu Aiul ’ wutuan ’ is not iin Ijiduoeraeiit to 
crmw jimwmu'h uh strong pre-natal s.tUohmeat 
ol the tw’iiis f<»r oacli tiifjrr Is n guuraxitor ngainet 
moral laxity of mT\ kind. iV hUog^ibUHwija^, 
US a rido, arc iiiUdlig;*]ii and viiLunus. they 
know' tlic arU of si aging aud dancing and arc 
prohcieiU in other accoi(iplubi(ieut«. 

liajrajangha and Srimati were ouru twins 
ill tlie Oho^abhupti known as Uttaxelcuru. In 
seven weeks’ time they grew up, beuame huebaud 
and wife, and began to eujoy the fruite of the 
laerit acquired by the gift of food to the Jaina 
&aintH. 'riiey enj<^ed long life, and had no 
worries or auxieties of any kind to luar their 
joy. 

One day they were visited by two great 
irhunU the senior of wlimi revealed himself as the 
re-ipcarnated Svayatnbuddha. who was the 
minister of llajrajangha in his incarnation of 
Mahabaia. On the tenninatiun of the saUMtand 
of Mah&bala, Svayamhuddha had taken to 
(seceticism), and was reborn in the tu^ 



RISA6HA DEVA 


34 

♦ r* 

beaven. Prom there he descended, in due course 
of time, and was born in the palace of a king of 
mortal men. He was called Pritamkara. The 
old fire of renunciation afterwards led him to 
seek refuge from the world in retirement. He 
entered the holy orders, and acquired clairvoyant 
powers by his severe taix^icharaifa. Inner illu¬ 
mination brought back to his mind tiie knowledge 
of his former lives, and he determined to visit 
Mab&bala’s soul and aid him on to the Right 
Path, once again, seeking to establish him firmly 
in the Right Faith. He had also acquired tlie 
power to move in the sky, and this enabled him 
to cross the intervening oceans and continents. 
His companion was his younger brother. Having 
related all the above, the Saint proceeded to 
explain the principles of the true Vfuinm to the 
happy twins, wiio heard liim with full attention 
and delight. They were much impressed by his 
discourse, and expressed their unbounded 
gratitude for his extreme goodness and regard. 
The ISaint thereafter returned to his own country 
with his companies ascetic. 

The bkogabhuiMjas are all reborn in the 
heavens on the termination of the life in the 
“ land of joys." Srimati's and Bajrajangha’s 
souls, too, at last departed from the material 
bhogabhumi bodies and became embodied in the 


GLIMPSES ALONG LIFE’S JOGRNEX 


35 


ethereal vestments of the heavenly regions once 
more. 

The four animals, the Li<», the Monkey, the 
Tig and the Mongoose, too, had been born in the 
bhogablMmi, because of their delight at the gift 
of food to the Saints by Bajrajangha. and re- 
inoarnoted in the second heaven oo the termina- 
tion o/ their Iivei» in that land. 

6 . Sridhara Deva 

iUjrajangha ia now again in one of the 
higher heavens, lie ie this time oaUed Sridhara. 

Srimati hae now cast off the female form. 
She is re-born in the same heaven as Sridhara 
notaHa<fawi«^n5.butasa<faw. ThU ie due to 
I^ht Faith, for which Svayambuddha must be 
tnasked I 

The four companions of their earlier 
life, tlwt 18 to say. Mativara, the minister, 
Akamapana, tlie generalissimo, Anauada, the 
master of ceremcmies. and Dhana Mitrs, the 
taaneier, are all now in one of the superheavens 
(oall^ ^ratesytia,). because of their austtrities 
which they had performed after the sudden death 
of Bajrainngha and Srimati. 

Once more the two loving souls find them¬ 
selves in surroundings that are obtained <mly by 
the most fortunate among men, and that are to 
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bi bad by severe asceticism, by rwn-Jainae said 
by the Right Faith alone evea when unaeoom- 
panied by austerities, by the JainaB. The lovem 
of the past three livee now become intimate 
friends, and hnd much joy in each f>thers 
company. Their lives nre spent in the usual 
manner of They worship the Urd 

Arhani, and spend their time enjoying the 
heavenly pleasuree. 

When Saint Pritamkara succeeded in de¬ 
stroying his ghatiy& (obsti'uctive) kamtu by his 
t{vpa 6 phamryi. the came down to w(ir«hip 

him. end anumg them cnme Sridhara. He Iwirnt 
on enquiry from the Saint, who had now become 
omniscient, the pitiable fate of liis remainiug 
three ministers of a forjner life wllien he waa 
hfah&bala. Mahamati and S»imblilmiamati had 
sunk back into Nigoda whicii was involved iu 
impenetrable darkness, and Satimati had gone to 
the seccmd hell. Sridhara felt much pity for 
them, tho\^h two of them were quite lieyond his 
reach and help. He determined to help Satamati. 
Accordingly one day he descended into the second 
hell and sought out Satamati to whom he revealed , 
their former identity. Their meeting was very 
pathetic. Satamati was overwhelmed with sor¬ 
row, and eagerly liatened to Sridhara’s advice. 
He now readily believed the teaching of truths 
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iuid adopted the Faith that is the saviour of souls. 
After further comforting him, Sridhara went 
hock to his own celestial abode. 

When ^atamati’a tenii of life in the second 
hell (»iine to an end he was Iwrn in the house of 
a king aiiioug men, From his childhood, he was 
very thouglitiul. and not much given to pleaeure- 
seekiiig. Wlieu ho grew up, his father arranged 
fr>r his innrriage, Sridharn, ctuning to know of 
it by Ills itr>fMlju<tu>t (clairvoyance), came down 
to tlw region {>f the mortal )iien, and advised him 
not to further euUiigle liiinBolf in worldly life. 
1 'he youthful 101*6 recollected hie sorrowful ex- 
periences in the second hell and refrained fnm 
marrying. 8 oon sfter this he renounced the 
world and became an ascetic saint. He perform¬ 
ed severe taycUcharai),a, and gave up the ghoet in 
the approved manner, by the }(alUhhm& proceea 
His soul then reincaniated in the hjfth heaven, 
amidst ravishing scenes of brilliancy and splen¬ 
dour. Clairvoyance enabled )nm to ascertain the 
cause of his great good luck. He went and re¬ 
newed his friendship with Sridbara^ and thanked 
him for all he had done for him, 

7 . SuMdhi 

In tbe East Videha of Jambu Dvipa, in the 
pnwicce of Busima, there reigned once upon a 
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time a great king who was named Sudristi. His 
queen was Sundarinanda Devi; who was as ac- 
oompliahed as she was beautiful. Sridhara's 
soul was born to Swidaranandi Devi, on the 
termination of bis rfsM-life. His parents called 
him Subidhi. He was a very bright and hand¬ 
some child, and soon acquired amazing profici¬ 
ency in different arts and sciences. 

When he grew up he was married to his 
maternal uncle’s daughter whose name was 
Manorama. To-day we do not, in India, coun¬ 
tenance such marriages amongst close relations; 
but these were quite common in the past. The 
reason why marriages amongst near kinsmen were 
forbidden was rather political than religious. If n 
king had a dozen hoys nnd an equal number of 
girls, and married them ^j11 in his own gotra 
(family), in the moment of need there would be 
only his kinsmen to fight his foes, which they 
would have done in any case. But if he married 
his children into families outside his own, then 
there would be no loss than 12 -h 12 -i-1 «25 armies 
of 90 many tribes or kings to etand by him on the 
battlefield I As marriage furnishes a real op¬ 
portunity of making lasting friendships, the an¬ 
cient law‘giver laid down the above rule in the 
interest of society and dkarTWi. To-day we have 
lost sight of its reason, and are blindly following 
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in the wake of sentiment and usage I It will be 
noticed that the avoidance of gotra aimed at 
the same result. The Agrawalas of to-day, how¬ 
ever, really marry in their own gotra, though pro¬ 
fessing to avoid it. The explanation of the 
usage is to l>e found in the loss of their kingdom 
and the sulvsequent change of mi^a from the 
Kshntriya io the VaifiyA. They were too proud to 
give their daughters to non-ruling classes, and as 
reigning princes would not accept them, there was 
no alternative left except to mnrry them in the 
fnmily, kit by avoiding the line of one’s own an¬ 
cestor among Xlgra Sen’s sons I 

Manoramii was a very entertaining girl, and 
so<m obtained jjosseseion over her lord’s heart, A 
son, Keiiava, who was beautiful and brave was 
born to Subidhi from ManoramS,. Ko^ava was 
really J^rimati’s soul, who had re-inoarnAted in 
the second heaven after the life of a hhogahhMmija. 
Past love again attracted him in tlie same family 
with his friend. Formerly the dearly beloved 
wife of Bajrajonglia, she now became his son in 
his present incarnation I 

Subidhi was much devoted to his son, and 
did not take to holy orders even in dd age, owing 
to the lore he bore for him. But he practised the 
Householder’s dharma fully, and observed all the 
vows and the pratm^ (stages of advancement on 
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tile houeeha)<ier R path) regularly. At the end of 
his life he performed the with full 

severity of lenunciation, and departed, nlxsorbed 
in holy meditation and the t-ontemplation of the 
»elf I 

The muU of the four aiiimalH had al*' dw- 
cended from the second heaven, and were U>rn as 
princea in the same country. Phey all led wiintly 
lives, in the tnd withdrew themselvi's fn>tiv 
the world, to practise austerities. 

S. The Achyutendra 

On the termination of the enrthly life. 
Subidhi’s soul appeared in the sixteentli he»iven, 
the name of which is Achyuta, He l)ecame tlie 
lord (Indru) in this heaven, and enjoyed the dis¬ 
tinction of being the Aohyuleiulra (Aohyutu f 
Indra). The sixteentli is the highest heaven; be¬ 
yond it there are some .super-heavens where 
tadUs are not met with. The glory of the Achyut- 
endia is indescribable in words. He ia invested 
with the most wonderful of the riddMt: (miracu¬ 
lous faculties and powers), and enjoys unparalleled 
splendour and pomp. Sex-matters are also much 
rarefied in this heaven^ and gratification is not 
in the gross fom, mere, contact, at times ocdy 
oc^versation, taking the place of tiie groeeer 
forms. 
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Kesava (Srimati's .swl) aiso becajM Prat- 
end ra (Prati+ ludra) in this very heaven cai the 
termination of Iiia life jji SusimS. 3e had prao- 
tised austerities nftei* tlie death erf Subidbi, and 
wftrt rewarded by a birtli In the sixteenth heaven. 
The di«iilty of a Pratendra which he attained was 
almost just as high ns that of the fndra hiina^f. 

'I’ho f<mr f>rjn(‘es, Uhk who Imd been the Lion, 
the Pig, Jf«* and tlip MonpKwe, respec¬ 

tively. in 11101 r onrlior Innipnotloiis. arrived in 
tliin voi'v heaven, as tlio result of austerities prw- 
lisecl by theiri- All of them were great friends, 
auci c<>!U4tituted, as it were, one family I 

9. Emperor Bajranabhi 

All grealnm Is the result of virtue actively 
practised by the soul, in some form. Moat wonder¬ 
ful gocKl luck results from the observance of the 
rules of piety and virtue when observed in the 
Bight Wjiy, Itight Faith In itself is the greatest 
of boons, and thtjse who uc<inirc it attain to the 
highest pwitions iu life, are secure against de¬ 
gradation iu transmigration, and speedily get rid 
of tho Liability u> repeated births and deaths, in 
the course of a few lives! The reason for all teiis 
ie that the old kind of bonds are not forged by 
the soul after the acquisition of the true insight 
or Faith, and the practising of rigid sekf-deni^ 
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destroys the existing chains of thraldom in the 
course of a few re-incarnations. The re-incarna- 
tiouSy too. that are undergone after the acquisi¬ 
tion of the Bight Faith, are all very joyous and 
delightful, and steadily raise up tl)e will-power 
to defy suffering and mishap, in spite of the 
pleasures they afford one in the heavens and on 
earth. 

The Achyutendra became the wm of King 
Bajra Sea and Queen Srikinth, on the termination 
of his life in the sixteenth heaven, He was nam¬ 
ed Bajranibhi. His body was resplendent, an^l 
shone like bright gold; he had many auspicious 
msjks on his person, and was unusually intelli¬ 
gent and sagacious. 

The Lion, the Pig, the Monkey and the Mon¬ 
goose were similarly bom to Rani firikfinta, as 
Vijaya, Vejayanta, Jayunta and AprSjita, 
respectively, and thus now l>ecam8 the brothers 
of Bajranabhi (the Bajrajangha of a former 
life) I 

The souls of the four especial favourites of 
Bajiajangha, namely, of Mativara, the minister. 
Alimpana, the generalissimo. Ananada, the 
master of ceremonies, and Dhana Mitras the fin¬ 
ancier, also took birth as Bajranabhi’s younger 
brothers, and were named, respectively, Sut^hu, 
MehabShu, Peetha and Mahapeetha. 
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The Pratendra from the sixteenth heaven, 
too, was born in the same land. He became 
Dhanadatta, the son of the great banker Kuber- 
datta, from his wife Anantamafci. Bajranabhi 
later appointed him the lord chamberlain of his 
liousehold. Tims did karma bring the old friends 
togetlier once again I 

Tijija Ilajra Sen retired, in the fullness of 
time, from the concerns of the world, and placed 
tlie crown on tho Iiead of Bajranhbhi. Bajra- 
n^lbhi latoj’ lieeame an emperor, when the oltAkra 
(discns) np]>eared in hie araenal. He then started 
for subduing the world, and returned success¬ 
fully after many many years. 

In the meanwhile his father had attained to 
Omniscience and the divine status of Tirtham- 
karahood, a« the reeult of the fruition of highly 
meritorious kai'mas, Bajran&bhi, who had been in- 
different to the pleasures of life all along, and 
who had only married because of the desire of 
his royal father, now found himself more and more 
attracted away from the world. One day he plac¬ 
ed his eon. Bajradanta. on the throne, and alc«g 
with his eight brothers, namely, the four favour¬ 
ites of hU former life, Mativara. Akaraapana, 
Ananda and Dhana Mitra, and the four re-inoar- 
nated animal souls, the Lion, the Pig, the Monkey 
and the Mongoose, adopted the life of austerity 
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^ a Jaxoa Snint. Many kings and nther great 
men followed his example, and entered the order 
Along with him. 

TirtkoMkarapad/i (the atJitUK of a 'I'irthani- 
kara) is the most difficult thing to obtjiin in the 
world. It ia attained only l>y four and twenty 
souls in the course c^f half a cycle of liiiw* im\- 
l>ri sing i m lu tnerable m illi on» of years. 'I'he ch\ isf« 
that lead to Tirtlmtnkarahood are. among others, 
a burning desire to remove tlw misery of the 
world, to carry enlightenment and joy U> the hearts 
of all living beings, perfect faith, profound vene¬ 
ration for the true objects of veneration, namely, 
the Teacher, the iScriptui'e of 'I'ruth and the 
Saint, t,ove, Service, and Study (investigation 
of Trutii). These ure. collectively known as the 
soldh'fcdrmur Jl/idvft/nay (the sixteen special im¬ 
pulses that lead to the glory of Tirthafukamkoo^), 
The seed of the Supreme Status is, generally,. 
sown in the presence t>f a living I'irthamkara 
Himself. It is His example presumably that 
ftres the mind and stirs up the imagination! 

Bajranabhi. too, wae fired with the inspira¬ 
tion of tbe Tirthamkara's example (who was his 
own Father), He longed to become a Tirtham- 
kara himself, to save all who were involved in 
soSering and misery in the sfimadra (transmigra¬ 
tion). Henceforth to carry enli^teniuent and 
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joy to oil Jttcame his noble niiseion in life. He 
hnd nlreiidy succeeded in bringing his lower self 
under Ills control; ]>ut now he redoubled his efforts 
to jitlaln to perfection iu self-abn^:ntioa and In 
irnpAssihilitv. His life, as a saint, was oharac- 
terized by wh toll fulness, study and investigation 
of I'ruth, peniuices and faata, Hervice of saints, 
jijul by rigid self-dfiiiinl, generally. He loosened 
his evil kui/i/as cormiderRUly, mid acquir¬ 
ed the tnic scientlho insight into the causes of eni- 
bcKlimoiit and sufToring. tlial Is, Right Faith. 
Strictly sfioaking, Religion is not bogun till all 
HujierHtitinns— iTirliiiling the one tlist is centred 
round the notion of a creator who made or 
makes the world atul living beings—are not com- 
plfitely destroyed, 'rh© Faith Bajranibhi now 
possessed was without supor^itba, and steady 
like the edge of a sword, in respect of discriioi- 
uating intern igeuce. 

At the end of his life. Rajrauabhi performed 
the auspicious s<UUk/Mw, that is coveted by all 
seekers after enmucipntiou from the clutches 
of calamity and <leatlj. He rose to the region of 
the super-heavens, 

The eight brothers of Bajranibhi and the 
Seth’s soru Dhana Mitra, also attained to the same 
super-beavea. as the result the practieii^ of 
^vere scdil-purifying austerities. 
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10 . The Ahamindra 

When the noble M 0 khana culminated in hi& 
soul’s departure from the body of gross matter, 
Bajranabhi opened his eyes and found himself in 
the lovely surroundings of the most coveted 
SarT&rtbasiddbi. The name literally means ' lUl 
desires gratified/ These who are born in this 
region are literally without auy further uinbi- 
tione. They have practically reached the end of 
their journey, and have only one more e^irth life 
to go through. They know tills fact, and are, 
oonsequently, filled with a serenity of mind that 
is not easily appreciated, except when actually 
realized. The burden of the soul is much light¬ 
ened already in their case; the desiring nature 
has been almost wholly eradicated. 

The Place of Nirvana, tlie Blessed Abode of 
the Perfect Men, who are above death, and disease 
and decay, in other words, of immortal Gods, is 
only a few hundred (one yojanaai 

2,000 kosas, o<r 4,000 miles) above Sai’v&rtlm- 
siddhi. The land of this super-lieaven itself is 
of a kind of material that gleams like 
precious stones. There are no ladies any¬ 
where in the super-heavens; and Sarvartha- 
siddhi is likewise free frexen their presence. 
The dswis who are born here are rid of sexual 
cravings, and they pass their time in the enjoy- 
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inent of peaceful serenity. They are very very 
long-lived, their term of life being measured, not 
in years, but, by way of analog, in oceans of 
years. They all live for thirty-three O.T.s 
(Oceans of Years); and premature death is un¬ 
known, and impossible for them. 

ihe effect of their meritorious work in the 
earlier stages of the Life’s Journey, towards the 
Uoa], enables them to manifest u great deal of the 
hidden virtue of the spirituid nature in them; 
they enjoy the peaceful bliss, springing from 
within their Soul’s being, although it is somewhat 
tinged with the niateriul nature, that still remains 
to be eradicated. Sexual craving is like thirst 
when one is suffering from liigh fever, and is only 
felt by the man who is a slave to his senses, Ae 
he who has got no fever to make him thirsty does 
not regard iced water as gratifying, so will not 
be who is not afflicted with sense-craving ever 
regard sex-indulgence as adding to his joys. 
Thus he who has brought his nniuml nature fully 
under control, is rid of the craving, and will not 
miss the excitement any more. The Ahamindras 
iiave no regrets, no needs, nor longings for any 
kind of sense-produced pleasure. They do not 
eveu care to visit other places in the heavens w 
on earth, and are ever filled with the innate de¬ 
light of the soul. 
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The Ahamindras take fond once in thirty- 
three thousand yeans, and breatlie after thirty- 
three fortn^httt. They pass no excrements, and 
are not liable to perspire The amount of the food 
taken ia much less than in the lower hen vena. The 
size of an Ahoiniudra is only one cubit. But his 
body in resplendent, and symiiietricuU; and ugli¬ 
ness of feature and form is unknown. All tiio 
Ahamindras are gentle, dispassionate. >i)kd uu- 
utfually wise. 

The term aftamiTUfm in a umi}K>und one, nig 
nifying "lam liidra.” Eacli Ahamindra knows 
and realizes that he is an Indra (Lord) hiiuKeif. 
and has no lords above liim. 'riiey treat one 
another aa absolute equals. 

The I'elatiou l)etweeji tlie need for food aud 
breathing in the heavens seems to be a definite 
one. One O.Y. ((Xxjan of Yearn) of life requljes 
feeding once every thous^uid years and breathing 
onoe a fortnight; and the proportion—one meal 
after 24,000 breaths—holds good throughout in 
all the different grades of the dera-life. The 
same proportion, it would appear, was intended 
by nature for the mortal man: we breathe twenty- 
four thousand times in 24 hours, and, Uierefore, 
should need only one meal a day. Perhaps we 
have ‘ evolved ’ out too rapidly to remain in touch 
with beneficent nature t The sddhm (sainte) take 
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<mly one meal a day, and would soem to be en¬ 
dowed with more energy and capacity for work. 

Bajranabhi spent fais 33 O.Y.s (Oceans of 
Years) of life in Sarv&rthasiddhi in the enjoy¬ 
ment of supreme tranquillity and joy. His 
friends of the previous lives were also there in the 
rtame suj>ep-heaven with him. They, too, had an 
4illotmeiit of O.Y.s for their life, and enjoyed 
equal status, ft is to be Jioted that, unlike lower 
heavens, jealousy lias and can have no place in 
ISarvarthasiddhi ( 




CHAPTEE II 

CONDITIONS OF EASLY EXISTENCE 

The present half-cycQe of time is known m 
Avd^iarpini kola. It commenced 10 kora-kon (1 

Aora-iken-IO,000,000x10,000.000) O.Y.s less 

39,500 years ago, roughly speakii^- At 
mencement the conditions of things ou our little 
earth resembled those in a bhogaihumi. 

There are six aras (spokes) in a half-cycle of 
time. The duration of the first ara of our halt- 
cycle was 4 kor&'kori, of the second, 3 kora-kon, 
of the third. 2 kori-kon. and of the fourth, 1 
ko-a-kori O.Y.8 less 42,000 years. Tl« duration 
of the fifth (which is now running) will m 21 . 0 UO 
years, and of the sixth, the «ime m thut of the 
tilth. 

The A wsarpini is the descending iirc, because 
it is the arc of deterioration. All things have 
become deteriorated and will further deteriorate 
in this period. The other half-cycle will be the 
reverse of this. Longevity and stature as well as 
the ccmditions of existence have been affected 
alike. The bhcga-bhami like felicity began to 
disappear Ica^ long ago, and was completely 
destroyed before the commencement of the fourth 

so 
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flra of our half-cycle. People were then forced 
to sweat for their living, and the idea of private 
proprietorship gradually formed itself in their 
minds. 

The foundation of the civilisation of law and 
order wiw not laid ut once. Wise men arose from 
time to time, and kept on enlightening the people. 
The number of the sages who thus appeared is 
turid to be fnurceeii, the last of whom was tme of 
the greatest of Enlightened Me:i. He was called 
WftbJu liai, and was iiiarTied to a young lady who 
has been described as the very soul of female 
loveliness and virtue. Her name was Maru Devi, 
and she was destined to give birth to the World 
Saviour Sri Risabha Deva, the Arst Tirthamka^a 
and the original Founder of Dharma (Religion) 
in this age. 

Nfibhi R&i was endowed with clairvoyance 
from birth, and effected much reform in the con¬ 
dition of the society which was then beginning 
to form. It may be stated that serious crimes 
were quite unknown in those days, and but little 
need of law had till then been felt by men. 

The first ktUakara was Prati^uti. When 
the trees that .shed strong light around them, 
in the state of the hhogabhumi disappeared and 
the sun and the moon became visible, the people, 
who saw them for the first time, were alarmed. 

► f.^' •• r* 
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It was Prati^ruti wlio understood the cause of 
their appearance by his superior wisdom. He 
esplained to them that the light of the trees 
had been too powerful thus far to enable the sun 
and the moon to be seen but now that that 
illumination had paled they became visible. The 
division of day and night dates from his time. 
It was the day of Purnama?i in the month of 
A^idha, when the sun and the moon became 
visible in the sky. and it may be taken to bp the 
first beginning of unrecorded history and of 
measurable time) 

In the time of Prati^ruti some sort of kin^j- 
ship also came to be recognized and establiahod; 
but it was still very inchoate. Offences were rare, 
the people being simple folk, who were Btrangers 
to trickery nnd deception. Tt was sufficient to 
deter theni from a wrongful act to say hn” 
ThU was the only law that did duty for preventive 
^ueasures, during the time of the first five AttM- 
karas (wise men). 

Sanmati was the second kalakara. In hie time 
the light of the trees had faded into insignific¬ 
ance, and even the stars became visible in the sky. 
He was able to spot the ccffistellations and may be 
said to be the first astronomer of the half-cycle. 

Then came Kshemankara, after the lapse of 
a long long time. In his time animals began to 
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be troublescm. Hitherto the feeding-trees bad 
supplied men and animals with enough food; but 
now the condiU<ms were changing, and every one 
had to lod< for hiroeelf. The distinction of 
domestic and wild animals dates from Ksheman- 
kara's time. 

Kshemondhara was the fourth f/uiftn who 
followed Kahetiiankara after a l<wg interval of 
time, He deviswl weapcais of wood and stone to 
drive away wild animaU 

The next manu whs Seeuwnikara. Quarrels 
arose in Ids time over the i‘(Upa trees, of which 
only a few were left now. He fixed the proprie¬ 
tary zones over them fc^ different groups and 
communities of men. He was called Seemankara, 
because he had fixed the (boundarids) of 

proprietorship. 

Seemaudhara was the next in order to appear. 
The quarrels Imd beceme more intense by his 
time over the disappearing Aa/pa er^Jtshas (trees). 
He laid the foundation of individual ownership 
over the treea and he also set marks on them. 

Vimalab&hana was the seventh manu. He 
taught men how to utilise the services of domestic 
animals, and invented the tethering rope, the 
bridle and the like to keep them under coiitr<^. 

Chaksbusmana then appeared after the lapse 
of another long period of time. In his time the 
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old order of hhogahhum was so far changed that 
the parents did not die at the birth of their prf)- 
geny. Some people were astonished at this and 
enquired the cause of the change from Chakshus- 
mana» which he explained. 

Ya^asvfina, the ninth kula^ara, was then born 
after the lapse of another long period. He taught 
men how to regard their children ae tlieir own, 
and to bless them. 

The tenth mam was Abhi Chandra, in whoso 
time the old order of things underwent still fur¬ 
ther changes. The people now lived to play wltli 
their children; they also began to give them use¬ 
ful instruction. Because Abhi Chandra was the 
first to play with his children in moonlight he 
came to be known as Abhi Chandra [chnn/fra sig¬ 
nifying the moon). 

The eleventh mantu was Cbandrftbba, in 
whose time children came to be looked after 
better. Eis guidance was also very benefidal 
for mankind in certain other ways. 

The twelfth manu was Marud Deva. In his 
time state-control was established over all the 
kal^ trees that had atili remained in the land. 
Marud Deva also taught men the art of navigation 
and built different kinds of skiffs and boats. 
Men now took to scaling high walls and hills. 
Many small hills, rivulets and lakes were formed 
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in hiB time, ajid there was some scanty tvod 
irregular rainfall for the first time. 

Prasen&jit was the last but one of the kvla- 
hdras. In his time children to be born 
with the 'inKtitena (the amnion or membrane in 
which a child is born), whence his name, FrasenS.- 
j it. Before his time children were not born wrap¬ 
ped in a membrane. 

The luHt nf the kuiakanhs was Nabhi Rai, as 
alreiitly stilted, flo was tl^e wisest man of his 
age. He earned his epithet (Nubhi Rai) from 
tlio fact that he taught men how to cut the navel 
chord termed n&hhi (the navel), which had now 
got to be cut. Thick rain clouds now began to 
gather in the sky freely. It would appear that 
perhaps up to the time of Marud Deva the exist¬ 
ence of the kal'pa trees (or may be some other na¬ 
tural force, inimical to cloud-formation) had pre¬ 
vented rain clouds in the sky; but in his tine rain 
sometimes fell, and by the time of the fourteenth 
manu both rain and clouds became a regular 
feature of the natural aspect of things. 

Spontaneous cultivation also appeared in the 
time of the fourteenth rtiaruv., aS; well as fruit 
trees. 

As regards penal laws there was no need for 
elaborate measures thus far. As already stated, 
the first five kulakao'Qs found it enough to rebuke 
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tbe WTC«ig-doer with “ hd''\ The next five had 
need of “ md " to reinforce the effect of disap¬ 
proval, ‘ Ml.' signified regret, as if to say: “I 
r^ret that you should have done such a thing as 
this f " This was enough to keep the culprit 
straight for the future. The remaining kidakam^i 
added. dhika ” to the existing code of penalties, 
to express their abhorrence of the evil deed. Ihit 
r^pilar laws had to be laid down in the day uf 
Bbarata of whom we shall have to apeak later on. 


CHAT^’ER III 


FOUR AND TWENTY TIRTHAM'KARAS 

fn ?ftirMTT 8 ^ I 
Wt «: qifW f^TTWT: || 

9tII¥Rftq?T: fr ffW <?WR( I 

»ni^ tJWWTW i\ 

*n>j^frtrd mi i 

^fturw fcWn* iTwwi ?r tor; \t 

( VuniHnu rejpwnM 4 he uk q I'irtUii. The 

(true) fprjD of Sivu, evoa tliut lUiovoibara (un^rapid) 
form w&st xeen ia thpi linaffe in the Sun! BeeaUing the 
form of the FjotcI, seated in th« piuUn&wna (the sittiagr 
yoga poBtiiisi with lege croueJ) which ia the embodi¬ 
ment of tiunqurUity itjelf, lie eetaWiehed the Tmege 
of Ituaavti, IIml worehijiperl it' Thu lu did to uttaiu 
to the falfi^Dient of the wieh of liia heart; thia wish 
Wiu fiiWllocl! That Vutimnii imnii cl Ncoii JJath SmI] 
—The Skande Purouu ([limlu); Pmlihasn Part, xvi. 
94—90. 

There xik a Kpecial fa.scanation in the number 
four and twenty; the Bindue hare twenty-four 
ai3atdras (incarnationfl) of their favourite god, 
Vif^iu; there were twenty-four counseilor gods of 




58 


RISABEA D£VA 


tlie ancient Babylonians; the Buddliista posit four- 
and twenty previous Buddhas, that is, teachii^ 
gods. The Zoroastrians also have twenty-four 
Ahuras who are regarded as the mightiest to 
advance desire and Dominion of blessings! " 
These Great Ones are thus addressed in one of 
the sacred books of the Pareis:— 

Tour hlMningi yo give ur, ell ye tlxut ere 

one i& wiU, with whom right good thought, nod 

Meed* (ere one), according to promiie your uid 

when worehipped with reverence ” (YuMnn, 'li. 20), 

But the more remarkable case of identity of 
thought between Jainism and a non-Jaina creed 
is furnished by Jewish Apocrypha which acknow¬ 
ledges exactly four and twenty faces " on the 
Ladder of Jacob, The explanation given is as 
follows:— 

The Udder which thou aow«et which had twelve 
etepe haviog two human faces M'hich csUanged tlteir up* 
pearanee—now thie ladder ie this age, and the twelve 
steps are the times of ^ie age, and the twenty-four faces 
are the kings of the lawless heathen nf this aga. Cinder 
these king» will be tried (thy children'e children and 
the line of) thy eons (The lioet Apocrypha of 

the Old Tee tamest, pages 96, ^ and 99.) 

Of course, the language would not have been 
apocryphal had it been a little more Lucid! But 
the true interpretation of the passage is not 
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difficult. The term heathen refers to the non- 
Israelites; and the lawless are those who have 
risen above the dead letter of the law, that is to 
say. who oonf orra to the spirit of the teaching and 
who have rid themselves of the petrifying outer 
encrustatiMi, namely, the mere rules and regula¬ 
tions of the wTiptures. Hence, those who have 
realized tlie Self, ?>., the divinity of their Soul, 
are the lawlofw. at id their four and twenty kings 
are tho four and twenty TiRTHAMXAnAS under 
whom slmll be iudged, that is to say, by whose 
standard, slmll ]}e judged all those who seek to 
fitwtn salvation. In other words, the four and 
twenty Tirthamkaras are models of Perfection 
for men, who must raise themselves to Their 
standard to be ' saved/ 

Such is the testimony furnished by the Jewish 
Esotericism, which is the only true side of their 
religion. Its true merit has been lost sight of 
owing to the allegorical vogue, which has 
estranged us frcm^ one another and from the 
Truth. When the true interpretation of the 
world’s apocrypha is reached, the differences 
will simply melt away, leaving men gaping at 
each other, in sheer astonishment and wonder f 
Let the reader read ’ The Key of Knowledge,’ the 
' Conffuence of Opposites ^ and the ' Glimpses 
of A Hidden Science in Original Christian' 
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Teachings/ to realize this great truth for 
himself. 

But the moat remarkable case of tliis 
doctrinal identity is furnished by the Christian 
Apocalypse, where the scene and the surround¬ 
ings are purely Jainiet An initiation scene is 
laid in allegorical style. In the centre of a huge 
hall ifl placed a throne on which is placed falV 
(Jiwt) that is Diyine; round about the Tliroiir 
are four and twenty seats on which sit four atui 
twenty Elders, robed in white and wearing 
crowns of gold. In this Assembly is iiitrodiK«d 
the Lamb (the aymbol of the soul characterized 
with supreme humility) that is to be initiated, [n 
front of the Throne are four remarkable beasts: 
one of them is like a Hon, another resembles an 
eagle, the third lias the appearance of a calf, and 
the fourth has the face of a rnan. These beasts 
have six wings each, and are full of eyes all over; 
and they rest not night and day, but keep on 
blessing the One on the Throne. 

Such is the scenic imagery of the hall of ini¬ 
tiation. A detailed elucidation of it is to be 
found in the tenth chapter of ' The Key of Know¬ 
ledge ’ and the seventh and the ninth lectures of 
the ' Confluence of Opposites ’; but a brief expla¬ 
nation may be attempted here. The beasts re¬ 
present the different kinds of souls that are em- 
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bodied in the four elements (of matter), namely, 
the earth-bodied (represented by the lion, since 
he walks on the earth), the air-bodied (represent¬ 
ed by the eagle who fliee in the air), the water¬ 
bodied (represented by the calf, which is the young 
of the sea-mammals), and the fire-bodied (repre- 
sejited by the sun which is painted as the face of 
H man). Wings are a symbol for time, since it 
hies: and the number six is descriptive of the six 
araa of a half-cycle in which four and twenty 
Tirtbamkaros appear and preach the Truth. 
Plainly put, the .significance of the secret teach¬ 
ing is only this that Life is Divine, and its divi¬ 
nity is manifested most perfectly and fully in the 
case of four and twenty Tirtbamkaraa, who ap- 
i)ear in a half-cycle of tune, consisting of six 
a3‘fis, and preach the Noble Truth to and for the 
benefit of the souls embodied in material bodies ( 
Why these higher truths were couched in the 
mystery language that is generally unintelligible 
to men, will be found explained in the boeJes 
named above, and cannot be repeated here. 

The TiTtharjikaroi, then, are only four and 
twenty in each half-cycle of time But the num¬ 
ber of Siddkof is very great. The Siddhas are 
exactly like the Tirthandcaras in all respects in 
so far as innate virtues and attainments are con¬ 
cerned. They are all omDiscient, and endowed 





62 


DEVA 


with exactly the same attributes as the Tirtham- 
karas. But They differ from the latter in this 
that teaching is not Their mission in life in the 
same way as it l& that of the Tirtbamkaras. and 
therefore They are not surrounded by the Pomp 
with which deva-^ and men surround the latter. 

The Siddhofi are also referred to both in the 
Jewish and the Christian Apocrypha. in the 
former it is said 

And 1 Eidras «aw upcn Uie mount Sion u 
multitude whom 1 could rot nutoltor, and (hey uU 
praiMd the lord with son^. And itx (ho mid«t of X\\m\ 
th«ro wai u yuuag inuu of high atotuvo, talUr thun ull 
tbtk rest and upon every una uf their haads hi- nut 
ciowiift^ und Wtti iuoi^o oxtUad; n’horoat I uurvolled 
greatly. So I naked the uugel, und said, What are 
these, my lois)}* He uuswered and acid unto me, Theee 
be they that have put olt mortal clothing, uuci put on 
the immcj'tal, and have coufeeeed the name of (^od: 
now are they laowued, and receive palms. Then ^aid 
I unto the augei, What young luau U he that i)«iteth 
crovna upon them, and giveth them polma in tJieir 
hands? So he answered and said unto me, It is the 
son of God, whom they have confessed in the world. 
—II Esdras, Chap. 11. 

Briefly the explanation of the above half- 
plain half-mystic account is this: by following 
the Ideal (in Jewish and Christian terminology, 
the Son of God) souls are crowned into Divinity, 
and the number of Those that have freed and 
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shall thuH free themselves fr«»n subjection to the 
inimical forces is countless. These are the 
Siddhas of Jainism! 

The Christian descriptitm of the Siddhas is 
given in the seventh chapter of the Book of Re¬ 
velation in the 0th and 13th to 17th verses, and 
runs as follows:— 

U. *' After this i baJuld, and lo a fi'cat moltitndn 
which no man rouW nnmW .... ^i^rl l^ufore the 
throne, .... riothed with white rches, aud \n\m» in 
their hondi. 

IJ. “ Aud ana of the Hcbrt iiiiAwered, eayiutr on¬ 
to nj«, wliat are theee (hat uiw umyed in white robief 
and whence cuaie theyK 

14. " And I seid tuto liiiB, Sir, thou knoweet. 
And he laid to me, tbeee are they which eeue out of 
^reat tiibuialion, and have waahed tbeir tobea, and 
made them white in the blood of the Lamb. 

16. '' Therefore are they before the throne of 
(iod, and serve bin <ley and night ia hie temjrle aud he 
that eitteth uo the throne ahall dwell among them. 

IG. They ehall hunger nu more, neither thiiet 
any more, neither eUuU the kuo light on them, nor any 
heat. 

17. *' For the Jaunb that ie in the midst of the 
throne shell feed then and drall lead them unto living 
fountains of water, and God ebali wipe away ail tears 
from their eyes.'* 

This is undoubtedly the true description of 
the status of StddAaA^xfd. in mystic script. For 




64 


Rl^ABHA DEVA 


k deteiidd eluoidaticA of the passage reference 
must, again^ be made to the books already men¬ 
tioned; for this i$ no place for the elaboration of 
allegorical e^cegesis. But it will interest us t» 
know what Clement of Alexandria, who, accord¬ 
ing to Methodius, was an immediate disc^iple of 
St. Peter himself, says as to the four and twenty 
Elders of the Christian Apocalypse. He writoa 
(see the Ante Nicene Christian I.ibrary, Vol 
Xl I. pp. 365-366) 

He then wbo lots fiiet tiie iuimioii and 

trained hiiuiiell for iinpaMilnlity, nn<1 d(»\’elon^<l to the 
beneficence of jfnostic perfecition, ie liero Hjual 1 o the 
nnjrele. Ijuminoue already, und like the xuii ehiamg in 
the exevcieeof Iteu^fi^’encre, be i<Jle^d| by viichteouA kni>w- 
ledfre through t)ie lo^*a cd' tiod to the eucred iibdde, like 

III the iipoNCloM.\ii(l kiUhoiigli lieie ujioii eertli 

be be not JKircnu'ed ^<ith the ^luef .neat, be will lit down 
DM the four and twenty judfring the people, uh 

John enye in the ApoecdypM«>.” 

These thrones, then, are intended for the 
greatest Teachers among men, by whose standard, 
or norm, men shall have to judge themselveH if 
they want to attain to divine I^erfection. These 
are the Tirthamkaras whose number is identically 
the same as that of the thrones and of the Klders 
who are seated on them I 

Concerning the excellenc* of the condition of 
the Siddhoif (in Christian terminology, the Saved 
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Ones) the Early Chiiatiaa teaching mentioned 
the same characteristics of Their Existence in 
Nirvana as are given in the Jaina Scriptures:— 

" Thfiv shall b« no luoT' death, neither eemw nor 
<TyiriK, n«ither shall there be ony mwe pain."—Bevs- 
lation xxi. 4. 

• ' i" v'liich (here i$ neither sleep, nor pain, 

nop florruptioii, ii<u caiv, nor nijht, nor day meaenred 
by time .... »*yo \m not seen nor ear heard, neither 
1ms onton^cl into flie limt of man, the i hinge whioh 
Uod luiM iirnimml for I limn llmt lovo luni.”—.\.N.C. 
Tib., Vnl. ix. ihitI n, p. &(>. 

h'or the inoomipUble nature is not eubjeot to 
genorutioh; it k^ws not, sleopi not, hunger* not, U not 
iveorie<l, i<ufTereth not, died not, is not pierced by nails 
and KptNrrA, sveata not, drops not with blood. Of euoh 
kind are the uaturee of ungeb and of souls reileoaed frum 
the iHidy. For .... these are of another kind, and 
difierent from these creaturee of our world, which are 
vbibh* und prriHhing.’'—Ibid., p. 88. 

About tlie pemaodiLce of the oonditics of 
Liberation it is said r— 

*'.... and they nhiill reign for over uad evoi.’’— 
BeveHation sxii. 5. 

The correspouderice is marvellous in each 
detail! We may, then, take it that the number 
of the Perfect Ones, the Siddhas, is very large, 
while the Tirthamkaras are only four and 
twenty. 

P.5 
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/ But what are we to say to those wiseacres 
who think that Jainism only came into existence 
in the time of Mahavira or at the earliest in that 
of Par^va Nath, and the earlier two and twenty 
Tirthamkaras are the outcome of the Jaina 
imagination? Some of these intellectual ginnts 
had at one time rel^ated the Jaina Creed to the 
position of an offshoot of Buddhism, that was 
deemed to have arisen in the sixth century of the 
Christian era! But to-day the historicity of 
Pai^va Nath is beyond dispute. What is really 
remarkable about the Jaina account is the con¬ 
firmation of the number four and twenty itself 
from non-Jaina sources. The Hindus, indeed, 
never disputed the fact that Jainism was founded 
by Risabha Beva in this half-cycle, and placed 
His time almost at what they conceived to be the 
commencement of the world I They recognised 
Hie Divinity fully, acknowledged that He was 
Omniscient, and counted Him amongst their 
avatdras. They give the same parentage of 
Rieabha Deva as the Jainas do ; they even agree 
that His son was the Emperor Bhorata who lent 
his name to India, that is to say. after whom 
India came to be known as Bhiratvarsa. If 
this is not history and historical confirmation 7 
do not know what else would be covered by these 
terms. There is even an old inscription in the 
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Khundagiri Hill in which there is a menlicm of 
a consecrated Stetue of the first Tirthamkara, 
Ri^abha Deva, that had been carried ofi by King 
Nandn Vardhana about 2400 years ago. and that 
was brought back to Kalinga (Orissa), by 
Khar vale, in tlie 2nd century B.C., from Patali- 
putra (modern Put mi). This Statue moat probably 
dated back prior to Mahavira's time, and possibly 
even to that <5f Parj^va Nath, 

As for the other TiVt/w/wtAt/mx, Arista Nemi 
is a uame which is quite familiar in the Hindu 
literature including tlie Vedas, and he would 
appear to be identical with the twenty-second 
Tirthamkara who bore that name, but was gener¬ 
ally known as Nemi Nath. Modern opinion is 
now veering round to regard Nemi Nath as a 
real historical person (see Arid^ta- 

nemiby H. Bhattacharya, pp, 88-89). In 
the Rig and the Yajur Vedas, too, tliere 
is a mention of the Lord (see the Jaina Paths 
Pradarlhak, iii. i)4—107); but no histori¬ 
cal details are given to fix the identity, which is, 
however, established by other references. The 
Hindu Boripture, the Prabhfisa (Skande) Pura^a 
distinctly acknowledges Nemi Nath, as is evident 
from the quotation at the top of this chapter. A 
reference to the seventh Tirthamkara. Sri Supar^- 
va Nath, is to be found in the Buddhist literature 
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which shows the existence of a temple of 
" Sappu ■’ in Rajagrihi m Buddha s time (^rd 
Arishtaaemi, p. S8). In the Eig Veda itself 
mention has been made of the first T>rthmk^a, 
Kigabha Deva, by name (Rig Veija, X.12. 168), 
though the Hindus now interpret the text in a 
way to obliterate the reference. Hindu sehol^ 
S.J however, not wanting who have sincerely felt 

the’identity to be undeniable 
inee P 76; the Jaina Pathapradariak, Vol, TH, 
Srt ^3 p. 106). It is interesting to note that 
JSa wrLs have quoted many other pa^«agos 
from the Vedas themselves which are no longer 
to be found in the current editions. Weeding h« 
Terv likely been carried out on a large scale. This 
maj be alcounted for by the bitter hostility of the 
Hindus towards Jainism in recent historical 

"^'^^Further references to Jainism are to be found 
in the Hindu books under various namw. The 
terra arh<m'' repeat^^ly occurs in the oldest 
of the Vedas. There is also the text g-v: 
which is descriptive of Jaina Saints (Rig Veda X. 
186-2 and Indian Antiquary, Vol. XXX. p- -«u), 
as Dr Webber admiU. Jaina eainte were ^ 
termed ^anumii; and there is a mention, in tne 
Eig Veda, of iramarm who interfered m tlM 
Hindu sacrifices (‘■-Bhagwan Par^va Nath. 
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p. 21). The sect of Vratyas roeatioiied in 
the Atharva Veda can, again, be the Jainas 
and none else. The term means the c^erver 
of vows, as distinguished from the performer 
of Hjmrifices which applied to the Hindus 
At the time, and has been commented upon 
by II lonmed scholar, Prof. A. Chakravarti, in 
the Jaiim (latette (Vol. XXI Part 6), and by 
Bal)U Karnta Prasad Jain in “ llliajjwau Parijva 
Nath (see the lutrorhiction). The Vratyaa" were 
of two kln<k the saints inid the houHcholdera In 
the fJtoentb part of the Atharva Veda there is a 
mention of a Maha (great) Vratya who must be 
one of the Tirtlurnkfiras, and presumably Ri^a- 
bha Deva, the hrst. He is said to have stood in 
one {yoga) posture for a whole year, after which 
at the request of certain dtvas^ he occupied a seat 
furnished by them. The d$vas are also said to 


* Mr. K. P. Jtiy&fiwftl ffivfA tii4 fvUowin^ accouAt of 
tbf* Vra^iu) in tUo Modern Review for 1924) (eee p.^ 499) : 
" The* Lirh^dihuvitt mled oi)]>OHite I’utaliputra in the 
ili(itri<’t of Muxuffurpur. They ni'e called Vratyas or 
UQ-Brahnanical Kabatriyoe; they had a republican irc«a 
of i^erninent; they hud their own shrine#, their non* 
Vedic worship, their own religion# leaders; they pat¬ 
ronised Jainism . . . Mahavim was bom among* them. 
Macu oondemne them as degenerates. Ohandragupta’s 
BOO, Samudragupta, who acquired the Imperiel posi¬ 
tion for himaeilf and his fstnily hy estabUshieg ao aU- 
India Rmpire, proudly describe hiau^f as the doxihiM 
(daagbler'e son) of die Lichchhavis." 
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liRve attended upon him in his ‘ rambles/ As 
we shall see later on all this tallies with the life of 
the first Tirth^mkara in a very remarkable 
manner. Not the least significant is the refer¬ 
ence in the Yoga Vadi$tha (xv, 8) to Jainism^ 
where Rama himself says ; 

Hnf ^^ «rril3 wn ^ i 
trpfr qijr iicii 

[Tr. Ratna said : I am not Rama (object of 
meditation for yogis), nor (am I free from) 
desires ; I wish to attain, in mine own self, the 
tranquillity of the Jina (Conqueror, f f., Tirtham- 
kara)' fj 

This shows that Jainism was flourishing at 
the time of Rama which is very very ancient 
according to Hindu reckoning. 

The confirmation from outside Jainism of its 
sacred tradition la not to be wondered at. It is 
precisely what is to be expected if its teaching is 
really concerned with Truth, and the emancipa¬ 
tion of souls. The explanation of the differences 
of the other religions with Jainism as well aa with 
one another among themselvea; is 5o be found in 
their resort to ailegoVical style, as has been ex¬ 
plained in my works on comparative religiwi. 
The truth is that different on their outward 
surface, they are nevertheless at out with one 
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another at the core, and present the same doctrine 
and teaching with Jainism. 

These World-Teachers, the Jinas, or Tirth- 
amkaras, it is to be noticed, are not worship-seek¬ 
ing. psalm-loving, prayer-granting, wish-fulfil- 
ling deities. Their religion fcprbide all these 
things. They will tell you to go away elsewhere 
if you want boons from Them ! They only have 
Their teaching to give, which nt once demands the 
renunciation of /ill the * good ^ things of the 
world, and will not, in any sense, encourage one's 
crying for them. Those who come to worship 
Them have to take leave of the world one day 1 
There is no reason, then, why the Jainas should 
falsely insist on positing all the four and twenty 
Jinas I One World-Teacher would be quite 
enough for the Teaching. His eEample and 
footprints will be enough for men’s needs 1 If 
the question was of granting boons or the prayers 
of the devotees, the larger the number of gods, the 
better it would be for mankind But that is not 
the case here. As for the lustre of antiquity, 
the thirst for which is said to have moved the 
Jainas to invent the first twenty-two of the 
Tirthamkaras, the historicity erf the first Holy 
Lord being established from the unassailable 
testimony of the Scriptures of Hinduism 
which comes from a rival faith, there could 
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have been no occasion for Jaiims to be 
worried over the matter. Important evidence, 
recently unearthed by the Archaeological De¬ 
partment of India, abundantly shows the pre¬ 
valence of Jainism long long before the age whicli 
the modern investigators have assigned to the 
oldest of the Vedas. A number of SutucUes have 
been recovered at Mohenjo-daro which are chariic- 
terised by half-shut eyes, the gaze boing fixed on 
the tip of the nose. *' These statuettes clearly in¬ 
dicate that .... the people of the Indus Valley 
in the Chaloolithic period not only practised yoga 
hut worshipped the images of the yogis. T'jc 
Memoir of the Archaeological Survey India).’ 
This tal<es us several thousands of years beyond 
the date of the Statue of the first Tirthainkara, 
ivhich was carried off by Nanda Vardhana in the 
fifth century B,C. These human Statuettes must 
be Jaina relics, as they are outside the Vedic 
Pantheon and Cult But all this merely confirms 
wh&t an astute and recondite sc^holnr. Major 
J.Gr.R. Forlong, said years ago (see Short 
Studies in the Science of Comparative Religion," 
pages 24S-244):— 

"All Upper, We*tem, North Oentrul Ipclia vras 

• S«e tha " SurriTal of the Pre*hifttorii* Omlijatioa 
of the Indus Valler,” and the Pioneer, dated November 
lOth. 1929. 
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tiien^sEi.N 1600 to 800 B.C. and, indeed, from uztknown 
rulf'd by Tiimsi&n». cnnveciently celled Drav'idti, 
and to tvee, serpent and pbalik wcrslup . . . . 

Imt tlioi't* uIr4i then existed throughout upper India 
iiCK’ivnt uiid highly organised religion, phlloeophikal, 
vthikul and arverely asoetikul, Juiram out of which 
<deai’ly dcvelopt^d the eurly OHC'etilfftl foatuTM of llrah- 
nuiniNiM mid UiuldhiKm. lAicg More Aryans i*eMiied 
lha Ihuigi'K or rvrii (he Sartosvntii Juinae had been 
Uiiighl by Kciiho lK(>n{,V'tw4k prominent lie dime, sainie or 
Tirlhiiinknni^, prior 1 m iho hixloi iral tATulydbiid llo^lba 
Paravii ol ihr oigbili or ninth rtuitury B.O., and he knnN^ 
<d uU Kia ]>i^dr('rMii>r'>—pious Itialiis ^living at ton}.' in* 
tervalfl of tinr; and of Koveinl w^ripturee even thmx known 
os Purvni or PurunaN, Ihel is, ‘ uiicient/ vhirh had hem 
handed down for ageH in the memory of rocognised ekH' 
rhoideit, Vaimpj'iiHthiie or ' forest imIumn.' This was 
luun* e^pM'iulIy a .Inina Order, aeverely enforced by aU 
Iktdr ' IhidUat^ * and partic ivlaily in the sixth oeotury 
1i.<h by till* (wonty*fourth and last, Mabavira of 693>&2d 
Thi;* mcelik Order continued in Brahmanism and 

Itoddhiiini llii*MujfUMiit dWonl linktria and 11 aria, . . 

It would til us seem that the moderns have to 
revise their methods of reasoning and research if 
they wish their inferences to accord with solid 
flirts. 





CHAPTER IV 

THE FIRST WORLD TEACHER 


icni in«iiTwwf fiwif ( 

nfwi u 

(Sif y«<ux. 12. \m), 

[Tr. O RudrB-lika DiTinityl do thou p)‘0'iu(*e 
amoopt xm, ui hi^ doMaat, a Or»ai Ood, liko lUftaUta 
Dava, b7 bocomio^ vhich ji tba apithai of tha 

ilrst World Taichar: let H»m become (lie (lMtro;«r of 

tbo enomif^ (]—The Jama Tatha Prtdar^uku. III. .1 lOG.* 

The reason why the Tir^Amkaraa »re only 
four and twenty while the Perfect Ones (the 
Siddhas). who are like Them in all other 
reepectS) are innumeralde. consisU of two 
factors, one internal and the other external 
—the aspiration to carry happinesB hiuI 
joy and enUghtenment to all living beings on the 
part of the aspiring Soul, and the emulation of 
devoif and men to glorify the Wobld TRArHEn. 

When six months of the long life of the 

* Tba ahora ia the randeriag of the reading 

^ a learned Hindu Scholl, Prof. Tirnpainha nerirar. 
Tada 'Krth, M.A. 
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Ahfimiiuira remaioed to him in the super-henven 
Sarvarthasiddhi, the Indra (ruler) of the first 
heaven, who always takes the lead in such 
matters, gave orders to his subordinate to 
get ready for the glorification of the coming 
WoRf.n Tfacrrr. Kubera, the lord of the 
celestial treasury then began to rain down choice 
gema in the Palace of the fourteenth Manu, 
Nftbhi Baja, to announce the coming of the 
Moster I 

Ajudhya, in the country of Kau^ala (modern 
Oudh), wns the mintil of Nftbbi Kaja’s kinj;doin, 
and it had been built, with the advice of the 
heavenly to represent the capital of the 
heavenly Kingdom of Indra In the first heaven. 
For six months Kubera celebrated the coming of 
the Lord in advance, in the way stated, AH 
Ajudhya loaded themselves with wealth in this 
period. Kven the walla of many mansions and 
palaces were now studded with lustrous gems. 
Everywhere there were signs of aflluence and 
wealth, while poverty and squalor had flown 
away, nobody knew where f 

In the Sarv&rtbasiddht, Bajrandbhi's great 
Soul perceived his garland losing lustre, and 
other unmistakable signs of the coming transfor> 
mation ; but this time he was quite unmoved by 
them. He knew that that would be his last 
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incarnation, and th.'vt he would become a Wori.t) 
Teachbr, the Uiwihha Devn avatara, as the 
Hindus call him! His j^reat soul was, if any¬ 
thing, now all the more eaper to enter on his 
divine mission. He devoted the rest of hie days, 
as nn nh<miiidra. in the holy dhiirma-dhytlm 
(religious meditation), and the worship of the God 
of gods, the . (rA^7n<. in the Temples apiierUiining 
to his region. At last at the end of ihe six 
months, the ethereal dtva body was ' dispersed ’ 
in all directions, as rapidly as it was forme/I; the 
AhamiwiTn was dead! At that same moment 
the lovely queen of ^ri NAhhl li^ija dreAiiif six¬ 
teen wonderful dreams. She saw first (if all a 
white celestial elephant, makiDg deep sounds. 
She next saw a great white bull of beautiful form. 
Her third dream consisted in her seeing a white 
lion with red shoulders. The (jt>ddes^ I^aksUmi 
was seen next, with two large elephants who were 
performing her ahhi^eka (bathing) with golden 
pitchers. Maru Deri next saw two garlamls of 
fragrant flowers, with black bees hovering over 
them, intoxicated with their fragrance. In the 
sixth dream she saw the Full Moon surrounded 
by her satellite stars. The seventh dream consist¬ 
ed in the sight of the Rising Sun in the East, des¬ 
troying the darkness, and rising gloriously in the 
^y. In the eighth dream she saw two golden 
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vases with a large golden lotus each, on the top. 
In her ninth dream she saw fishes sporting in a 
lovely tank, bedecked with difierent kinds of 
lotuses. She next saw an effnlgeoit Lake Billed 
with a p^de yellow fiuid which like liquid 
gold. In the eleventh dream she saw a great 
Ocean ^^tated with waves which broke, with 
gentle sounds, into small spray. She next saw 
a very big 'fhrone that was set with bright stones. 
Her thirteenth dream was the si^t of a heavenly 
Palace ; the fourteenth, of the Kesidence of the 
Nngendra wlto is the l^rd of the ditas of the 
Nagu Kuniara clnn: the fifteenth, a heap of 
glittering Jewels, and the last a Blazing Fire that 
burned smokeless and bright I After these she 
saw one more dream which was the sight of a 
large beautiful bull, resplendent like gold, enter¬ 
ing her open mouth 1 

It was the morning time when the virtuous 
Queen of N&bhi Haja saw the above dreams. 
Soon she woke up, full of joy. She understood 
her dreams to be the herald of a great joy that 
was to come into her life. Who was there in all 
her great kingdom .who might be ignorant of the 
great Event that was going to take place 1 She 
performed her toilet as usual, and with a light 
step and a wildly>beatii^ heart proceeded to¬ 
wards the king's apartments. She found him 
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seated m the great Assembly Hall. The king 
received her ^ith a^ectionate esteem, and she sat 
down, by his side, on the Throne, She then relat¬ 
ed her wonderful dreams that augured such good 
luck. Nabhi Raja was endowed, like ull truly 
pious and advanced Souls, with clairvoyance, and 
she desired to hear the interpretation of her 
dreams from his lips. The ministers and others 
who were present at the time were filled with 
wonderment and es^eme joy. 

“ Thy first dream, 0 goddess! exclaimed 
Nabbi Raja, presages the birth of an Excellent 
Son, the second, that of His Seniority over all 
others. That He will be strong as a lion, is im¬ 
plied in the third dream. The garlands indicate 
that thine Son will be the Founder of the True 
Faith. The significancy of the goddess Lakshmi 
whose ohhis$ka was being performed by the two 
elephants is that <i4vas will come to perform the 
abhi^ka of thy Son. The foil Moon foretells the 
fact that the Boy will be the giver of Joy to the 
world. Thai He will be bright like the Sun ts to 
be understood from the next dream. The pair 
of fishes is indicative of the bliss that tby Son will 
6Jijoy» and the fact that He will be further endow¬ 
ed with all the innumerable excellent virtues, is 
clear from the dream of the big Lake which thou 
aawest. The Ocean predicts that He will be the 
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W<jRLD TaACH»R> flDd the Lord of Divine 
Sovereignty. That he is coming from the heavens 
to be born to thee ie the import of the heavenly 
Palace which thou sawest, and the sight of the 
Palace of the Nagendra shows that He will be en¬ 
dowed with Clwrvoyancc from birth. The heap 
of glittering Jewels signifies that He will be pos¬ 
sessed of all Divine attributes, while the smoke¬ 
less conflagration that then saweet indicates that 
He will Imrn up all the host of knrmoft that hold 
the soul in bondage and subject one to transmi¬ 
gration. The additional dream that was seen by 
thee indicates that Sri lii^bha Devaji has been 
conceived in thine womb 1 ” 

Thus did N&hhi Baja who was near to burst¬ 
ing with extreme j<7, explain the mystery Of the 
heavenly dreams to his beloved queen. Th^ 
companions who heard all this were much as¬ 
tonished. All were overwhelmed with gladness 
and delight. 

The announcement of the good tidings was 
received with acclamation throi^bout the length 
and breadth of the royal capital. Men and women 
gathered round street comers to express their 
great joy, to oongiatalate one another, to blesa 
the great Queen 1 

All a sudden str«ns of heavenly music 
f struck the ears of the delighted residents of N&I^ 
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Raia’B capital; ft great rising hum of voicea wub 
heard • the sky itaelf became darkened with my¬ 
riads of ethereal forms! It svas the 
that were coming to celebrate the Great Kvent. 
They had come to know of the Descent into Queen 
Mam Devi’s Womb of tlie Gmning W.mnn 
Tbachbr, and had turned out. in hante, to do 

reverence to the Mother of God I 

There were great celebrations in Ajuilbyit 
that day. The splendour was suoh as the resi¬ 
dents had never even dreamt of. On the Royal 
Throne of Gems in the great Hall of Audience 
were installed the Parents of the Lord, and were 
worshipped, in all becoming ways, with full devo¬ 
tion The mortal world hod long ha!ikere<l after 
Immortality, and their enthusiasm was unbo^d. 
ed at the prospect of the speedy arrival of Him 
who was going to show them the way to Immor¬ 
tality! What wonder then that dev(U came^down 
to join men in the celebration of the Great Event ? 
They, too, are mortals, and feel the approach 
of death even more poignantly than ourselves, 
because of their having so much more to lose. 
Today we wonder why the do not come 
down to see US on the earth. But whom should 
they come down to see here today 1 Who is supe¬ 
rior to them in knowledge or power or greatness 
on the earth? Should they come down to smell 
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the steDch of the slaDgliter houses,' the meat^ 
shops, stiakkig kitcheos and reeking reatanrants? 
Will you have them come down to ignorajit 
priests, bloated self-complacent tyrants, lying 
statesmen, dishonest traders, or kings and em¬ 
perors who respect neither their word nor their 
signatures? Df'r^a» have extremely delicate 
senses, and the stench from the world's latrines 
and cess-pooU must be quite nauseating to them. 
No one is expected to deliberately walk into an 
atmosphere reeking witli filth and effluvium, un¬ 
less for some good and adequate cause. The 
deva,^ do come when there is an adequate cause, 
r.g., to do reverence to a World Xeacber; 
but will not enter the atmosphere of corruption 
and fflth otherwise I 

Do the de^as exist t Of course, they do. If 
they did not, the world’s scriptures will not be 
filled with accounte of d4va life! The Jainas, 
too, cannot all be deemed to have been hoodwink¬ 
ed throughout ages as to their existence. But 
have they not invented the story to impress 
others? But who could be impressed with such 
a fiction if totally false ? Th^ seek, in the fim 
instance, only their own salvation, which ^ey 
know will not be attained till they confess a lie 
like this and perform adequate penance ! Let 
us honestly recognize that there are many wonder- 
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lul things in the world, of most of which we are 
still ignorant- The blind ant may perhaps ima¬ 
gine that the range of life can embrace nothing 
more than a few species of insects and moths, and 
a few kinds of larger animals, including perhaps 
man I But can we say that there can be no life 
on any other planet than the earth, or that there 
can be no diSerences of bodies, functionx and 
faculties in other regions of space? The testi¬ 
mony of the ancients, under the circumstances, 
is quite enm^h to settle the point, especially wlien 
we find it strongly confirmed by the fact that the 
limit placed on the number of the Tirthamkaras is 
quite unexplainable otherwise than on the suppo¬ 
sition that devasi to(^ part in celebrating their 
kaiyanakas (principal event<i of life), and built 
an Assembly Hall for Them lt> preach the Noble 
Truth. 


CHAPTER V 


BIRTH ANB CHILDHOOD 

Mjfqrft? Ifi 

STfTO % U*:4U 

W ^SIH ( 

35fr?nwrs h^«o 
f9‘ i?fnBnw %icr? i 
flro' 5flraTv 

|Tr. Z HhaZI n»lute tbd family’ of Kalilii; kiLOv thai 
he fiouriRhed in the countrj ualleti Hboa; he begot, oa 
M«ru Devi, Ruahba Deca of bright radiance, trho was 
the bast of Rings and the Ancastor of the ElahathTa 
ckn. To Hi^hha was bora, Bbarata, the eldest of a 
hundred Kona, and a great Eero. Prompted by the 
spirit of wt)rld‘fiight, Risahha Deva gave Hima, which 
is in the south, to his son Bharata.]-^The Brahmanda 
Puruija (TJiadu), XIV. 69—fll. 

It was in the iast part of the night of the 
dark half of the second of the month of A^ddha 
that the World Tbacher was conceived by 
the illuBtrions Queen of the Kulakara Nabhi Rai. 
The moon was at the time in the constellation 
known aa the f/ffctrd vidM. In the mwning the 
celebrations were held, as we have already seen. 
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Many celestial maidens came to attend on 
the Mother of God, of their own accord, at the 
instance of the Lord of the first Heaven. They 
assisted Maru Devi in all ways, and kept her 
cheerful and bright. 

There is always something different in a 
World Tkacher to distii^^uisli Him from 
the r«t of humanity. RiioWaa Deva's embryonic 
growth was also marked by many wonderful signs. 
There were no signs of pregnancy apparent in the 
body of the Mother ; she was cheerful and bright 
all the time, and her intelligence, already keen 
and penetrating, grew further with the growth 
of the Divine Child in her womb. The would-be 
Mother of the greatest Hero that was to be born, 
she now* discarded the looking glass and l>egan 
to look at her face in the lustre of a naked sword I 

In this way the days of pregnancy (nine 
months and seven days) were passed. The birth 
of Bhagwin Ri$abha Deva was marked with 
many wonderful signs—the directions were clari¬ 
fied ; a wave of peace passed over tbe entire uni¬ 
verse, even the deni sens of hells experiencing its 
electric thrill for a passing moment; the thron^H 
of the Indras of heavens shook as if by the invisi¬ 
ble agitation of a wirelees wave 1 

Again the devas joined with men in celebrat¬ 
ing the Birth of a God. Th^ assembled in the 
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Royal Palace, filliEg the earth and the sky, and 
uttering ceaseless cries of ‘Victory.* Then 
Sachi the Queen of the First Heaven, took the 
new-born Babe in her arms, and carried Him to 
her Consort, the Indra, Tc^ether they started for 
the Abki^eka ceremony, followed by the entire 
host of tribes and clans. There is a vadt 
rocky platform on the top of Mount Mem on 
which the ceremony of bathing the Gods takes 
place The celestial procession soon reached this 
rocky platform, and there performed the divine 
abhifBkfi, amid great rejoicings. They seated 
the Divine Child on a Throne set with precious 
stones, and poured many pitchersful of water 
from a distant ocean over His head. The little 
divine Baby was not affected injuriously by the 
ceremonial bath. All those who are destined to 
attain to salvation are bom in their last earthly 
incarnation with & bony formation that is possess¬ 
ed of adamnntine strength. They cannot be 
cut, pierced or destroyed in any way. This Is the 
effect of the great austerities they have performed 
in their previous lives 1 The Tirthamkaras have 
also got the adamantine formation of the bony 
' skeleton, and are not affected by external physi¬ 
cal forces or calamity. 

Sachi decorated the person of the Lord of 
the Three Worlds with her own hands, after the 
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(aijluticm). Many heavenly jewels were 
put on the person of the Lord. Then the prooes- 
sicnisU returned to the Palace of Nfibhi Raja 
Great celebrations followed in the Palace. The 
dtvOH organized private theatricals, and much 
excellent singing and acting were seen by the 
mortal mnn that day. The Tndra himself OKecuted 
a brilliant dance out of sheer joy. to the great 
delight of all. The lord of a body that instantly 
obeys all impulses of the will, his dance wae a 
wonder in itself. He changed many forms in the 
course of his movements, vuvh one tmire 
wonderful Uian the rest. Sucli joy, mvh 
happiness, wns unheord of in Ajudhya 
before) 

When the heavenly devotees were gone, some 
deras remained behind to keep the young T.ord 
company. They transformed themselves into 
children, and became the playmates of Risabha 
Deva, looking after Him in every possible 
way. 

The child Tirthamkara was endowed by 
birth with clairvoyance and the knowledge of all 
kinds of arts and sciences. He needed no in- 
structioD to acquire wisdom or the knowledge of 
the three BsS. All the noble virtues had their 
abode, so to speak, in His being. Excrement— 
urine, fasces and the like—were not formed in 
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Hfs body ; His blood was white,* like milk, and 
a drliffhtful fragrance emanated from his person. 
All the marks of Sainthood and Greatness were 
present in Hie person. As for His disposition, 
from His very childhood He had the fewest de¬ 
sires, and was like a saintly recluse at heart. If 
it were not the wish of His royal father, He would 
pn>bab]y have refused to enter into matriTncoy. 
NAbbi f^aja Iwd siske<l Him, H»iying, " O Ix>rd, 
I'hnii really art the Fntlier of the Three Worlds, 
for Th(m s>rt llie PreiupUir <if nil living beings; 1 
am Ihy father merely like an accompanying 
cause I Be pleased to recognize the need for the 
eatrtblishinent of the marriage sacrament, so that 
humanity may not misdirect tbemssivee is that 
regard, and come to grief, through sheer inability 
to follow the example of great Celibates! " Thus 
addressed, Ki^bba Deva gave His cemsent with 
silence, accompanied by a very sunny smile, and 
the monosyllabic ' Om.* 

Two accomplished and beautiful ladies, the 


* Tba Hindu acknowUj^icat of the feet it to be 
/uaud lu the chaUeoff* tk«ir god Siva, who let up iho 
fact that hi« own veina c«ntuin*d no fluid blood hut 
ub«a sgitiiwt lh« while blood o{ certain Saints. 
The puatifleation for 8i>‘a*e boaat is iunished hy 
Uif^chara^ {>'«Sw - wsteritiee) which he ailegwio- 
sii; repneeotx, inasmuch an it signifies the borninr up 
of aU hinds of deeiree, that is to say in other words, 
the reducing of STerythiog 1 o uahes! 
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aistdrs (but according to another version, the 
daughters) of the brothers Kachha and Maha* 
kachha were soon found for young Eisabha Deva, 
and He was married to them under auspicious 
constellations, The conetellatione, indeed, are 
neither lucky nor unlucky in themselvea ; but 
they are regarded as lucky when they become 
associated with such great events as constitute the 
land-marks in the life of a World TaAriiEii I No 
doubt, stars, too, have a role of their own to play 
in the afiairs of the world ; because, like other 
things, they affect and are themselves affected by 
other things in nature. But Great Men must be 
deemed to be an exception to the rule, as they are 
above misfortune and ill luck I 



CHAPTER VI 


FAMILY LIFE 

jurannij i 

fTr. In tKe Uod <*Mlled Hiou u{ ^reAt 

bril'li4ar« wu bom to tho Orett I^fcbhi from Uaru 
Dovi. To Bi^bba wu bore fiharaU. the eld»t of a 
Kundrad kodp. and a groat baro.]— The Eurma Pnriija 
(Hindu). LXI, S7^. 

Sri matt Ya^avati Devi waa the sanior queao 
of Riaabha Deraji. One ni^t ebe conceiTed and 
6&W four wonderful dreams. She first of all saw 
the enormous Mountain Mem swallow up the 
whole world ; then she saw the Suu and the Moon 
and tbe Mountain named ; thereafter, a. Lake 
dotted with white swans, and last of all an Ocean 
agitated with waree. These were interpreted for 
her by her Husband the next day. and meant that 
her son would be the lord of the whole world, that 
he would be surrounded by the greatest glory and 
lordly pomp, that be would be endowed with ^ 
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the mofit ex'cellent qualities and virtues, and that 
he would obtain salvation in that very life. 
Yaiasvati was overwhelmed with joy, on hearinf^ 
the above description of her coming? son from her 
illuRtrioue Husband. 

In the fullness of time a son was born to her, 
on the same day as that on which Bhaffwnn Klijn- 
bha Devaji Himself was horn (namely, on the 
ninth of the dark half of the month of Chiiitr}i), 
when the moon was in the Uttarfisiidhn ('onstolla- 
tion. Bi^abha Beva called his name Bharuta. 
Bharata was one of the rtAfl?74imfra-t‘ompanion8 of 
Sri Bi^bha Deva in the Snper-Iienven .Snrvartha- 
siddhi. His previous history from the time when 
he was Mativara . the minister of Bajrajan^^ha, is 
already known. But a few lives earlier he was 
one Atigfidha, whc^wastlie kln^^ of Vntsakavati in 
the EastVidchu of theJamhu l)vi|m. Ho wax given 
to much sense-indulgence, and died with ifinffrfT. 
dhy&Tia (immersed in highly evil thoughts). He 
found himself cast into the fourth hell. There 
he remained for a very very long time, and then 
became a Hon. One day he saw the Saint Pi hit- 
fisrava, whose sight brought back to him the 
knowledge of his past. He was hlled with die- 
may, and at once sobered down by the knowledge, 
and resolved to desist from evil, from that 
moment. He gave up all food at once, and resolv- 
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et\ to die in the approved way. The result was 
that he became a deta in the second heaven, at 
the lime when Laitt&nga was there, ajid the two 
were thrown together. The friendship then form¬ 
ed continued and grew thereafter : for he became 
in hie next life, the minister of LalltAnga who was 
redxirn ns ilajraiangha. We already know the 
subserjuent history of these great Souls, and rf 
some of their most intimate rompaniona. 

Hharata s life may be tiiken ae a fair illus- 
tration of the rise and fall which souls experience 
in the course of transmigration in the world. No 
one is privil^d here : no one ca« be said to be 
a favourite of Dame Fortune ; no one is secure 
a^ijst ill-luck and mishap. Kings Htei^ally go 
to hell, while fierce animals become dstxwl Tnily, 
there is jio enemy of the aoui greater than 
falsehood, and no friend more helpful than 
Kight Faith I 

Ri^abha Devn lived for an enormous number 
of years. He had a hundred aons from Yaias- 
vati. The number is actually confirmed by the 
testimony of the Hindu scriptures. First after 
Bharata came Vri^ha Sen, whom we have al* 
ready met in hU incarnation of Bajrajaegha’s 
Master of Ceremonies, (the Pandit) Ananada, 
He, too, was in the super-heaven Sarvarthaaiddlii. 

Dbana Mitra^s sooJ whom we recall as the 
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Finaocier of Bajrajangha, waa the next son of 
Ya^asTati and Ri§abha Deva. He la now called 
Anantavijaya. 

The ferocious king of beaats. who waa filled 
with joy at the gift of food to a Jain a Saint» is 
now born as a aon to the World Teachbr. 
He is younger than Annntnvijaya. and bis imme 
is Maha Sen. 

The soul of the Pig is also born in the «vme 
family, as Sri Sen (also named Acbyuta). 

The Monkey's soul now becomes Vira (also, 
Guna Sen). The Mongoose appears aa Vara- 
vira ; and the other friends and companions of 
the previous lives of Risabha Devaji and Yaias- 
vati Devi, whose histories have not been given 
here, took birth in their family as the remaining 
ninety-three sons of the Tirthamkara from the 
senior Queen. She also gave birth to a daughter, 
who was called BrShmi. 

From his other wife, SunaodA, Risabha Deva 
had one son and one daughter. The son was 
Bfihubali, who was none other th&n Akampana, 
the generalissimo, of Bajrajangha, whom we have 
already met in the super-heaven Sarv&rthasiddhi. 
The girl was given the name of Sundari by her 
worshipful fa^er. Bahubali was the first l^ma- 
deva (Apollo) in this age. He was exceedingly 
handsome, and possessed all the most excellent 
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and charming quaJities. In accomplishments he 
was unrivalled. 

As the sons and daughters grew up they 
were given suitable education by their father, the 
World Tracher. who knew all soieDoea and 
arts, untaught. He wrote out the alphabet for 
his daughters, and also taught them the figures. 
The alphabet came to be known as the Brihmi 
script, after Brahmi, who was the first to learn 
it. The daughters of the World Tracker 
proved very intelligent, and speechly mastered 
their lessons. In due course of time they became 
efficient in all household matters, and acquired 
a knowledge of the various arts and sciences as 
well rts all the accomplishments that their parents 
desired them to acquire. Music and sii^ng 
were naturally included in their attainments. 
They also understood the Science of Religion 
well : and were so much impressed with the 
transitory nature of the world, that they resolved 
not to marry at all. The education of Bharata 
received the greatest attention from his parents. 
He was taught other things with his brothers ; 
but he was especially instructed in Law and the 
Science of the polity of kings by the W<»ld 
Teacher. Bharata also displayed a taste for 
dancing, and became very efficient in the art. 
Among the younger hrotbera of Bharata, 
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Vt^abha S«d excelled in music. Anautavirya, in 
drama, Bahubali in medicine, archery, floricul¬ 
ture, and the knowledge of precious gema. He 
was also clever in finding out the charactera t)f 
men and women from their bodily marka. 

The evolutionists are not likely to accept 
these statements readily. But tliey have not 
shown how men came to attain to omniscience 
when they should be chatting on the branchCK of 
forest treea vis&'Vis, with the gorilla anil the 
chimpanzee, and how religion came to wear the 
scientific aspect in the prehistoric antiquity of the 
past! The sanest bit of advice that can be given 
to modernity is to unlearn their library-loads of 
wisdom and to devote at least a couple of years 
to the study of boolw that deal ^Yith religion an 
a acifincf^. 'I'heii perhaps they will be qualified 
to talk on the subject, and their opinions will not 
be lacking in weight I 
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(IV. KijjaUliaV #oa vm UiuntH. Bid»l;bi i)«riorm- 
•d eii© (inetalhtioD ceremony) oi Bharata, 

and aniered wABy^ (aacatiom); and, abiclui^ in Uie 
voT^nutha *ta^, (he Fortunate One pariomed aua* 
t«ntia#i! The country M Hima, which ia to the aouth, 
WAN irivec tn lihurata by hie Father, ud case there- 
fore, after Kit aane, to be Iraown as BhurataTer^a. 
Bharatii 1u\d a virtoooH hoo by neme SumaH!]—T ^k 

MarkA9^leya Buraia (Hindo), h. «»—41. 

The kalpa trees of the bhogabhuni age bad 
by this time completely disappeared, aod the 
spontaneous cultivatioD also was not yielding 
sufficteiit food for the growing populace. Rl^a* 
bha Deya, therefore, taught them agriculture 
(cultlTatLon of sugarcane and other crops) and 
other useful crafts and arts. He laid the founda- 
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tioD of civic life, and taught men how to co¬ 
operate with one another for mutual benefit. The 
country was divided into provinces, these into divi¬ 
sions and districts, and the districts, into towns 
and viUages. Kii«s and chieftains were ap¬ 
pointed to govern and to regulate the routine of 
dvic life. In all this Rifabha Deva wne iissiste.l 
by the Lord of whose advice was found 

very valuable. 

The occupations and crafts that were taught 
to the people comprised f^hting, letters, culti¬ 
vation, professions (such as carpentry, 

goldsmith’s work, and the and arts such as 
singing, dancing and painting- 

Those who fought came to be known as 
Kshatriyas, the traders earned the title of 
Vai^yas, the rest were at first called jagharvyaja 
(amall). later, (lowest or last), and finally 

gadras. At first Vai^yas were also called by 
diflerent names, such as aryya (gentle), and 
vonika (trader). There were no Brabmaijae 
th^; all were at liberty to pursue literature and 
none were debarred from education. The gudras 
inchided all those who earned their living by 
manual labour or handicraft, and who served the 
Kshatriyas and Vai^yas. Those who took to 
wrestling were also counted among the gudras. 

The date on which this arrangement was 
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made was the first of the dark half in the month 
of Ai^adhas which is the comraencement of the 
kawta^hhumi (sweatii^) »risti (creation, or or¬ 
der of things), 

The people were now happy, and prosperity 
reigned generally in the land. They were very 
grateful to the World Tiacebr for all that 
he had done for them, and nerer wearied of sing* 
ing His praises. 

Some time after this Nabhi l<aja installed 
Ri^abha Dera on the throne, and hixaself retired 
from the active concerns of kingship. Great 
celebrations again took place, in which de^as 
participated. 

It was some time after the installation cere- 
niony that the World Teacher laid down 
the foundation of Aryan stability in the form of 
vanui-^y^Tfis-tha (the rule of the caste). Three 
■vofiyis, not four, were laid down, oorrespondii^ 
to what may be described as the army, the trades 
and labour (in a comprehensive sense). The 
system owed its eiistence to political fores^ht 
rather than anythii^ else. It was merely a three¬ 
fold conscription. A class was set apart for 
warfare and the maintenance of order, internal 
and external; another, for carrying on trade ; 
and the third was to prevent dimnption for the 
want of servants, attendants, stretcher-bearers* 
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and the men who knew tlie aits uml crafts. In 
times of war especially have all these three finic- 
tioDS of the society to be maintained, as was 
found nut by actual experient'C in the last Oreat 
European War (of 1014—18). The rule has a 
very great advantage over geiieral conscrifition ; 
because, hrstly, general coiiscrliition i'oiuopns 
itself merely with man*power, irrespective of tlie 
question who is to feed tlie armies and of labour, 
without which it is impossible to tio anything 
practical, especially in times of stretw. Secoiully, 
general conscription attends to the |)hysi<»al side 
only of the problem of man-power : it is incapable 
of training the mind, that is to say. of instilling 
the real military instinct in the soldier's heart. 
The conscription that was adopted ))y the 
WoKi.u Teacher jiiadc n ]>ravision for the 
preservation of trade and labour at the same time 
ae it aspired to make every soldier a heix>. The 
trne martial spirit that is wanting in a general 
conscription because of the lack of family tradi¬ 
tions in the great majority cef caaes, is acquired 
at home and early in childhood by the mere inci¬ 
dent of being bom in the zuilituy class, 'i'here 
is none so huii:^le in tJik group who may not be 
able to recall scone sort of glorious ancestry to 
hre bis imagination. Brahmanas have really no 
place in this echeiue, for education was never a 
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monopoly of any one claas in the remote past, 
and no one was denied literary accomplisliment. 

The merit orf the var^-vyavastAa is great; 
it enabled tJie Aryan Culture to rear its proud 
head over the din and fury of wars and the crash 
<if empires in non* Ary an lands, throughout the 
lojig ages that Jjave rolled by. No country in the 
wliole world can show such long stability of in- 
tligencius ^nltuiv as the Abode of the Aryan 
race! 

Ihe downfall of Aryan Culture ‘within recent 
historical times is due to the failure on the part 
of the Ksliatriyas to maintain their traditions. 

1 They were filled with arrogance, and fell fight¬ 
ing with one another oftener than in defending 
tlie mother-land, They lost the disposition that 
would breed amity and good-fellowship, with the 
result that they could not generally combine 
against ^Jowerful foreign foes, and were cut up 
individually. Superstition, due to chronic in¬ 
tellectual degenonition, for which the Brahmanae 
are to be blamed whole-heartedly, as profe^ing 
to be the sole custodians of the spiritual science, 
led them often to disregard the rules of good 
generalship, and marie them look to the disposi¬ 
tions of the stars before marching out against a 
foe) Fanatical spirit, too, had its part to play 
in the downfall of the Aryan Empire, Generals 
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are found coostantly disregarding the rules of 
military strata and sacrificiiig away their own 
and their soldiers’ lives in sheer madness of impe¬ 
tuosity. Another cause which played no mean 
part in the disruption of the Aryan Empire was 
the fwlure to benefit by experience. The foreign 
invaders repeatedly gave evidence of their deter¬ 
mination to stick at nothing, that is say. to 
make no scruples in obtainir^ the upperhand ; 
yet were they always treated as if imimeil with 
the spirit of Aryan chivalry, and true military 
honour! 

Will the past glory of the Aryan Culture be 
ever re-established in this unfortunate land? 
India may become an equal partner in the Briti«U 
Empire or she may even obtain complete in¬ 
dependence, hut it i>eemK im|>o^sible to think 
that we shall ever succeed in completely ^id(liI^5 
the country of the undesirable things and customs 
and institutions that have established themselves 
in our nddet. No doubt, Eeligion is able to 
accomplish miracles I If the whole world accepts 
the Teaching of Truth and begins to live up to it, 
the face of things will be changed at once, as if 
by a magician’s wand I But it is easier said than 
done. 

The Hindus hold that they were the founders 
of the caste-system j but the account they 
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give of it fails to explain the need for its origin, 
is mythological in its nature—^Brahmanas oii« 
ginating from the mouth of Brahma, Kahtriyas, 
from his arms, Vai^yas from his belly, aad the 
Sudras from his thigh’s—and ends in making one 
section of mankind eternally hate another, on 
the ground of blood-inferiority. The Jainas, on 
ihe contrary, rew^nise the basis of the system to 
he grounded on occupation, but not on blood, 
attribute its origin to man, and explain its need 
to lie in the establishment of stable, if not an ever¬ 
lasting, empire I 

As for the origin of the Brahmaija caste, it 
seems to have come into existence later on under 
Bharata, He one day invited the male residents 
of his capital to visit him at bis palace, and so 
arranged things that only a sm^l path was left 
for the people to pass aloi^, unless they chose to 
go over the extensive grass plots on either side 
of the way. His object was to find out those who 
were the most tender-hearted among men, and 
who recognised the presence of a soul even in the 
lowly blade of grass. Those who would not tread 
on the grass he called Brahmanas; because of 
their knowledge of Brahman (the divinity of 
life). The World Tbacher coadeimied 
Bharata’s action in undisguised language, and 
probably in the Jaina scheme of things, the 
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Br&bmana class had no place, as an integral 
part of the caste system, till the time of the 
author of the Adi Parana, who seeTn?^ to have 
again laid some emphasifl on the distinction, to 
placate the Brahmanical hatred and win them 
over to protect the dainas against hitter |>eraecu- 
tion at the hands of their co-religioniats (Hin(his) 
The distinction of the touchable and the un¬ 
touchable among Sudraa seems to have grown 
much later. It could not well have l‘ceri ’aid 
down by the WoRT.n Traohku. fmacinatiou 
is not comforted by the idea of a Divine T.aw- 
giver declaring all of a sudden that certain 
sections of men who had u)) to that instant 
been all as much touchable as any of the highest 
men that could be named, should thenceforth he 
deemed 'fioru^hf* and social uatetusts! What seerae 
most likely to have hap pencil is that after iv time, 
the duration of which cannot be now fixed by any 
known definite land-marks, those of the Sudras 
who followed such professions and trades as the 
sweeper's, the shoe-maker’s and the like, fell into 
filthy habits as a class, and were thenceforth denied 
social intercourse with the higher varm^. Prob¬ 
ably, their exclusioi was originally baaed on econo¬ 
mical factors rather than on any oonsideratione of 
blood-inferiority. Those who today preach a 
general levelling down of all differences at once 



PUBLIC LIFE 


m 

forget one thing ; that the sweeper of India is 
not only a sweeper while he works as such, but 
all the twenty four hours of his life. His house, 
his furniture, his clothes, his surroundings, even 
his person, are all a mass of filth from one end of 
the year—rather from one end of life—to the 
other! Before him his father was exactly like 
him ; and if you go back to his past you will al¬ 
ways find his ancestry filthy and \incleanl Tt is 
very desiralfie that these people should he treated 
as human being? ; but it is not to he supposed 
that the cause of cleanliness (said to he a virtue 
only next to godliness) can be advanced in any 
way by eating food from hands that are covered 
with filth or from those that sv^geet the associa¬ 
tion with filth. The effect of su^estion is well- 
known. so that the food that is taken from the 
hands of a person whose appearance, name or 
even voice is suggestive of filth and filthy sur¬ 
roundings will act exactly as if it consisted of ac¬ 
tual filth! I'his is a powerful law of nature, as 
every one familiar with the theory and practice 
of hypnotism and auto-suggestion knows. Let 
us raise the depressed classes by all means ; but 
let u? not lower those who are not depressed. The 
case of the European sweeper is not an instance 
in point. There are in Europe no such sweepers 
who can boast of a filthy ancestry as the Indian 
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hhai\>gi can do I There a man may do the work 
of a sweeper bat he is not a bhangi by birth, 
ancestry and liring! 

At the same time we must be on our guard 
against stretching the point too far, to suffer an 
exaggerated sentiment to mar the progress of an 
aspiring soul, which cannot but be productive of 
evil result in our own case. It is not every pass¬ 
ing thought that takas effect as a suggestion ; 
isolation, intensity and persistence arc necessary 
for the purpose. And it is not every suggestion 
even that will lead to nicha (low) status in the 
future rebirth ; for a so^estion can always be 
eradicated from the mind as easily it <*an be 
formed. Habitual association with actual dlth 
will be required to produce an effect that is to 
accompany the soul after death and to lead to 
nicha gatra (statiia). 

If the untouchables will change their condi¬ 
tion and rise higher, let them get rid of their filth 
and the filthy surroundings, and so arrange 
matters that their appearance abould no longer 
be suggestive of the extreme filth that it does to¬ 
day. It is not blood prejudice that is really 
working against them, but their own uncleanli¬ 
ness. To what extent the acute economical prob¬ 
lem that is facing us will admit of their ridding 
themselves of filth, it is difficult to say ; but it is 
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certain that they are not very likely to outstrip 
the geueraMty of people, about 200,000,000 of 
whom do not get one fall meal a day I Individual 
exceptions there will aways be to this as to all 
other rules. 

Change of witm has always been permitted 
within certain limits which aimed at securing 
what may be termed appropriate s<hnskdras 
(mentality, impresaons, impulses), and the 
change of appearances and surroundii^. In 
Jainism var^ is to be fixed for a new convert, 
after ix yearns probation, according to his occU' 
pation. 

After estaUishiog the eor^-^gtem the 
Would Tbacheb appointed four great Ksha- 
triya warriors, namely, Haxi, Akampana, 
Kaj^yapft and Somaprabha. to rule over a 
thousand chieftains each. Hari came to be known 
as Harikslnta, and his house as Harivani^a Akam¬ 
pana. who changed his name into Sridhaia. 
founded the N^avanda. Ra^yapa became the 
founder of UgraTania, and was known as 
Maghavava. Kururaja, the name adopted by 
Somaprabha, is the starting point of Kuruvamia. 
Sri Ri^abha Deva then appointed Rachha, Mahi 
Kachha and many other Kahatriya princes as 
Adhirajas (smaller chieftains) to rule over hve 
hundred feudatory chiefs each. The Adhirajas 
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were themselves plaeed under the Maha- 

rajas. , , 

The Ikshvaku WfUa arose m this wav: ttie 

first thing that the W..R..n Ti^acher had 

taught men. on the ai«ii)pearaiice ot the halra 

trei. waa the use of the ik^^hura.^n (cfine-iun'e), 

which earned for hin\ the title of ‘ Ikshvaku, 

Subsequently in the course of a few yenrs the 

term came to be applied to the family of Rmabha 

Deva. whence the Ikahvakn van^n. The 

WoEi,n Teacher also earned the titles of 

Brahma, Vidhata, Srista and the like, which all 

signify creator, because of His being the creator 

of the (arrangements of the) K/rmnhhimi 

( sweating) civilization! 

The Survii and Chandra arose out 

of the Ikshvalcii vanM somewlmt later. They 
were founded by two of the grandsons of the 
World Teacher, the first-named by Bharata’a 
son Arka Kirti, and the second, by Bahubalia son 
Somakirti who was also called Wahfibala 
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“ TliK mflci frp^l fnini aervilft bandji 
Of to liaa, or fear to fall, 

Irtinl <.f UimHflf. thonjrh Ji<»t of lanclc 
Anil hHving notluDir. yot luith u1l!'’ 

—.sVr //. Woftoit. 

" Mia kmpfftin to Mt< Mto 151ianit:>, Ri^bba 

th» rn^ttprtulhii and took to auBterities 

.... Bia Itodj Waoia voiy foebla on aecouot of 

** RiMbba Dec'll UaTi&jr nilrd iritb eQnity a&d 
wisdom .... raaij^ad tba soramig^ty of tbe earth 

to tha liaioic Bharata.adopted toe lifa of an 

aurboret. pTaotiaing relif^MU penaoca, and parfoxming 
all pi*a;*oribad oemnooiaa. until, amaciated br bit aMt* 
toritirx, »o ae to 1)e Ifft a (‘ollacticn of skin and £toea, 
and, nakad, want tha vaj of tbe * fn^at itiad ’ 

Great meu cannot remain idle ; they have 
their nork to do. which they have set before them, 
whether in this life or in the previous one or ones! 
When a maior portion of the life of the World 

* Tba Korma Poriua, (Hindu), LXl. 3S>3d. 

+ See Wilson** Vishnu Puinna, Vol. II (Book II, 
Cbaptor I). 1^. l<^104. 
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Teacher %vas the TnHra of the first 

heaven came down one day with the materials for 
worship, and arranged a dance in the Assembly 
Hall. One of the celestial dancers was a certain 
nymph whose clock of life had only a few moincnts 
left to run. She was called NilanjanS. Know¬ 
ing thiit the time for the Woutn TRM^ffRR's 
Great Renunciation was ripe, Indra ha<I brought 
her with him to inflame the spirit of 
(detachment or world-flight) in the mlntl of the 
Lord. At a signal from the Indra, she rose to 
dance, and entertained the audience with her 
superb performance. She probably knew the 
reason why she of all others had been asked to 
dance at that particular moment, imd she danced 
as she had never danced before. The presence 
of the World TEAcnn; In the closing 
moments of life filled her with courage and 
contentment and joy; she knew that her end was 
quite safe, and cared for nothing else. All present 
enjoyed her superb performance. All at once, 
while still in the middle of a process of crazy 
vigorous movements and tarns, she staggered, 
then reeled back, and stopped, and the next in¬ 
stant her form ‘ dissolved ’ and was no morel 
Nillbiajan^ was dead! 

The incident filled the assembled men and 
women with a sense of instability of life. They 
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looked on it aghast f The World Teacher 
needed no reminder, in reality, to detacli Himself 
from the world. The &re that had been smoulder¬ 
ing. in the secret, in the heart now leaped into a 
fiame. He made up his mind there and then to 
say good bye to the world and to the good things 
of the world t 

Deva~^^s& who had been watdiing the pro¬ 
ceedings from the end r^on of the fifth heayen, 
itnmwl lately ap|»cared to worship the World 
Tkacher and U> strengthen him in his resolve. 
They adored Him in suitable terms that were cal- 
etdated to hll the mind with serenity and a sense 
of detachment fr^ the perishable world. 

The World Thachbr placed Bharata 
on the royal seat, and appointed Bahuhali the 
heir-apparent to the Throne. He gave His lands 
and territory to His other sons and relations, 
according to tb^r fitness and needs, and gave 
away much wealth in chanty. Having done all 
this. He took leave from Hw parents. wWee and 
kinsmen. The assembled deixis and men then 
performed HU abhi^kn, and worshipped Itim- 

HUabha Deva then rose and stepped into the 
celestial palanquin ^udar^ana by name) which 
the denas had brought tot the occasion. Pirst of 
all certain human kings carried the palanquin. 
After they had gone seven steps it was carried by 
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the kings of the Vidyjulliara, class from the dis¬ 
tant Videha Kshetrii: then the carried it 

to the Siddharthaka forest, which is close to 
Allahabad. In those days the boundaries of 
Ajudhya and Prayag {Allahabad) were }»rob- 
ably conterminiuiR. a« the former was soiiiethitig 
like 96 miles bug and 72 wi<Ie. 

It was the nintli of the dark half of the month 
of ^i.fidha with the Moon in the fli/rra- 
^adha constellation when the Wcirlo I'rackeu 
turned His back for the last time on the world. 
The palanquin was placed on a huge traiis})arent 
stone slab which had been placed there for the 
occasion, and the I.oho stepped (»ut and took 
His seat on it. It was now the evening time. 
The Lord sat under a banyan tree, filled with the 
spirit of Tclrn^ya (worlcl-Hight) in the sitting 
yoya posture, facing the Eiist. He sii luted the Per¬ 
fect Souls who had rejiched safety and be¬ 

fore Him ; and full of cheerfulness and great en¬ 
thusiasm pulled out, in five handfuls, the hairs 
of His head and face. The Lord of the celestials 
picked up these hairs, and placed them in a 
jewelled casket. They were subsequently drop¬ 
ped into the distant Ocean. Kshira Sagar. 

After pulling out His hairs in the manner 
described above, Bi^abha Leva proceeded to re¬ 
move His clothes and the jewels that He wore. 
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He kept nothing with Him of the Worldly goods, 
and Ijecame a Digambara {destitute of all vestiges 
of clothes). He discarded not only all external 
bunlens alone, but also as much of the internal 
burdens as He could at the time. By birth He 
was eiuiowed with Clairvoyance in addition to 
the usual forms of knowledge with which huina- 
nitv is endowed : and He now acquired Telepathic 
Perce))tion (the |»ower to read the inneimoefc 
thought* of living and (le»wi personages), in conse- 
(\wuce of the great Renunciation. 

No less than four thousand chiefs aud chief- 
tain** followed Him on the Path ; but they merely 
di<l so either out of the regard they had for the 
WoiiM) Teach BR. or through a fit of passing 
entliusiasm. without really realiting what they 
were doing and why. ^ , 

Knowing the powers of His Great Spirit, 
that had been developed through many lives in 
the imst, the World Tem^her became m- 
mersed in Holy meditation, resolving not » 
break His fast before the end of sue months. He 
stood in the standing yo?o p.wture, iirmovable 
like a rock, tranquil and undisturbed all the tune. 

Humanity in that far distant age all attain¬ 
ed to eiani suture, and the Lord looked like an 
immovable Mountain as He stood absorbed in 
holy meditation. 
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The four thousand followers of the Lord 
whose hearts were not illumined with knowledge 
or faith, soon began to feel uneasy. They tried to 
restrain themselves as long as they could ; but 
were unable to stand there doing nothing, and 
were overpowered by hunger and thirst. They 
left the place, one after another, and disfjereeil 
in tlie forest, their fear c»f the Tnen s ridicule and 
of Bharata’s displeasure preventing them from 
appearing again in the world. Many of the:n put 
on aprons and loin-strips made of i>ark and 
leaves, and lived in the forests, each foUowing 
his own fancy for Iwcomin^' like tlic W()Kr.n 
Teacher. 

It would be wrong to suppose that tlierc was 
no real difference between the of 

the World Teacher and of those who had 
merely taken to it in imitation of Him. The 
greatest difference between them lay in regard to 
the sense of freedom which stirred the W«>rmi 
Teacher and filled Him with indescribable in¬ 
ward joy. The others had not given up the 
world of their own accord, and did not experience 
the Joy of Freedom, but sadness and sorrow at 
their destitution! The result was that while the 
WtfRLD Teacher enjoyed inner happiness all 
the time, His imitators were merely regretting 
the ‘ foolish ’ step they had taken! 




S'fATfW 0¥ MAiuvia,\ i?r o^k op tiik 
'Pkmim.ks at Aiihaii 
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There was amongst those who> inspired by 
the example of the World Teachsb, had 
taken to sannya^a with Him on© Majidii, who 
was one of the sons of Bharata. He was a great 
soul, who ultimately became the last Tirthamkara, 
Mahavira ; but at the time he wae quite unable 
to understand and realize the Truth, and failed 
to witli^ilarul the afflictiMi of hunger and thirst 
that assailed him. He fell from the high poaitiou 
tlmt ho aspired to attain, became a wandering 
meudiojuit, preaching all sorts of eilly and sense¬ 
less doctrines, in consequence of which he had to 
reincarnate ereii in hells many times, a few incar¬ 
nations later. 

The W OR LD Ts ACKER’ 8 tapaickarai^a 
was a wonderful sight for all who saw it. People 
did not understand the why and the wh 0 T 9 foTe of 
the proueee at the time ; but they were struck with 
the amazing steadiness of that dhydna (medita¬ 
tion) which nothing could disturb. Once there 
was some disturbance. Two impetuous youngsters, 
the sons of Kachha and Mah& Kachha, sought 
Him with a view to obtain some boons from Him. 
They had got nothing at the time when the 
World Teacher had ))artitioned His terri¬ 
tory amonget His sons and kinsmen, and they felt 
that they bad a claim on Him, because of their 

<auntQ who were His wives. They came, detennin- 
r. e 

s 
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ed not to leave Him without getting a boon from 
Him They caught hold of Hie lege, and began 
to pester Him with their verbal petitions for gifts. 

That day the ruler of the devas of the Under¬ 
world (Patila) was sitting in his Pal nee wiien he 
felt his throne shake and quiver. With ]m dair- 
rovant vision he scanned the worlds to see what 
was happening in the universe tlmt rnigiit account 
for the incident. He thus discovered tlie cause of 
the disturbance of the Wow,n Tba<^hrh, and 
flew at once to the Siddharthaka forest to see if 
he could do anything to remove the element of 
disturbance- 

The youngsters were still pressing their claims 
on their Uncle-in-law, when another devotee ap¬ 
peared on the scene in humble form. 'I'he new¬ 
comer worshipped the lord in a suitable w^. 
and offered Him adoration from his heart. He 
then turned to the young men, asking them not 
to moleet the Divine Yogi ; but they in effect told 
him to mind his own business, though they used 
much flowery style and charming expression, 
Finding them obdurate, the new-comer now na- 
sumed his dfra-tom, and took them with him to 
the Mount Vijyardha, in a distant continent, 
where he established two kingdoms for them 
among the Vid}^hara residents of that place. 
He then left for his own place in the PatSla-loka. 
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The son of Kachh&, who was known as Nami, 
thus became the king of fifty proyinces, and Vi- 
nami, Mahfi Kachha’s son, of sixty. They were 
also instructed in certain mysterious arts by the 
lifiva. and acquired certain strange faculties and 
powers. 

In tliin timnner did the World Tsachrr 
continue with His meditation for the space of six 
months. He then set out to seek some kind of 
nourishment. But at that time no one knew what 
to give to the Divine Saint, wid how. 
Tiie W<iRf.{) Teacher passed through many 
villages and towns, but no one was able to 
offer Him food in the way in which it could be 
accepted. Wherever He went people brought 
cash, precious stones, water to bathe, and even 
offered to give Him lands, but He did not want 
any of these things. Some did bring food to Him 
also ; hut it was not prepared and offered in the 
proper way, and could not be accepted. 

Six months more passed away like thi8» 
through which no food or water was taken by the 
Lord. But it was a mere incident for Him ; He 
was not disturbed by it in the least. Even ordi¬ 
nary saints are expected to remain unaffected by 
the non-obtainment of food. If death occur for 
want of nourishment, it will be only an inadent, 
and no more 1 He who has put his hand to the 
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plough must, on no account, look back. If the 
saint die under the circumstances, unmoved and 
unaffected by the want of food, it is a positive 
gain ; if he yield to the impulse of hunger, or die 
grumbling and cursing hia hanl luck, it is a 

Deva waf absolutely unmindful of the 
pangs of hunger, and never once bestowed a 
thought on the subject. He moved about still 
occupying Himself with Self-contomplation, and 
paying no heed to the physical needs. 

Only once in the morning when people take 
their breakfast would He visit the habitations of 
men, and spend the rest of the time in holy medi¬ 
tation. Even in the morning He would merely pass 
through towns and villages without uttering a 
word and without asking for food from any one. 
In this way He reachetl the city of Hnatmapu; 
where lived king Soma Prabha with hia younger 
brother. Sreytosa. The latter had seen during 
the preceding night, towards the early hours of 
the morning, several strange dreams. In the 
morning, when he got up he found himself still 
thinking of them, and asked for their interpreta¬ 
tion from his brother to whom he related them all 
“ They signify," said the court Pandit who 
happened to be present at the time and who heard 
them all, “ they signify the arrival of great goo i 



WORLD-FLiSflT AND SANNYASA 117 

luck to your royal house. Some great Soul should 
come to you this day. ” 

Only a few hours after this the World 
Teacher entered Hastiu§,pur, and proceeded 
towards the royal palace. Sreyansa saw Him 
coming from a distance, and ran out to do obeis¬ 
ance to Him, accompanied by his brother and 
others. The sight of the Lord agitated him great¬ 
ly ; there was a rush of some powerful emotion ; 
an internal commotion possessed him for the 
moment. The next instant Sreyansa knew him- 
«*lf. He recalled how Bajrajangha had given the 
gift of food to two holy saints in a forest one day, 
and how he was there, by the side of Bajrajangha I 
It was an old affair ; several times since he had 
re-incarnated in different forms ; still the memory- 
cam e back with a rush, vivid and clear—at first 
Svayam PrabhS, then Srimati, and now Sreyansj I 
All these were but three {^aees, or cwttplexions, of 
one and the same soul! Who said that the lot of 
woman in Oainiem was hopeless! Sreyansa knew 
it to be otherwise I 

Full of affectionate devotion, Sreyansa now 
proceeded to offer the refreshing juice of the 
sugarcane to the World Teacher, in the approv¬ 
ed way, which he now recollected fully. There 
are many kinds of gifts which people to one 
another ; but of all of them the gift of food to a 
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true saint is the most meritorious, and as the Tir- 
tbamkara is the greatest of all saints, the giving 
of food to him with a pure heart that is illumined 
with the light of (knowledge divine) and 

filled with reverence and devotion for the Ideal Is 
the most meritorious of all. The witnessed 

the sight from the upper air, and rained down 
fragrant water, heavenly flowers and small gems 
on the assembly. They’ uttered loud shouts of 
victory [ victory ” and beat the heavenly 
drums ( 

We have already seen the effect of the gift of 
food to two Jaina Saints in the case of four animal 
souls, namely, the Lion, the Pig. the Monkey and 
the Moiigoose. who reached a bho/jubhuvn there¬ 
by I Of course, merit does not lie in the articles 
that are given i for they might be worth a couple 
of farthings and no more, as must have been the 
actual market-value of the sugar-cane juice that 
the WoRiD Teacher consumed 1 It lies in 
the purity of thoi^hts—the recognition of the 
recipient as the true Guide, of his dMma as the 
true Path, of his example, as the true 
(Conduct or Life)—and the enthusiasm and delight 
with which the act of giving is accompanied. 
There is h^gohhvMt in the gift only when the 
giver looks upon it as his greatest good luck to be 
able to serve those in whose footsteps he himself 
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has a longing to follow. There will be no merit 
in it if it only amount to the throwing of a morsel 
to a b^ar or a ' dog/ Those who do not give 
the food themselyes but who rejoice in the act of 
giving by another, and entertain the same noble 
thought* which fill his mind, also attain to the 
hHpi)iiiess of a bAo^abhumi; for it is only a quee- 
tion of the purity of thoughts and feelings. This 
is tlie reiJHou why the come rejoicing on such 
•K'c“.ision*, when food is offei’ed to some great 
•Saint or a World Tea r her. 

Risabha Deva strolled away again into the 
forests lifter the jjartaking of the ik^hu-rasa (the 
oane juice). All assembled praised Sreyansa 
for his keen intelligence in finding out what was 
to be done on such an occasion and in succeeding 
where others had failed. Even Bharata came 
down from Ajudhya to congratulate him. To 
them ^reyAnwi related his previous history und 
that of the World Tkachf.r. I'hey were all 
filled with wonder, and understood the reality of 
Life—surely, ‘ dust thou art to dust returnest, 
was never said of the soul ! ’ 

People now understood the manner in which 
food should be offered to a Saint. From this time 
onward there was no difficulty felt in this regard 
by men, when offering food to the World 
Teacher. The food—whatever it be—should 
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be pure in regard to its materials, pure in regard 
to its preparation, and pure in regard to the 
actual giving; it should be free from himsa (of¬ 
fence or injury to a moring living being), oud 
should be given with revemice and respect and 
in a manner which does not imply the recipient’s 
lowering himself in the least degree. For saints 
will rather starve than take anything when the 
procuring, the preparing and the giving of it 
will lower them, in their own estimation, in the 
least degree, or expose them to ridicule or con- 
tenipt. 

It was the third of the bright half in the 
month of Baisakh when the World Teachbk 
broke His fast at Hnstinapur, That dav the 
royal kitchen could have fed the whole humanity, 
because food became inexhaustible miraculously, 
through the merit (^f the World TBACHRR'a 
presence. The event is still commemorated on 
the date mentioned, which is Icnown as the ^ khaya 
(inexhaustible) Tija (third) I 


CHAPTER IX 


OMNISCIENCE 

“ Wisdom guarded to the end the tii-st-formed Father 
flf thf wnrld (kiit wns orented olone. und delivered him 
wit of Lift own ttiiUB^iertions, niul tf»ve him atreagth 
to get dominion orcr till lliingM."—[I llsdnw (.Irwish 
Apopryplia) Chapter X. 

" 2^)r as Iht* lighluinff tometh out of the busi, 
and sliiiieth even unto the west; so shall aleo the com¬ 
ing of enii of man be.”—Matthew sxiv. 27. 

The fourth Koiydnaka in the life of a Tir- 
thamkara is the attainment of Full AU-emhracing 
Knowledge, in other words, of Omniscieiioe, by 
the destruction of the forces that keep it from 
blazing forth. There are four kinds of karma$ 
termed ghdtiyd (inimical or iDbstructive) which 
are responsible for the loss of this and divine 
attribute in our case. They are known as know¬ 
ledge-obstructing, perception-obstructing, sereni¬ 
ty-obstructing (i.e., deluding) and power-obstruct¬ 
ing energies of harma^. These inimical forces 
come into being by tlie fusion of spirit and matter, 
which is continually taking place in the case of the 
unemancipated soul, and are reinforced from 
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moment to moment, so long as it is not cbarftcter- 
'ized by Right Faith, Right Knowledge and Right 
Conduct. Right Faith is acquired only when the 
energies of fanaticism, and of the worst forms of 
the four prindpaJ passions, namely, of anger, 
pride, decdt and greed are destroyed. No one 
who U filled with fanatical spirit, or is agitated by 
the most malignant form of the passions named, 
will ever be induced to listen to reason, or to study 
Religion in the spirit of sobriety and rationality. 
Therefore, these five kinds of forces liave to l>e 
destroved. or subdued, to acquire Right laith. 
The seeker has also to rid himself of the tendency 
to compromise between fiction and fact (ndxed 
truth and falsehood) and of his .‘superstitions, to 
be able to take a truly rational view of things. 
These seven kinds of karmic energies gone, he is 
qualified to acquire the Right Faith. Right 
Knowledge is really presupposed in Right 
faith, since belief (faith) follows knowledge. But 
it does not arise before the acquisition of Right 
Faith, inasmuch as it is only knowledge free from 
error, doubt and ignorance that is termed Right 
Knowledge, so that before that stage is reached 
knowledge is merely tantamount to information. 
It becomes Right Knowledge as soon as the seal 
of belief is placed on it, eliminating the elements 
of agnosticism and doubt. 
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Eight Faith and Right Knowledge being ac¬ 
quired, a beginning has to be made in respect of 
Right Conduct sooner or later, for without action 
nothing can be accomplished. The forces that 
stand in the way of progress on the path now are 
the lesser degrees of passions which are neverthe¬ 
less still very powerful, and the energies that 
interfere with perfect serenity of mind. These 
van only lx» destroyed by one’s turnii^ the back, 
on, that is, renouncing the world in the 
fullest sense of the term. Tafxi^chnrni^ signifies 
the determination to have absolutely nothing to do 
with the good things of the world, that is to say, 
to refuse absolutely to be swayed by its tempta¬ 
tions. If death intervene before success is attain¬ 
ed, it does not matter a bit. The merit acquired 
is carried over by the immortal soul, and is so 
much victual gain, for the future, 

Rjsabha Devaji brought much accumulated 
merit of Ift'iHiMhiTana with Him from His previ¬ 
ous lives. His SouVs inner forces were developed 
to such an extent that He possessed the most 
indomitable will, against which calamity and 
trouble knocked their heads in vain. He was even 
able to live without food and water for the whole 
period that He remained immersed in holy medita¬ 
tion, and for six months more thereafter 
when DO one knew how to offer Him food proper- 
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ly. Death had itself received a death-blow from 
His hand ; and starvation could only release Him 
for e^r from the tyranny of the flesh, if it could 
destroy His body \ 

Fearless, self-centred, self-controlled, the 
WoRi.n Teacher moved about for a long 
period of time, engaged in holy meditation. He 
performed the severest austerities and tapa§- 
charana, to eradicate hia karm^^^ and thereby to 
separate His Soul from matter. According to tra¬ 
dition, He spent altogether §99* years 11 months 
and 2 days in performing the ioma-destroying 
austerities At Inst His taTV'Acharniyf. boro the 
desired fruit ; on the eleventh of the first, that is 
to say, the dark, half of the month of Phalaguna 
in the Uttarasadha Nak^ihatm (constellation) 

* Chv&t longevity seemH to lisve been associated 
with huge stature of humanity in the remote post. The 
following item of news recently puUinhed in the 
(Indiea) Statesman in its issue of the 16th October, 1929 
ifi not unlikely to prove interesting, on fuller invea^a- 
tion, in regard to the alleged fabnlona ages and heights 
attained bj men in the remotest past: “It is claimed 
that a highly important anthropological discover haa 
been made on the Limpopo iy an Italian acientidc 
expedition which has arrived at Bulwayo, This discovery 
oonsiste of an imprint in stone of an enormous human 
foot, indioating a type of prehistoric man of which no 
trace has hitherto oeen found. Profeseor Cipriani, of 
Florence Univereitv. who was in charge of the expedi¬ 
tion, ie convinced '^at the foot-print dates book hundreds 
of thousands of years, and is undoubtedly the raoit 
primitive in exiatence." 
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the veil of the Temple of Divinity was destroyed 
completely, and the Effulgence of Knowledge 
Divine, that is, full, all-embracing Omni- 
sciBNCE, which like lightning, diines in one 
part but reveals the whole universe, flooded ffis 
Consciousness from within I He was then sitting 
under a banyan tree in the Sakata forest close to 
the town of Purimatala. 

The details of the t< 2 'p<i^ch<ira^ need not 
detain us here. But such an event as the acquit- 
tjon of omniscience was not likely to remaiij un¬ 
observed, X'he devas perceived it from the speci¬ 
fic signs which accompany it in their regions, and 
flocked to worship the Woion Teacher, now 
become really qualified to teach and preach the 
Truth. Under instructions from the Lord of the 
first heaven, a heavenly Pavilion was erected for 
the Lord^8 Preaching, by celestial artisans. The 
WoRXD Teacher sat in this Pavilion, above a 
huge golden lotus, placed on a throne of heavenly- 
gems, but so as not to touch it, sitting about 
a couple of inches above the lotos in the 
air. Here did the devas and men who learnt of 
the Illumination of the Lord flock together to 
worship the Source of Life and Light ( 
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" For a whole year ho atood erect. Th" Oi*dA eaul 
unto him, Why atandei^t thou. H Vrutye*^ Re uosweroU 
und liel them briii^ luy ccnieh. They broiig’ht the 
<‘c*uch for that Vratye .... The Vratya uauended the 
couch. The hoeta of &od« were hia attendaaW, bolemn 
V 0 W 8 his meetengen, and all creaturee his w<iwliii)pers 
."■—'The Athatra Veda, Chapter JV. 

The descriptiou of the heavenly Pavilion 
erected by the c^m/y for the Wi)RLn 'I'sacher's 
preaching is beyond words. It was the work of 
ifmw, and excelled everything that the human 

* Griffith haa the loliowiag note on the legend in 
AM translation of tJie Athan-n Veda (see p. 19y, \'ol. 

“ It is hard to understand, and T do not attempt to 
espl^, the idealisation and the groteaquoly sxtrnTacant 
glorification of the Vrstys or heretical noawd who 
appears at one tome to be a supernormal Being endowed 
with the attnbotea of ald-perradiDg Dei^, and at 
another m a human wanderer in need of food and lodging 

But the atory fi^, moel beautifully, into the frume- 
wwk of the Jufe of Biaabha Deva. who was, undouhtedlv 
oniy a human wanderer at first, and who became in 
consequence of the oliaerraare of the >'mtas (vows) an 
aI!-knowing (metaphoriceily, ell-pervading) God. and 
was then attended upon by (gods) and worshipped 

by all ri*eHtureR. * * 
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eye had ever beheld in the world! It stood 
above ground, circular in form, with a diameter, 
of 12 yojanas (a small yojarui is equal to 8 miles, 
and a big one to 4000 miles). There was fir^ of 
all a row of-gold pillars surmounted with cro¬ 
codiles’ heads, which held strings of dazzling 
white pearls in their mouths. Pretty festoons of 
pearl-strings hung from these golden pillars and 
produced an extremely pleasing effect. Then came 
a wide border made with crushed gems of different 
colours, which glistened in the sun, producing 
rainbow effects all round. There were font 
wide roads, one in each direction, which, crossing 
the border of crushed gems, led into the centre. 
After the border of gems, on each side, wa? 
raised a huge column, called Manasthamba 
(literally, pride pillar), the sight of which 
sufficed to lower the pride of the greatest 
of mortals, so lofty, so elegant and so 
costly was it in construction. Each of these 
columns stood on a raised platform of gold which 
was reached by a flight of sixteen steps. On their 
tops were fixed banners and flags that fluttered in 
the breeze, and festoons of pearls and precious 
beada were suspended from them. The platform 
itself was surrounded by three enclosures made 
of precious metals, with doors in everv direction. 
Four beautiful lakes, filled with crystal water. 



1:28 


J^ISABHA DEVA 


surrounded each enclosure on the four sides. 
Beyond the lakes was a moat that encircled the 
entire area. It was filled with clear water, and 
studded with lovely lotuses. On the other side 
of the moat, which was crossed by the four roads, 
was a forest, exhibiting a inountainous scenic 
effect. This was dotted with wooded bowers 
and raised platforms in the midst of clear apoees. 
Bordering the forest was a wall, made of pure 
gold, and set with precious stones, winch was 
decorated with paintii^a of animals and female 
figures. There were four big gates in this wall, 
one in each direction, which were decorated with 
costly festoons of pearls and precious beads. 
Within the gates there was a theatre on either side 
of the road where d»vas and t'/aua-ladies reproduc¬ 
ed scenes from the previous lives of the World 
Teacher. As you proceeded further along 
the road you came to the place where two huge 
vases were placed on the two sides of the way, 
filled with fragrant incense, whose smoke rose, 
in thick columns, to the sky. From this place 
wooded avenues of the loveliest {jon^na 

asoca)y oKainfoka (nichelia ckcrnfaca), mango 
and sa'ptapin}^* trees led towards the Hall of the 

* The 9aptapan>>f^ ie a kind of tre« whoso leaves 
rauge themselve in clusters of seven, whence its nfime, 
from seven and parna, leaves. 
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GraJid Assembly. In the centre of each of these 
avenues was a feethika (platform with an en* 
dosuie-like construction) on which stood its 
specific tree. There were four Statues of the 
worshipful Arhant on eadr peethikSy which 
attracted dsvas and men by their supreme lustre, 
and which the visitors worshipped with derotion. 
Towards the end of the wood, on its four sides, 
were four raised, platforms on which dew were 
engaged in producing excellent music. The doors 
of the enclosures of these platforms were of pu^e 
silver, the walls being made from pure gold. On 
emerging from the wood the traveller came 
across a row of fluttering banners which fioated 
from golden staffs, They bore ten kinds of 
marks, namely, a garland, a piece of cloth, a 
peacock, the lotus flower, a swan, an eagle, a 
lion, a bull, an elephant and the discus. There 
were 108 flags erf each specific mark in each 
direction, totalling 1080 of all kinds on each sido, 
and 4320 in all ^e four directions. Behind the 
row of flags, at a suitable distance was a wall 
made from pure silver, which had a silver gate 
in every direction. This was like the first rampart 
in all respects, and also had a theatre on each side 
of the gate way, on the inside. At a little distance 
from the theatres were again placed two huge 
Tncense Pitchers that filled the atmosphere vrithi 
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fragrance. Beyond the Incense Pitchers, the 
road passed through a forest of kalpa trees of 
unsurpassed loveliness. Ten kinds of heavenly 
trees were scattered about in the wood in elegant 
confusion, and from their decorations and illu- 
jDination, produced a fairy scene of exquisite 
loveliness. The light-trees in themselves produc¬ 
ed the most enchanting scenic effect, surpassii^ 
all that the human imagination is able to conceive 
in the shape of fine displays of illumination and 
fireworks. Statues of the Holy Tirthamkaras 
were installed on platforms of gold, under trees 
of bewitching beauty, in the centre, in suitable 
places on all the four sides. Walls of gold form¬ 
ed the enclosures of the wooded tract. 

Bordering the Wobd was a row of hoiise.s 
made from precious metals and stones ; and be¬ 
yond the habitations arose a line of nine stupas, 
which were roade of $aphat%k mani (white gem) 
and had gates of ruby-red gem. Beyond the wall 
was open space, one yojana by one yojana (a 
«8 mUes usually), which was set apart 
for the Grand Assembly. The ground of the en¬ 
tire enclosure was composed of blue sapphire, 
and looked extremely pretty. In the centre of 
this open space was erected a SahM Mandap 
(pavilion) on golden pillars. The top of this 
mandap was of the purest transparent 
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gem; and it was divided into twelve com¬ 
partments or hallg, by means of walls of 
gold. The Throne was placed in the mid¬ 
dle, on a raised platform, which rose up in three 
terraces of gold, set with precious stonea 
On the topmost terrace of this platform iwas 
erected a gwndhakuti (bower) that attracted 
every eye by the loveliness of its design. Exqui¬ 
site fragrance frwn lovely censers in which 
burned heavenly incense, emanating from it, fill¬ 
ed the atmosphere. Tn the gfindhakuH wae plac¬ 
ed the Throne of God, that was of the finest design 
and made with the costliest of gems. The 
World Tracker sat on this Throne, with¬ 
out touching it—about two inches above it, TTIa 
face shone radiant like a thousand suns, shin¬ 
ing in one place. Sixty-four Indraa (Heavenly 
Kings) stood in attendance on Him, waving 
choin^rag. Arc«ind Him sat the ganadkards 
(Apostles) and Saints in the first hall, one class 
of deva ladies in the second hall, nuns and 
women in general in the third hall, three other 
classes of deva ladies in Uie next three halls, 
separately, the four* classes of dBvag in the next 

* The four olweee of dnat are: (1) ^e neideote 
of he&vec$, (2) the dwellere in the sans end moons &nd 
the etere, termed iyoti^x (the steh&r), (3) the viiant^fa$ 
who ioitw about and live in seoluded places in the 
world, and those who reside in the lower region (the 
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four halls, separately, men in the eleventh hall 
and animals in the last one. 

Among the wonderful acquisitions of the 
Tirthamkara, which are obtained as the result of 
the destruction of the karmc energies that stand 
in the way of the manifestation of the Divinity 
of the soul, may be mentioned the following ; 
They are able to conquer gravitation and possess 
the power of levitation ; They live without food 
and water; Their eyelids are never closed j shadow 
is not cast by Their bodies; and Their hairs and 
nails do not grow any more. They are not 
liable to be assailed by trouble or distress in any 
form , and ‘ peace and plenty ’ prevail wherever 
They go! Naturally-hostile animals become as 
friends in Their presence ; ferocious natures are 
tamed f Flowers and fruits appear out of season 
wherever They go 1 When sealed in the Somatn- 
sarana a Tirthamkara appears to be looking in 
all the four directions, though He only sits facing 
the East. The speech of the Lord is like the 
roar of many waters, and is distinctly heard by 
every one present. It is produced independently 

pMMa Uka), tbs uppomost »tory of the topmo»t hold. 
Some of the vycntarct and the reoidento of the potato 
loJia &re fiometimos aeon by men. Some ol them ere 
pUyful end vicious, end et timee not averse to enjoying 
a joke at the expense of man, which might account for 
the genuine kind of epiritnalistto phenomena. 
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of the moTementB of the glottis, and is for that 
reason termed aTiokshari (without letters). The 
Apostles arrange the teacbizig of the TrutJj under 
twelve main heads and it is termed 

Sruti or SntW Jn&iui, because of its having been 
heard (froon the Tbachbr). 

The dnvOfi, too, contribute their quota to the 
glory of the Tirthamkara. They clarify the 
directions for a considerable distance all round, 
malting the ground look like a polished surface, 
devoid of thorns. They also translate the 
oMikshoH Speech of the God into difierent 
tongues, and place golden lotuses under His feet 
when He walks, raining flowers and fragrant 
water ail the time! The cries of jaya, 
jaya ” (victory, victory) are also raised by 
the d$vas. men joining them in swelling the 
diapason. 

All this, no doubt, reads like a romance, but 
as stated above the Tirthamkaras are not ordi¬ 
nary beings ; nor are Their devotees all helpless 
and powerless like man. But for the glories 
appertaining to the Divine status of these Holy 
Ones They would not have been acknowledged 
in other religions, as They have been I The 
Hindu Atharva Veda has already been cited to 
show that d$vas attended up(m and furnished e 
‘seat’ to a great Vratya (Jina= Conqueror), 
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who is none other than Risabha Deva. the first 
World Teaches, presumably. 

The word saflWMwaJwwj is derived from 
samd, meaning general, that is common, or a 
dispassionate state, and avof^ara. signifying 
opportunity, and meant the plaxje where all have 
a common opportunity of acquiring the Wisdom 
Divine, or, in the altemative, where souls get 
the opportunity to attain to dispassion. 

The Teacher sat in Padma$aiui 

(a sitting posture), with His hands placed, one 
on the top of the other, in his lap, in the attitude 
of complete relaxation and rest, indicating that 
He had now more left to sweat for! He 

was truly what is termed hrita-kritya (one who 
has nothing further left to accomplish) 1 

Bharata. hearing the good tidings of tlie 
attainment by his Divine Father of Self-realiia- 
tioD, came to worship Him. With reverence and 
aSection and enthusiasm be offered adoration to 
the Master, and sang Hie praises for a long time. 
He then took hie seat in the Men’s Hall, and 
asked to be enlightened on the Spiritual Science 
by the World Tbacebr, who then began His 
Discourse. 

The IMscourse Divine was like a ehower of 
amrita (ambrosia), so tranquillizing, so cooling, 
so satisfying was it to* all! The voice of the 
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Lord could be heard distinctly all round, and it 
was also being rendered into different spoken 
tongues by the dewts, in different parte of the 
Great Hall. 

The Lord’s Discourse described the mysteries 
of the world in plain terms. It dealt with the 
nature of the existing substances and their attri¬ 
butes ; and showed how different properties came- * 
into existence when substances got intermingled. 
Amongst the substances the most important are 
Spirit and Matter, whose fusion is the cause of 
all the misery that there exists in the world. The 
Lord described the true tatixios (essentials of 
knowledge), and gave a detailed description 
of the entire subject of bondage and release of 
the souls. The knowledge imparted, constitutes 
what is known as Sruta Jndna^ and comprised 
all the eleven angas and the fourteen furvoi of 
the Science of Salvation, as Religion may be 
termed. Every one understood what the 
World Tbachsr said; no one was mysti¬ 
fied ; no one misled! Tirthamkaras do not in¬ 
dulge in metaphor and parable, and never resort 
to all^ory, to hide the import of a doctrine 
Those who were present were filled. Their 
questions were answered there and then, in the 
un-akshari speech which has been described 
above. Every one understood what weis said in 
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answering his question. As a matter of fact, the 
Presence of the Teacher in itself furnished an 
answer to a good many questions of the assembl- 
age. He was Beligion personified in Himself! 
He was also the embodiment of Faith* Knowledge 
and Conduct^-of the Way, the Truth and the Life, 
as some have said! One had simply to see Him 
to understand what Salvation meant. His 
illimitable Knowledge was reflected to a certain 
extent in the Halo of Glory which surrounded 
Him and which depicted the past seven lives of all 
living beings! To see Him was to see God. to 
hear Him was to be filled with heavenly joy! 

The Lord’s Discourse, which is gathered up 
by the Chief Disciples, comprises twelve fmgas 
(departments), and is generally represented by a 
tree with twelve branches. It is this Tree of 
Wisdom Divine which is the real friend of the 
seeker siter release from the pain and misery of 
embodied life; and it is not a mere coincidence 
that we read in the Bible : In the midst... of 
it . . . was there the tree of life, which bare 
twelve manner of fruits . . . and the leaves of 
the tree were for the healing of the nations.” 
What this means becomes clear with, reference to 
another part of the Bible itself (Proverbs, iii,. 
13—18): “ Happy is the man that findeth wis¬ 
dom, .... Her ways are ways of pleasantness, 
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and all her patiis are peace. She is a tree of 
life to them that lay bold npon her.” 

Immediately siter the divine preaching, 
many men and women determined to fol¬ 
low the Lord on the Path. The fore¬ 
most among them wae Vr4^ba Sen, one of the 
younger brothere of the Emperor Bbarata. He 
was the same who was the favourite pandit oi 
the World Tbacebk in Hid Bairajangha's 
incarnation, fie became the first Apostle of the 
God. Soma Prab>ha and Sreyansa> at whose 
Palace the WoBtLD Trachrr had broken His 
first fast likewise became two of the Apostles. 
Brahmi, the elder daughter of the World 
Teacher, became the first female saint. 
Sundari, the second daughter of the Lord, alsd 
renounced the world, and joined the sisterhood 
of Nuns. A man by name Srutakirti became 
the first fiouseholder. and a pious lady, by name 
Priy&varta, became the first lay female follower 
of the Lord. Another of Bharata'a brothers, whose 
name was Anantarirya. at once became a monk. 
He was the first to obtain airvaiyt in this half- 
cycle of time. We bare met him ere this already 
and know his life-story from the Lion's incar¬ 
nation \ Many others joined the Sang ha (Ccwmn- 
nity of the Pious), all desirous of attaining release 
from perpetual slavery to Death, and bad luck. 
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The four thousand chiefs and chieftains who 
had renounced the world with Ri^abha Deva and 
who had slunk away from tap<i4ckarai^ now 
came back to Him and entered the Sangfia. 
Marichi, howerer, kept away, and set himself up 
separately as a teacher. 

After the departure of Bharata, the Indra 
of the first Heaven stood up to chant the praises 
of the Lord. He compcied an adoration in 
which he described the Holy One by one thousand 
and eight auspiciouB names. 

The dews. then, supplicated the Wuui.n 
Tbachsr, through their I^eader. in the follow¬ 
ing words 0 Master Divine, 0 Preserver of 
Souls, 0 Protector of Life, 0 Giver of Joy to all 
Living Beings! the bhavyae (those who possess- 
the realizable potentiality of divinity in their 
nature) in other parts of the world are in need 
of Thine Discourse Divine They are like parch¬ 
ed crops, which wither vnthout rain and are 
revived by it( Do Thou now proceed to enlighten 
theml 

A procesaicA was formed at once, the Lord 
proceed^g on His Divine mission, surrounded by 
dews and men, in the midst of scenee of great en¬ 
thusiasm and heavenly pomp, which the real- 
dents of heavens brought blether to glorify the- 
World Teacher. 




StaTUK MuiAVlHA 1\ StANUIXU P(K<rtfIJK 


mm 









(«. 














CHAPTER XI 


BAHUBALI 

«»T*T> «Ar 5$ vmrr^ na: \ 

^<riUiA *I5i: m^ll 

[Tr. From Mam Devi wu bom BienKba. To 
Bisabba was born Bbaxata; radowad witb Lakabmi, 
Riaabha attained io Bmnity {Nirv&jjA) at Shali^ma 1 
From Rborata caae Bh&ratvaraa and Samali; aa* 
dowed with Laiabmi (ExceSlance) Sbarata attamed to 
Divinity at Sbaii^ram I]—Tie A^eya Pnriina <Hindy), 
CVIir. 12-12. 

Three great events had occurred simul¬ 
taneously in the life of Bharata Wore his depar¬ 
ture to worship the World Teacher, as 
described in the last chapter. Each of them was 
pregnant with momentous import, and the har¬ 
binger of unparalleled joy. One of them was the 
attainment to Full Knowledge by His Divine 
Father, the World Teacher; the second was the 
appearance in his arsenal of the heavenly weapon, 
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the irresistible chakra (discus), and the third 
wa^ the birth of a son to himself I He was literal¬ 
ly overwhelmed vrith joy on hearing the news, 
and did not know at first which event to cele¬ 
brate before the others. He, however, at once 
decided to proceed to the Lord's ScmavtMaram, 
to Worship the Divinity Incarnate, as the wor¬ 
ship of God was the source of all good in the 
world. Today we shall be told that by the birth 
of a son ae well ae by the death of a member of 
his family a man becomes impure and disquali¬ 
fied to worship God for a certain number of days, 
even when the event occur at a great distance or 
in foreign land. Bharata did not stop to trouble 
himself about such matters. Perhaps the injunc¬ 
tions were unknoAvn in his time. Certainly, 
the Worshipping of the D$va of dseas (God of 
gods) would appear to be the harbinger of all 
good Itick and auspiciousnese, and not likely to be 
forbidden on any occasion. The reason of the 
prohibition against visiting a public place of 
worship under the aforesaid drcumstancea is not 
far to seek. It would cause too much commotion 
and disturbance in the Temple and in the pro¬ 
cess of worship if men went there fresh on the 
top of an event like the death or the birth of a 
member in their family, Men would be eager to 
know what had happened, and would be prone to 
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discuss the particulars of the event, whether good 
or bad. To avoid all this hubbub and commotion 
was the object of the rule against the admissioa of 
worshippers likely to furnish an occasion for dis¬ 
turbance in worship. Similar in nature would be 
the explanation of the exclusion of the women 
suffering from the monthly effusion of blood. Tor 
the presence of blood on a slovenly woman^s clothes 
or of blood drops on the floor of the Adytum and 
the courtyard of the Place of Worship cannot 
but be an unsightly thing. Today the reasons 
for these rules have been forgotten, and that is 
why we look upon every infringement of such an 
injunction as at once fatal to the Dharma, and 
to the tran^reesor and to everybody else I 

When Bharata reached home, he first nsit- 
ed his arsenal where he beheld the glorious dis¬ 
cus; and then went to see his son. He 
welcomed the new-comer with paternal affection, 
and afterwards proceeded to his Court House, 
where he determined to take to camp life to 
subdue the world. 

From the world-conquest Bharata returned 
home after the lapse of very many years, laden 
with booty and costly gifts from the numeroua 
kings who had paid homage to him, and accom¬ 
panied many princesses, daughters of the 
vanquished foe, whom be married. A good 
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many of these ladies belonged to the maiek^ha 
race; but Bharata did not hesitate to accept them 
for wife! At one time such marri^es were quite 
common, it would seem, but now they have become 
obsolete. The last Jairm King to marry a 
maleltsha princess was Chandra Gupta who 
flourished about two thousand two hundred 
years ago, and who married, as history points 
out, the daughter of the Greek General 
Saleukns Niconar. And Chandra Gupta was 
no ordinary Jaina; he was the favourite 
disciple of Sri Bhadrabfihu. the last Sruta- 
Kevali (literally all-knowing by hearsay, that 
is indirectly) f Here is real food for reflec¬ 
tion for those who pin their faith to blood- 
superiority. There is a great deal to be said in 
favour of the comparative cleanliness of different 
professions and of the habits of men ; but we 
must not be carried away by pure sentiment and 
place arlfltrary valuation on the higher standards. 
It is enough if a girl is allowed to marry high, 
though a man may not do so, generally. For the 
girl that enters into a purer atmosphere is cut 
off from her lowlier associations, and is soon im¬ 
proved, whereas, in the converse case, the girl 
entering into a lower class must become per¬ 
manently debased herself. It will be noticed 
that the girl passes completely out of her paternal 
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family on her marriage, but not so the maul So 
far as the upper classes (Brahmarias, Kahatriyas 
ajid Vaiiyas) are concerned, the discussion is 
almost a purely academical one, except in so far 
as the general prejudice against traders has 
everywhere led the aristocracy to dose the doors 
of society against them, Many instances are 
to be found in the Purunns r»f Vai^yas tnorrying 
Kshatriya girls nnd even the daughters of Brah- 
marias- The difficulty is only experienced in. 
dealing with the oases of inter-marriage between 
Sudras and the higlier Vardas, But the ex¬ 
amples of Bharata and Chandra Gupta show 
what the practice used to be in the paet. 

On returning to his capital, Bharata de¬ 
manded submission from his own brothers, which 
was naturally refused. But all of them, except¬ 
ing Bahubali, felt that they could not face 
Bharata on the battle-held, and renounced the 
world, placing their sons on their thrones in their 
own places to avoid the humiliation. Bahubali, 
on the other hand, hurled open defiance at the 
Emperor and challenged him to a fight. Bharata 
was indignant at what he regarded as unbrother- 
ly conduct of Bshubali, and marched against 
him at the head of a large army. The two armies 
at last came face to face with each other. But be¬ 
fore the commencement of open hostilities, the 
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minisurs on both sides met together to see if the 
undeeirabie bloodshed codd not be avoided in 
any way. They came to aa agreement that it 
would be quite useless to proceed with the war in 
the ordinary way. The brothers themselves,” , 
they said, “ cannot be killed by any means; 
they are in their last incarnations in transmigra¬ 
tion, and possess bodies which no weapon may 
mortally wound in warfare I Let them fight out 
the issue by themseWes in other ways.’* It was 
decided that they should settle their dispute by 
means of three kinds of contesU, namely, staring 
{at each other), water-fight, and wrestling. 

Bihubali overcame Bharata in all the three 
contests, but instead of throwing him down on 
the ground in the last one (wrestling), he lifted 
him up on bis shoulder and then gently placed 
him on the ground, out of an affectionate regard 
for bis seniority and rank. This infuriated 
Bharata all the more, and he immediately- 
possessed himself of the irresistible chakra. The 
weapon whirred through empty space like a flash 
of lightniiig ; but it did not strike B&hubali. 
Instead of striking him, it merely circled round 
him, and then came to reet in front of him? 
Bdhubali had won? The explanation of the 
strange behaviour on the part of the terrible 
thunderbolt (the chakra) probably, lies in the I 
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persoD&l magnetaam of BsJiubaii which even over¬ 
mastered and turned off the fiery discus. 

Bbarata’s action was disliked by all present. 
Bahubali was filled with disgust for the world, 
whose infatuation could produce such intoxicat¬ 
ing effect even on a good man like Bharata. 
“ The kingdom/’ he said, “ is for you, brother 
nune! I will have nothing more to do with this 
world of tantalizing shadows I ” Saying this he 
left tlie world, went to the WoELn Teacher, 
who had gone to Mount Kailasa in the mean¬ 
while, worshipped the Holy Feet of the Lord, and 
discarding all clothes and everything else of the 
world, entered the order of homeless monks I 
Bharata'B heart was softened at his brother’s 
renunciation ; he apologised for bis rashness, but 
could not dissuade him from his firm resolve. 

For a whole year B&hubali performed the 
severest austerities, standing motionless immersed 
in contemplation. Creepers grew up round his 
legs in this period ; ant hills sprang up about 
him. But notwithstanding these austerities he 
could not get rid of the irksome little thought that 
he stood on Bharata's land. This stood in his 
way, and did not admit of his destroying hie four 
kinds of inimical karmas. At last at the end of 
the year, it occurred to him that common lands 
were not capable of exclusive proprietary posses- 
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Sion and that saints could use such lands without 

lowering tEemselves in any way. About the same 

time B^ata himself came, in all huimlity, to 
him. and worshipped him with veneration and 
respect. BShubali was then able to quell the 
distobing element in his thoughts and soon suc¬ 
ceeded in his effort to destroy the fcamoa narned. 
According to another yereion, the thought that 
was disturbii^ BSlhubali’s meditation was a land 
of painful regret that he had been the cause of 
his elder brother’s humiliation, which was dis- 
persed when Bharata came and worshipped him 

with reverence and affection. 

Bihubali attained Omniscience, as the result 
of complete dispassion and the supreme tran- 
quiUily of the mind ( Devos and men now came 
to worship Him and to hear His discourse. He 
preached the Noble Doctrine for some time, and 
finally obtained Complete Release at Mount 
KailSial He is now abiding ©temally, in the 
uninterrupted enjoyment of Eternal Life, Perpe¬ 
tual Youth, Omniscience and all other Divine 
attributes I And He will stay in the same state 
till the End of Time \ 






CHAPTER XII 
BHARATA. 


Bohut mathui gJuir ^41 Sqshot k& d^r^durvi^ ^a: 
VO\A Und yahiln sd apni daulat aur ^9ah&n 

[Tr. Uuch cftfor ia the Houae of th« Mzt world than 
that of this one: 

You ahould withdraw your wealth from hero, and 
place it Id the next worfdl] 

Kany people read ' bleeaed are tht meek, for 
they shall inherit the world '; but it was Bhaiata 
who realized it! Men hear that the fruit of 
renunciation is a hundred million fold; Bharata 
actually enjoyed the abundance of itl 

Bhajata'B wealth was immense. There was 
none who could count hie treasures. He possess¬ 
ed a countless number of precious g«ns of great 
value, His horses, his elephants, his war and 
other kinds cd chariots were counted in millions. 
Huge armies followed him when he went on wax. 
Thousands of greet kii^s* and tens of thousands 
of smaller chiefs and chieftains were proud to be 
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among his followers. There was no independent 
king in those days to be a rival to Bharata. His 
dominions were scattered all over the world his 
authority was acknowledged both on land and 
sea. He had crossed high mountains and carried 
his campaign successfully on the other side. 
There is a mention of certain hidden passages in 
the mountains by means of which he had emerged 
in new continents, and brought the lands under 
his sceptre. 

Bharata was undoubtedly one of the greatest 
of human kings that have ever ruled in the world. 
His splendour has never been surpassed, and but 
rarely equalled. HU court was just one dazzling 
blaze of brilliancy. The pick of the best of every 
thing was always at his command. Great 
generals and kings vied with one another in 
showing him respect! 

Bharata had a very amiable nature ; he was 
exceedingly forgiving and peaceful, and possess¬ 
ed a spirit of gentility that was very captivating. 
Probably the only time when he forgot himself 
was when he felt irritated after his failure in the 
trial of strength against BSJiubali. But he re¬ 
pented of it almost immediately, and made ample 
amends for it subsequently by going to worship 
the latter when he had become a saint. This 
shows that he cherished no resentment in bis 
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heaxt, the fit of irritation having completely pass* 
ed off without leaving a scar. 

Bharata was a perfectly just king. His 
sense of impartial justice won for him the esteem 
of all his subjects when he reprimanded his own 
son and condemned his unwise deed in the spirit 
of uncompromising severity. The incident had 
occurred at the swaytmwa of a certain young 
princess where his son Arkakirti was also present. 
The king of V^r^&si (modern Benares) in those 
days was the founder of the glorious N&tha 
Van^. His nan\e was Akampana. and he had 
a daughter, who was accomplished and beautiful 
beyond words. When she grew up her father 
took counsel of his friends and well>wishers, and 
convened a s^vayainvara (literally, the selection 
of a bridegroom by oneself), agreeably to the 
world-old practice of the Warrior races. Many 
princes and chiefs came to the gathering, conspi¬ 
cuous amongst them beii^ Arkakirti, the 
Emperor’s son, and Jayavarm&, the son of Soma 
Prabha of Hastinapur, at whose House the 
World Tsachsr had partaken of the sugarcane 
juice. 

Sulochanfi, for this was the name of the Iots- 
ly Princess, threw the garland of flowers round 
the neck of Jayavarma, as a mark of her pre¬ 
ference for him. At this Arkakirti became 
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excited, considering it an insult to himself and to 
his iltetrious father, and challenged both Jaya- 
varma and-Akampana to a fight. These kings 
who entertadned a great deal of respect for the 
Emperor and lore for his impetuous son, tried, 
in every 'way, to dissuade him from the course he 
desired to take. But all their efforts were fruit¬ 
less; Arkakirti was bent on fighting, and would 
not listen to their entreaties. 

In the fight that took place the allied armies 
of the kii^s of HastiMpur and V&r&nasi were 
victor ious. But Akampana hd really the heart 
of a Jaina! He conciliated the youthful prince, 
and married his younger daughter, AkshamfiU, 
to him. After the departure of Arkakirti -with 
his bride. Jayavarmfi and Sulochanl were united, 
with due pomp. 

When Bhaxata heard of the misbehaviour of 
his young eon, he was very ai^y with him, and 
bestowed much praise on JayavarmS and Akara- 
pana for their restraint. Finally, the incident only 
came to be r^arded by all the partiee concerned 
83 a happy mishap that ended in permanently 
cementing the friendly relations between the two 
rc^l houses oif Ajudhya and Hastinapur ( 

Bharata was the first law-giver of the current 
half-cycle. He instructed the men of the Ksha- 
triya and Brahmana classes in the duties 
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pertaining to their van^, and taught them many 
things. For this he came to be known as the 
sixteenth Manu, the fifteenth being Ri9abha 
Devaji. The law he gave forms part of the 
Upaeakadhyayana Anga, which is now only 
available in fragments. The one great point in 
respect of which the law he gave to the people 
differs from all the other systems that are now 
prevailing in India concerned the position of the 
woman. He made her a full heiress of her hus¬ 
band’s property, and placed her before the eon t 
The effect was wonderful ; for it saved the son 
from idleness, and taught himi to acquire profi¬ 
ciency in work and trade, and endowed him with' 
pleasing mannerism I In a joint family the rule 
is for the sons to lot? about in idleness ; excep¬ 
tions are m re. In the Jaina family the rule was 
work, efficiencv ttnd fitness I 'Arrogance, even 
boorish and unmannerly arrogance, might 
develop under the one system, but it would Have 
nothii^ to support itself upon in the other. 

It would seem that the three kinds of punUh- 
ments, namely, corporal punishment, physical de¬ 
tention and moaetary fine, weire known in the time 
of Bharata, who knew how to temper justice with 
mercy, and taught others to do so. He encourag¬ 
ed partition as it tends to increase the merit of 
individuals; and rect^nized wills and trusts. 
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BharatA is said to have laid down what are 
known as the fifty-three hriy^ (rites) for the 
followers of the Path. These were described at 
the time when he brought the Brahmana nama 
into being. He invested the Brahmaijas with 
distinctive sacred threads, comprising one or 
more strings, according to the number of the 
pratirnd (stage on the householder's path) the 
wearer bad attained. Thus a man who wore a 
thread of seven strings was a hrahmach&ri 
(celibate) on the seventh pratimQy and he who 
wore one with eleven strings was on the eleventh, 
or the last, stage of the householder's path, and 
only one step removed from sannydsa which he 
would enter as soon as he is able to discard the 
small strip of the loin cloth that marks the boun¬ 
dary between the householder's and the saint's 
careers. 

The ideals originally set before the Br&b- 
ma^aa included, amongst others, the following.— 

(1) they must devote themselves to wor¬ 

ship, both regular and special ; 

(2) they might earn their living by the 

sword, the pen, agriculture, or 
trade, but not by handicrafts or 
suoh other profesnons as music and 
singing ; 
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(S) they should practise charity ; 

(4) they must apply themselves to study 

(the scriptures) ; 

(5) they should practise equauimity and 

self-control, protecting the different 
kinds of lives ; and 

(6) they should practise tapdicharn^a 

(austerities) in some form. 

Tt was thus not forbidden to a Brahmaoa to 
carry on a trade, or to enter on a mili¬ 
tary career, or to take to literature or even to 
plough the land. He was only required to refrain 
from pursuing those occupations which though 
not a disgrace in themselves were nevertheless not’ 
adopted by the higher classes. His self-respect 
was thus assured to him, if he did not wish to 
accept gifts from others. Today all this is 
, changed, and the modern Brihma^a is verv near 
satisfying Akbar’s description of a plr (saint), 
a b/lvarchi (cook), a hhishti (water-carrier), and 
a khar (donkey), all roiled into a single being I 
Another point in respect of which the modern 
Brlthma^a differs from his ancestor of the past 
is about the sacred thread which was not to be , 
worn unless one attained at least the first 
prcuima, but which is now worn by not only all 
Brahmapae but also by all the members of the 
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three higher vanyis^ As a matter of fact there 
was no Brahmaxia class at the time of Bharata 
Ckakravarti, strictly speaking, for any one could 
qualify himself for the sacred thread by observ¬ 
ing the pratimas, it not being forbidden to Sudras 
to observe the pratimas. 

The reason for the establiehment of the 
Brahraapa class lay in the necessity of finding 
out suitable donees for gifts which householders 
are enjoined to make every day. Bharata, who 
wanted to earn merit for himself, by making 
proper use of his immense wealth, established the 
class, or rather the order of the pious men, and 
gave them the sacred threads to indicate their 
rise in the spiritual scale. None who did not 
excel in the practising of the D/uirma (religion) 
were to be considered Brfthmapas. “ By birth,*' 
says the author of the Adi Pur&pa, ** are all men 
equal unto one another ; but they differ in res¬ 
pect of the prepress they might make on the 
spiritual path I ” 

The Hindus, who are really Jainas—not 
Jaina dissentere, but Jaina All^orists—and the 
originators of the Allegorical vogue, allegorised 
the t> 0 ‘nMr<ufia in^tution, which came, after 
the lapse of a long time, when the original nature 
of the teaching underlying the allegory was lost 
sight of, to be viewed as grounded on birtb-dia- 
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tinction. This is the reason why Hindus have 
been eternally finding fault with the Jainas and 
accusing them of “ caste-lessness/' that is, of 
being the destroyer of the caste system. The 
author of the Adi Purana, who was alive to the 
need of propitiating Br&hmana opinion in 
times of persecutioD, probably laid stress on the 
importance of the Br&hmana caste to pacify them 
a bit, and is for that reason forced to have re¬ 
course to a language which is ambiguous to say 
the least of it. Bharata's preference for the 
Warrior class is obvious from the terms in which 
he speaks of them in the forty-secwid faroa 
(part) of the Adi Purina; but be distinctly says 
even with regard to them that merit, and not 
birth, is the principle of excellence, “ Whoso¬ 
ever is admitted into the Jaina Dhama," he 
makes Bharata say, “and takes to the observ¬ 
ance of vows becomes a Kshatriyal’* The con¬ 
ferment of special privileges in regard to crimi¬ 
nal responsibility on BrShma^as might thus be the 
work of the Brihtnapas themselves, when they 
I got into power later on ; but it might ae well be 
due to an impulse on the part of Bharata himself. 
I If we remwnber that Bharata’s Brlhmaoas were 
I all saii^y householders, who would be eager to 
f confess their orimes and to make ample amende 
i for the deed, we can readily imagine justice tab- 
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ing a lenient view of their guilt, and a pious king 
pardoning the unfwtunate offender alt<^ther. 
Probably there would be in such a case a general 
petition for mercy, in which the injured man, or 
hie heirs, would not unlikely join I 

The scheme of the rites which Bbarata taught 
his subjects is grounded entirely on what is known 
to the modems as the Iaw of Suggestion. Prom 
the very inception of life an endeavour is made 
to impress it cat the mind of the individual that 
he belongs to the noblest of all races, the Aryan, 
and that he is going to be a great man, and may 
even become a chakrcwti, and a Tirtbamkara! 
The mantras, too, which are uttered and recited 
on ceremonial occasions are intended to serve the 
same purpose, at the same time as they tend to 
inculcate a belief in the IHvinity of the Soul, and 
the Principles of Dharma. There can be no doubts 
ing the fact that a child that has grown up under 
the inffuence of such powerful suggestions must, 
sooner or later, acquire and display something ot 
that greatness which his Im^:ination has been 
impressed with. In the Aryan Culture sams- 
kcffos (impressions, convictions) it were that 
counted the tEiost; they could make or mar a 
life, without a doubt I Here again it must be 
said that the moderns have completely misundef’ 
stood the purpose of these rites, and of the 
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mantras with which they are accompanied, They 
think that power lies in the mantras themselves; 
but how can misunderstood formulas help any 
one in acquiring greatness? Mere sounds (fwwt- 
tras in a tongue that is not understood) count for 
nothing ; it would be foolish to expect them to 
make a proper impression on any one’s mind, 
much leas on that of a small child. And what 
force can a few muttered or mumbled sounds pos¬ 
sess against persistent intelligible suggestion to 
the contrary which is dinned into one’s ears daily ? 
For no sooner does the mystified child go out into 
the world outside, after the ceremony at home, 
than his friends and associates do not leave a stone 
unturned in impressing upon his mind that he is 
a big idiot, a dullard and a dunce, and an impu¬ 
dent imp I Today the harmful suggestion, con¬ 
veyed in the vulgar language of the street, as a 
matter of fact, takes deep root and produces men 
that are nothing but burning libels on the Aryan 
name ( This is because it is persistent and in¬ 
telligible, while tile really healthy one is lost in 
the trust of unintelligibility and hieroglyphics. 
Let us be warned in time, before further damage 
is done t 

Bharata w^is endowed with clairvoyance 
which he evolved out on one of the occasions when 
he went to worship the World Tbachsb. 
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He taught men the science known as 
Jndm, which is not the art of foretelling fuUire 
but that of predicting the occurrence of certain 
events by means of their appropriate charac¬ 
teristic forerunners (signs). He also instructed 
men in the Sciences of astronomy and medicine. 
Bharata was an accomplished master and a 
perfect judge of the elephant and the horse ; and 
understood all about their marks and ailments > 
in which he also instructed his people. 

In regard to religion Bharata was devoted 
with all his heart to His Divine Father whose 
Image he had installed on the altar of his heart, 
where he worshipped Him day and night, when¬ 
ever he got time to do so. Filled, from his child¬ 
hood, with the spirit of world-flight, he adopted 
the five vows of Che householder’e course, early in 
his career, and observed them, with¬ 
out blemish and faltering, throughout life, irres¬ 
pective of the fact whether he was at home or 
on the battlefield. He lived in the world but 
without beii^ attached to it as ordinary men 
are. A saint at heart, he never abandoned him¬ 
self to sense-indulgence, or allowed his better 
nature to be overpowered by the animal in him. 
He knew that the first great thing for a Ksha- 
triya was to take care of his intellect; for through 
the right kind of intellect one oould attain to the 
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Glory of a Tirthamkara, and through a wrong 
one, be degraded into lower forma alter death. 
Bharata, therefore,, was never upset at anythii^; 
he always knew precisely what was the best thing 
to do under any given circumstances, and handl¬ 
ed complex and complicated problems with a 
grace of ease that endeared him to all 1 

Bharata had a missionary’s zeal for the pro¬ 
pagation of Jainism. He laid down rites {hriyafi) 
for the admission of all classes of men into the 
Jaina Beligion and the Jaina Society, providing 
even for the fixing of the castes of the new 
converts. Even mal$ksha$ could be admitted into 
Jainism without objection or hitch in his time I 
Such was Bharata, the illustrious son o£ the 
Most Illustrious father, the first Emperor of 
Aryivarta, and the Founder of the Aryan Cul¬ 
ture, who lent his name to the Land of the Noble 
Race, which it still bears 1 Bharata will un¬ 
doubtedly live in the memories of men, so long 
as Bh^ratvarsa remains above the waters to 
remind men of the first Great Emperor of the 
current half-cycle ( 
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PEEPING INTO THE FUTURE 

Bharata was oever quiw at ease in his mind 
about the wisdom of the step he had taken as 
regards the establishment of the Brahmana class, 
since he knew that hie Father, who could hare 
done it as well, had not seen it fit to do so. One 
night he saw a number of dreams which alarmed 
him a bit, and lie decided to question the World 
TrachsR about their import. So he proceed¬ 
ed to Mount Kaiia^a where Ri^abha Deva was 
slaying at the time, and after worshipping Him 
with reverence and devotion, related his dreams, 
and humbly sought their explanation from Him. 
He was told that his dreams bore reference to the 
next age (the fo^hcma kdlo) which would be 
marked with much deterioration and misery. 

The first dream was the sight of twenty-three 
lions, roaming in a forest and then climhing up 
the summit of a hill- The World Tb^chsb 
interpreted it to mean that in the day of twenty- 
three out of the twenty-four Tirthamkaras, 
Jaina Saints would remain steadifast to their 
austere ideal, and prove worthy of saintship. 
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The second dream consisted in the sight of 
a lion followed by a number of deers. This 
signified that in the time of the last Tirthamkara 
all saints would not be able to adhere to the high 
idea! of saintship, and there would arise many 
householders who would propagate and spread 
false doctrines and recommend ' easier ’ conduct. 

In the third dream Bharata had seen a horse 
burdened with the load of an elephant. This 
meant that the Saints in the fanchama ksZa 
would undertake vows beyond their capacity and 
endurance. 

A number of goats were seen grazing on dry 
leaves in the fourth dream, which portended that 
people would generally abandon the principles of 
true piety and defile their vows in the jXMchama 
hdla (the current age) I 

In his fifth dream Bharata saw a monkey 
seated on an elephant in place of man 1 The 
World Teacher explained it to mean that 
in the fifth ' age ’ kingship would pass out of 
the hands of true Kshatriya raow and be enjoyed 
by those who would be as far away from true 
Kshatriya traditions as a monkey is from man! 

In the sixth dream a swan was being attack¬ 
ed by a nuiDier of crows. Ita significance was 
that the Jaina Ssints would be persecuted by men 
of other creeds. 
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A gnome’s dance constituted the seveati 
dream, and it foretold that people would begin 
to worship demons in the fifth kola, in place of 
the True Divinity I 

A tank full of water all round, but dry in 
the centre, was seen next. This meant that 
Religion would disappear from the Ary&varta, 
and would spread in the surrounding countries, 
occupied by M^U^hskas I 

A lustreless heap of gems covered over with 
dust was seen next. This signified that In the /wi- 
ohama kdla saints would be unable to attain to 
the purity of 6ukla dhydna (pure self-contempla¬ 
tion or meditation of the higher type) 1 

A dog feeding on sweetmeats uud being 
worshipped by men was seen in the tenth dream. 
Its import was that low class persons would 
parade as worshipful men and would be actually 
worshipped by the people I 

A bellowu^ young bid! was seen next, This 
meant that people would generally enter the holy 
order in their youth in the fifth kdla, instead 
of in old age f 

In l^e twelfth dream Bharata saw the Mocm 
surrounded by nebulous matter. This meant that 
the saints ^ould be unable to acquire even olair> 
voyanee and telepathy in the kdlal 

Two bullocks going together were seen next, 
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inipiying that the aaiuts in the 'pwnchami kUa 
would be unable to attain to the purity of conduct 
neceseaxy to enable them to roam alMUt singly ! 

The Sun covered over by clouds was seon 
next. It meant that no one would be able to 
attain to Omniscience in the faTichama kala. 

A dried-up tree that cast no shade 
was the subject of the next dream. Its aigmfi- 
cance was that in the panciiain/i. kWxi, the 
generality of men and women would abandon 
religion, and become irreligious I 

The sixteenth and the last dream consisted 
in the sight of dried up old leaves, and meant that 
the power of even great medicinea would deterio¬ 
rate in the end I 

As regards the wisdom of the eetabliskment 
of tlie Br&iiuiaQa class, Bharata was told that his 
action was justified so far as regarded the require¬ 
ments of his times, but that the class would be 
tilled with ctmceit for its high birth, and Brlh- 
mu^as would take to eating meat in many cases 
and would become generally hostile to the true 
UkartM. (Jainism) in the fanckamiQ. kfUai 

We may be sure that Bharata was not quite 
^ased with the forebodings or with the step he 
had taken in creating the fourth, namely, the 
Br&hmana aarna. He went back to his kingd(Hn 
from the Sama^asaranc of the Woeld 
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Teacher, and began, to enjoy the fruits of his 
previous good karma?, as the first great chakra- 

aarii king! 

The -panchama (fifth) kola (time, hence the 
period of time) is the one that is actually current 
now. It is the period of advanced deterioration, 
characterized 1:^ conditions of existence that 
would slowly become very painful end distress¬ 
ing. It commenced only 2465 years ago, and 
has still got 18645 years to run. There 
will be wars, famines and pestilences during this 
period, with the result that men will be half- 
starved and will grow stunted in size, till at the 
end of the period they will be no more than oiie 
cubit in height, and twenty years in age. All 
this will take place gradually, almost imperceptib¬ 
ly and in some places there will even appear 
periodic signs of growth. The arresting of the 
downward movement will, however, be a tempo¬ 
rary affair. The tendency generaUy everywhere 
will be for things to go from bad to worse. In 
respect of religion, Bharatvarea will become ir¬ 
religious, and the maleksha countries lying round 
about it will take it up. This part of the prophe¬ 
cy is likely to be soon fulfilled. For Beligion oan 
only live in the land of intelligence, but Bhftrat- 
var?a can only boast of about five per cent 
literacy today. And out of this small proper- 
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tioD of literate men aud women the number of 
those who are reaily intellectual will be perhaps 
one in a thousand. It may be safely taken then 
that the intellectual centre of the world is shift¬ 
ing from India to foreign lands ! What is most 
likely to happen next is the discovery of the soul- 
nature by European and American peoples, 
which is likely to be made in the course of the 
current century, thus fulfilling the Jain a pro¬ 
phecy I 

Throughout the •pancJta'm.a kSla, however, 
Religion will continue to exist on our globe. The 
continuity of the (community of the faith¬ 

ful) will be maintained right up to its very end, 
There will be at least one saint, one nun, one 
householder, and one pioue female follower of 
the Lord Jinendra in the world. When only 
three moments will be left in the running 
r&jd (kingship), agni (fire) and dhama (reli¬ 
gion) will be deetroyed, one after the other, in 
the order mentioned I The last king, who will be 
called Kalki,* will snatch away the food from the 

* Ealki fiiso in Hisduism; but thare he is 

an allagorics'l figtira and in sUiing centrist 
Jftiiiiam. Ha is die daetroyei ol ditarma and a wicked 
periecTitOT of the pum in the latter, hut the eatablisnw 
the tro« dharma and the destroyer of ite foea in the 
fceinerl '^in Antt^oniem is, howeTsr, o^y apparew 
4Ad oaueed hr the employment of an aiiistic fonn^oi 
allegory which while professing outwardily to defier 
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hand of the last Saint, and will be destroyed by 
devas for his extreme impiety. The Saint and 
the Nun will perform ^lekhand death, along 
with the householder and the pious lay lady. 
Fire will disappear instantly, and dharma will 
cease to exist in the next moment I 

Thereafter the sixth ksla, likewise of 21,000 
years, will supervene. It will be the worst of 
all. People will keep on deteriorating, and the 
suffering and misery will be intolerable. Cook¬ 
ing will be unknown ; for there will be no fire I 
People will take to raw meat, which they will 
bite off from living animals and even men. Law 
and order will be replaced by lawlessness and dis¬ 
order. At the end of the sixth hdUi, a great 
calamity will befall the world ; for forty-nine 
days there will rain down on it fire and ashes and 
burning cinders ; hot winds will scorch up all 
the surface of the soil, and it will be ripped open 
to a great depth ; all living nature will be des¬ 
troyed, excepting those who are able to hide them¬ 
selves in deep ravines and caves or who are 

from the Jeine view, io reslity, impliee no diflereaoe 
ftt ell. For the Hindu KelJti ie the deetroyer of tw 
eonl’e iatamel eoemies—pasMona and appetitee and me 
lijje—wluj will eetehlieh the Kin^om of God in the 
human Heart, while the Jaina Kalki wiiJ be an hu- 
toricrf enemy of the Faith and of the foUowere of w 
Faith, who will he a man of flesh end hlood in the outer 
world! 
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accorded protection by some beings of the euper- 
Injmaii type. Thus will end the sixth k^a.. The 
catastrophe, however, will not be universal all 
over the universe. 

At the commencement of the new order of 
thingB in the next half-5^cle of time, the l/tw- 
fivi, which the reverse of the ascending ark, 
the course of eventa will be changed. It will be 
the period of prosperity, and increase and rise^ 
The forty-ftine days’ destruction will be followed 
by a different and opposite kind of phenomena 
during a similar period of time. Cold winds will 
blow on the earth; cooling things—curds, 
milk, etc.—will rain down on its surface; the 
signs of destruction will disappear from its 
face I Those who have survived will emerge 
from their hiding places, and inhabit the earth 
once more. The first Tirthamkara of the Utaar- 
pint k^la. will appear at the end of 42,000 yw® 

from its commencement. He will re-cstahhsh 

Religion in the world I . * 

The above prophecy would seem to admit ot 
a rational explanation. Ut us suppose* that two 
huge revolving bodies of contrary natures, but of 


• Or m the alternative, iet oe flupwwe. ear^ 
to ran wLok toa some inch oani© » 

SiSi^gth-pelTOl. coal and the lik^ ^ 

Mkd1vgnlaji% of the solar system to be dialophed from 
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tile comet type are slowly approaching our world, 
and would come the nearest to it at the eud of 
the sixth of ^ running half^cycle. Let 

US further suppose that the first one of these 
bodies to draw near to the earth will be the 
comet with a fiery nature, like that of the aun. 
Ite approach will then be characterised by all 
the indications giyen in the prophecy—the deterio* 
ration of yegetation. the disappearance of fire, 
because of the lack of fuel, the blowing of hot 
winds, the showering down of hot cinders, burn¬ 
ing dust and the hke. The destroyer will remain 
in the vicinity of the earth for the space of 49 
days, which will be full of calamity for all living 
nature. It will then depart and recede further 
away. The other comet with the nature of the 
Moon will then draw near, when there wiD occur 
the opposite kind of phenomena^he blowing of 
cold winds, the raining down of cooling things, 
curds, milk, ‘ambrosia,' and the like! Hu¬ 
manity will now reappear on the surface of the 
earth, and will once more inhabit it. It will take 
them about 42,000 years to be reelored to a state 
of civilization which will admit of the advent 

BOXiM naknovti eaiua, eo that th« «arth U brou^t soor^- 
irtffy n6«r to tha Rui lor tho of 49 dayi, After which 
dnwn noanr to tho laocn for a Binilar p*nod. Thaa 
all the terrible pbenomesa of the prop h ecy ere lik«ly to 
occur M dwcrib^. 
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of a World Teacher, to enlighten them on 
Religious Truth 1 

As regards the snatching away of the morsel 
of food by the last king from the hand of the last 
Saint, its explanation may be sought in the 
1 ^ fact that cooked food shall have become scarce 

I long long before the end of the panchama kHa,. 

I Perhaps the influence of the advancing fiery 

! comet will be reinforced by the drying up of the 

: stamina of the earth in consequence of the constant 

I tapping to which it is being subjected, in one form 

I and another, so that vegetation shall begin to dry 

I up. fuel shall become scarce, and cctoked food 

a rare delicacy many hundreds of years before the 
end of the ' age/ At the end of the age the only 
living pious householder shall have procured the 
last bundle of chips to prepare the last meal 
for the StoDt and the Nun I Law and order 
will have virtually disappeared long before 
' this lime, and the last king will probably be no 
more than a mere powerful bully- He will be 
attracted by the sight of the smoke from the 
householder’s kitchen and will rush to help him¬ 
self to cooked food, the greatest of delicacies at 
the time. He will arrive just in time to be able 
to snatch the first morsel from the hand of the 
Saint- The dactw, who do not usually interfere 
in human affairs, will be unable to tolerate such 



170 


RISABHA DBVA 


an insult to Saintship, and 'will teOce revenge on 
the king- In the next moment the little bundle 
of faggots shall have burnt itself out, and fire 
■will become a thing of the past! DUrrm 
(Religion), which cannot live except m the hearts 
of men, must likewise perish when those who 
cherish it and put it into practice are gone. 
This is probably how the king, fire and dUrma 
(religicm) shaU be destroyed, tme after another, 
in three successive moments of time, at the end 
of the current age 1 




CHAPTER XIV 

THE COMMUNITY OP THE FAITHFUL 


[Tr. The mevil that may he acquired by foing <'n pil¬ 
grimage to sixty-eight TirAas {Hdy PUcea), it acquir¬ 
ed by the meie thinkiag of God Adiaath.—^Bi^abha 
Deva) I] Hindu Adoration (untraced). 

Jainism marks A distinction between the 
higher and the lower orders of its foUowera. 
The community is divided into four classes, 
namely, Saints and laymen (termed house¬ 
holders) among m^ea, and nuna and pious laity 
among females. The division is grounded on the 
principle tiiat all men and women cannot be ex¬ 
pected to come up, all at once, and without long 
and adequate previous training, to that b^^h 
ideal of self-effacement that demands the selling 
<jg of all one is posaeaaed of and its distributioa in 
diarity. 
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There were ^hty four Apostles of the 
World Teacher, amwigst them being Vrisabha 
Sen, Kachha, Maha Kachha, Kami and Vinami 
whom we have already met in this narratiTe, 
Java Varma was also wie of the Apostles of the 
Tirthamkara, 

There were do lees than 20,000 Omniscient 
S^ts who followed the Holy Tirthamkara. 
12,700 saints were endowed with Telepathy, 
9,000 with Clairvoyance; and 4,750 loiew the 
entirety of the twelve departments of the Teach- , 
ing of Truth! There were 20,600 Saints who 
enjoyed wonderful miraculous powers. Many 
other saints followed the Lord. Of this vast 
number by far the major portion attained nirva^, 
the rest re-incarnating in the heavens. All the 
most intimate friends and companions of the 
World Teacher who were with him in the 
super-heaven Sarvarthasiddhi also reached nir- j 
‘^Sna. ^ 

Three hundred and fifty thousand nuns, ^ 
headed by Brahmi, foUowed the World 
Tracheb. No leas than three hundred thou¬ 
sand householders who were training themselves 
by the observaifce of vows and other forms 
‘disciplinary processes worshipped the Lord. 

The number of the pious female followers was 
five hundred thousand, in round figures. 
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Some of the members of the animal kingdom 
who recollected their past lives follo'wed the Lord, 
i some of them adopting some of the minor vows 
of the laity. 

Jay a Varma who has been named among the 
Apostles of the World Tbaohbr was the 
same who had married Sulochana in the swtyawt- 
vara, at Varanasi, and who had taken the 
Emperor’s son, Arkakirti, a prisoner on the 
battle-field. Many years atfterwards. he had 
come to worship the Source of Dharma one day, 
when he was filled with the spirit of world-flight 
and vairdgya (renunciation). Regarding the 
world as transient, and life, as the playtbii^ of 
death, he determined, there and then, to free 
himself from the eternal bondage, went back to 
his kingdom, placed his son on the throne in place 
of himself, and took leave of Sulochana and of 
all the other queens and kinsmen, and became a 
homeless Monk. 

Sulochana was much affected by the inci¬ 
dent ^ she was very sad at heart, and accepting 
V the counsel of Bharata’s favourite queen, Subha- 
dra, who was noted as much for her wisdom as 
for her physical strength, she sm^ht refuge from 
the afflictions of this world of tears at the wor¬ 
shipful feet of Brahmi, and became a nun.. At 
the end of her earthly life, she was reborn in the 
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sixteenth heaven, prior to her last human birth j 
•when she would attain salvation from the male \ 

formt i 

With Jay a Varma many of his younger 
brothers, Vijaya, Jayanta. Sanjayanta and 
others, and many princes gave up the life of the j 
world to follow the Path, and take the shaping \ 
of their destiny in their own hands, from those : 
of the blind and unmerciful nature! i 

King Akampana, too, of Varanasi, the 
father of SulochanS end the establisher of the 
ceremony in this half-cycle, about 
this time felt an overwhelming disgust for the 
life of the world, and soi^ht refi^ at the Wor¬ 
shipful Feet of the World Teachsb from 
perpetual death. He placed his son, Heman- 
gada, on the throne, and proceeded to the Lord’a 
Sa'mava$aranCy where he became a naked saint. 

His queen Suprabhd also became a nun at the . 
same time. 


CHAPTER XV 
NIRVANA 


II 

% q?H ’ira^ 5TC^ I 

5^“*, *TO?«raTg«r 'suwat ii 

[Ti'. Thus will there be the Ei^nhha Avet4ra (isc&r- 
nation) to we, Sankara (Siva, alle^ricaUy Vuragya, 
that is Reaunciation); which wiU be the ninth inoama* 
Uoa that wiH. take placa like the Path lor the gfOoS 
people and ae a patron of the heljdesal The life of 
Bisahha is exceedingly pure; one should hear the life 
of Risabha which is the giver of heaven after death and 
the cause of increase of fame and the length of ona’s 
years.]—^6 Siva Purana (Hindu), IV, 4T-43. 

Because of her (wisdom) I ^all have immortality, 
end leave behind an etemai memoiy to them that come 
after me."—II Esdins (Jewish Apoeiypha), Chap. VIII. 

The paesa^ quoted above from the Jewish 
Apocrypha furnishes a complete answer to the 
question that has been recently raised, whether 
it is selhsh for a man to seek his own salvation 
and to leave the others involved in suffering and 
misery ? 

m 
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No one who has not completely eradicated j 
all tinge of passion, even of sympathy and love, 
from his nature can ever be qualified to enter ; 
nirmfui or to attain to Omniscience which must ; 
precede it. After the attainment of Full Know- 
ledge nwaTUi follows as a necessary consequence, I 
because of the extensive destruction that has b»n j 
effected in the formations of organiang bodily | 

energies KfiTmas). ' 

It is also a delusion to think that you can 
save all. As a matter of fact you cannot even 
carry enlightenment to every one. It is a ques¬ 
tion of the internal psychology of the mind 
whether an individual is ready to accept the 
teaching of truth or will spurn it. The souls who 
are still involved in misery and suffering have not 
unlikely met some of the great Teachers of the 
race in the past; but without having derived any 
benefit from th^r association. There are m^y . 
souls that shall never be saved, as is the teaching ^ 
of almost every rational religion prevailing to¬ 
day. What, then, wiU happen to those who 
do not enter nirv&iui from the love of others or 
for fear lest they be termed selfish? Their 
numbers will go on swelling from day to. day. 
hut they will never have the opportunity to enjoy 
the rest and repose for which they have laboured . 
and which they have earned and deserved and 
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which they may ettjoy but for the short-comiags 
of others I And unless we accord them perpetual 
life in the flesh which no religion really ever 
preached, they would also be subjecting them* 
selves to repeated births and deaths from which 
they soi^ht to escape! 

The Soul that attains to nirvana cannot be 
accused of selflshness by any means. Before 
crossing over to the other shore the Saved Ones 
impart the True Doctrine to their immediate 
disciples and followers and to all who care to 
hear it, and these, in their turn, hand it down 
to others, thus keepti^ the torch burning, from 
age to age, so far as it is possible to do so. Their 
example is even more forceful than their word, 
since imagination is readily fired by the one and 
not so much by the other. When entering 
nirvana the Deified Man leaves three priceless 
things behind Him for the eternal benefit of those 
who seek the Way Out. These are : His great 
Example, His Worshipful Footprints, and His 
Teaching, which should really suffice for the en¬ 
lightenment of all who are sincerely moved by a 
desire to understand themselves and to escape 
from Death's Domain, If the counter-theory 
were true, and men did not enter nirvana because 
it would be selfish to do so, no one could h^ive 
obtained salvaticm thus far, so that nirvana its^f 

F. IS 
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must he deemed to be quite empty of Souls even to¬ 
day! And so far as practicability of the Doctrine 
U concerned, it cannot be deemed to have been 
demonstrated even in a single instance, since no 
one is to be deemed to have attained to nirvana 
thus far! But this is too absurd to be acceptable 
in any sense, 

When a fortnight remained in the life of the 
WoBU> Tsacheb, the SamOva^arana dis¬ 
persed ; and the Ix)rd proceeded to accomplish 
the destruction of the remainu^ karmic forces 
of the non-inimical type that still adhered to His 
Great Spirit It was the last {Purmmaii) day 
in the month of Pau^a on which He seated Him¬ 
self in the middle of the two summits Sri Sikhara 
and Siddha Sikhara of the Mount Kailua, and 
applied Himself to pure Self-contemplation of 
the higher type. He sat in the sitting posture, 
facing the East. 

On the night preceding the Punum&H day, 
Bbarata and others bad seen several portentous 
dreams, towards the end of the last watch. 
Bharata saw the huge Mountain Meru extend¬ 
ing to the Place of the Perfect Ones. His son 
Arkakirti saw a huge Tree possessing medicinal 
properties moving up towards the heavens, after 
curing living beings of their ailments I The 
Chamberlain of the household of the Emperor, too, 
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saw a dream, in which he saw a huge Wish^uliill- 
lug Tree, capable of gratifying all kinds of 
wishes, rising up in the ^! Jaya Varma's scm, 
Anantaveerya beheld the bright Moon ascending 
into the higher regions of the Sl^, surrounded by 
a number of stars! Her Imperial Majesty Queen 
Subhadra, the daughter-in-law of the Wohld 
Teacher and the favourite wife of the Bed- 
peror, saw the IndrSni (the Queen of the first 
Heaven) consoling Ya^asvati and Sunanda, the 
two co-wives of the Lord! The Prime Minister I 
of Bharata saw a Jewel Island rising up in the 
sky; and Ghitrangada, one of the sons of Kling 
Akampana of the swayamvara fame, beheld the 
Sun vanishing into the Sky with great lustre! 

These dreams created a sensation ip Aj.udhya 
and V^^asi, Bharata was still discussing them 
with bis men when one Ananada brought the news 
of the dispersal of the S<ma^asarma, and of the 
World Teacher’s applying Himself to the 
eradication of His remaining kormas. The 
Emperor immediately proceeded to the Mount: 
Kail&ia on the aerial vehicles of his Vidy&dhara 
feudatory kings, and there performed the wcw- 
ship known as the for a whole fortr. 

night. 

At last on the fourteenth day of the 4^k 
h^ of the month of Magha, at the time of sun- 
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rise, when the mboa was passing out of 
Abhijit (the tail of the UttarSsadha) constella¬ 
tion, the Lord resorted to the thud ^ 

holy Sukla dhySna. (self-ccoitemplation), termed 

Jsk^akHyapratipati (l^^y TjS th^ 

slkhtest bodily tinge), and destroyed the thiw 
c^nels of the approach of matter, ^ely, 

Blind speech and the body! He 
attained to the fourteenth 

(psychological station on ^ath), from 
where, adopting the last form of the My seM 
contemplation (^yuprata 

a cessation ctf all kinds of organic actirities), He 
passed into niM, in the space of 
to articulate the five vowels a, e, u, n and li 1 
neat instant marked the appearance of ano^r 

Perfect One to grace the Holy Land of the Abod 
ef Gods in nimdMt, at the top of the Universe. 

• • • The Perfect Souls that reach Nireona aw 
ffte from birth, death, old age, diseate. gnef, 
niit hunger, thirst and worry. They have 
M bodies, and do not sweat. Pure Spirit by 
nature. They enjoy uninterruptedly, and for 

ever; aU those incomparably divine attnbutes and 
privileges which appertain to the sunple sub¬ 
stance of Their Being. It is impossible to enu¬ 
merate all the virtues of even such common sub¬ 
stances as silver and gold, and it is equally im- 
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possible to count or describe all the wonderful 
properties of the Soul-substance 1 The Siddhas 
(Gods) enjoy Omniscienoe, Immortality and 
unthinkable, unsurpassed Bliss; They see and 
hear all, as if They were present everywhere 1 
They have no loves and hatreds left in Them, and 
do not grant boons to friends or show disfavour 
to foes. Their divine Example, Thar Teachings 
and Their Eootprinta are left for those who, dis¬ 
gusted with the world, seek a way out of this 
CannibaVa (Death’s) Cave! Those who walk in 
Their Footsteps become in all respects like Them 
as regards the innate Divinity of the Spirit sub¬ 
stance, and speedily reach the Holy Siddha Sild, 
to sit by Them I 

The first World Tkacsrb of the current 
half-cycle of time, too, is now living in the 
Siddha St/5, at the Top of the Universe, en- 
d6wed with Immortality, Perpetual Youth, Full 
All-embracing Knowledge, and Supreme Bliss! 
He will never come back, or fall into transmigra¬ 
tion again I 

Soane fresh arrivals in the field of religious 
metaphysics think that the state erf is but 

a temporary one, and that the soul will have 
again to fall back into transmigration, sooner or 
Uter. But the truth is the other way. There 
is absolutely no cause left for a fall in that case? 
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for matter cannot influence the soul against its 
will {see ' The Key of Knowledge ’). and Omni¬ 
science is a guarantee against the entertainment 
of desire. As a matter of fact, it is simply im¬ 
possible for a pure Spirit to be moved by any kind 
of desires. Clement of Alexandria may be quoted 
to explwn the point. Writes he :— 

For it ifi ixapoMible that he «ho haa onca bean 
luada perfect by lova, wid feasts atamailly and 
on die boundlasa joy of oontemidalion, ahould deU^ht 
in wnall and grovelling thinga. For wUt rational can^ 
remaina any more to the man who haa gained the ‘ light 
inaocesaiWe ^ for reverting to the good things of tte 
_Ajite Nicane Chriatian Library, Vol. XII. 

pp. 346-847. 


On the physical side of the question, the 
eterCaJ exclusion of matter from the purified 
spirit-substance it is that prevents the falling 
back of a Perfect Soul into bondage and trans- 
roigration. The Bible has it as to this : And 
there shall in no wise enter into it anything that 
defileth, neither whatsoever worketh abomina¬ 
tion or maketh a lie ’’ (Revelation xxi. 27). This 
is really the Jaina view, and the scientific ex¬ 
planation of the fact that the Perfect Ones never 
experience a fall through infinite time. His 
dominion is an everlasting dominion, which shall 
not pass away, and his kingdom that which shaR 
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not be destroyed “ (I>aiiiel vii. 14) was said 
with reference to the Perfect Soul I It is useless 
to labour the point any further, suffice it to say 
that the nusconception will be remoTed as soon 
as the subject is approached in the true spirit of 
scientific investigation. 

But what shall we say to those good men who 
find fault with the attainment of Divinity itself 
on the ground that one shall have nothing to d6 
then! Let us ask them what they will like the 
Gods to do? Will they have them stand behind 
counters and sell dainty ribbon to pretty ‘ butter¬ 
flies ’ from a heavenly or earthly May Fair? 
Will you have them enter into the service of 
one another, or perhaps come down to join the 
staff of a big ‘ stores' like Selfrige’s? Possibly 
you are thinking of an insurance business, where 
the Gods might be more useful than men? But 
no insurance company will flourish if omniscience 
is there to tell most of its Intending customerB 
that they run no risk of immediate death. A 
more dignified line is perhaps that of law. Shall 
we, therefore, imagine the King’s Bench Diri- 
sion presided over by a properly robed Divinity. 
But wouldn’t that be the death of the lawyer 
class, who will be ready with their preced«rts 
and protests, and object to His Lordship’a 
appearance, with all the rhetoric of their tongues? 
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Oalv ministers and generals remain 

to ^ thought of now. No doubt, it will be very 
gratifying to have an actual God as one’s worldly 
patron and protector. But he w;U have to be 
partial to one country or people in that c^, for 
in the rery nature of things he cannot be all over, 
as an earthly king. And will not that mean the 
gtarvation of the politicians and the ministers 
•Who draw fat salaries and thrive on their wital 
But the worst still remains to be said : he will 
not fight your battles as a king, but advise you 
to “ turn the other cheek ” and to give away 
your coat and cloak both ' when even only one 
of them is claimed, justly or unjustly, by some of 
your wicked neighbours I He will also mt sanction 
our attempts at keeping down certain races of 
men nor the lynching of the ‘ niggers M 

Let us look the facte fully in the face : when 
do we feel really happy, when entering upon our 
duties, or when leaving office for the dayt No 
doubt, it is very desirable and neceeaary that 
men should Ualn to discharge their duties. 
There are various reasons for this. Firstly, be¬ 
cause no one can hope to attain salvation unless 
he discharge his obl^ations as an honest raan. 
Secondiy, because our constitution is such tiiat 
We cannot—on account of our embodiment in a 
sensory-motor organism—refrain from action, 
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which if not honourable and good must necessari¬ 
ly be of the opposite type, which is not to be recoro- 
mended. Thirdly, we keep in a fit state of health 
by action, and are thrown out of balance with 
f internal well-being by laziness. Lastly, an idle 
‘ loafer ’ is despised all round as he earns nothing, 
and tries to fasten himself to some one else who 
does. But the Gods with whom we like .to find 
fault have no sensory-motor organism left to 
think of, and stand in no need of earning a living, 
j They will not be what they are if they did that I 
There is another point in regard to which 
God‘life might be objectionable. For it does not 
furnish opportunitiee for gossip and the tea- 
party chit-chats] But does any one really want 
an answer to this? Who needs euoh a diveision? 
He who is eternally happy, or he who is feeling 
bored and worried, and who is out of tune with 
himself? The fact that it is lo<^ed upon as a 
change in itself is a strong condemnation of our 
ideals of worldly life. Would we be seeking 
* change * if it did not bring relaxation from work, 
and. therefore, also pleasure? 

It only remains to consider the case of 
sciences and arts. A God surely could save man 
much trouble if He instructed us in these depait- 
i ments. But v^ould that suffice to save him from 
j the charge of eterTUU idleness? The iDstructiorfe. 
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CAD be given in no time. He would require no 
l&boratories, nor stand in need of experiments to 
learn wisdom about nature’s ways. Wtat should 
he do, then, with himself for the rest of his time, 
for the rest of all eternity? And how do we 
know that Goda did not impart knowledge of 
useful things to men before leaving the world? 
We have seen that Bharata himself imparted the 
knowledge of Medicine to the Aryan race. Is a 
God to be Mamed because men are unable to re¬ 
tain what they are taught? 

The very essence of Divinity consists in the 
sense of Freedom. The Goda alone are truly 
free f They have no work left to be done ; there 
are no worries; no anxieties, to mar Their im¬ 
measurable Peace. No private loves and hatreds 
remain to sway Them now in one way and again 
in another. They are at all times filled with such 
happiness that cannot be rescribed in words. And 
it is not that They have taken a leap in the dark, 
or bought a pig in a poke. They have deliberate¬ 
ly worked for Their ideal and status, life after 
life, steadfastly and with unswerving fidelity. 
They could have gone back at any time, if They 
did not know that bappiness lay that way. As a 
matter oi fact, ascetics feel such joy, when on 
the higher rungs of the ladder, that they cheer¬ 
fully endure all kinds of suSerii^s to attain to 
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it Eaally. Let us not forget that pure spirit is a 
very different kind of substance from matter and 
flesh. It needs no ' heaJthy ’ exercises to keep 
itself fit. It needs no food ; nor does it ever feel 
miserable or bored. Let us ask only one question 
from our critics : can you have inunortality at 
any of your worldly stores or picnics and tea 
parties? Has your wildest flight of imagination 
ever led you. ere this, to think of the possibility 
of omniscience? Did you ever entertain the idea 
that another, and eternally satisfying kind of 
delight, was, over and above your miserfile sense- 
gratification, within the bounds of possibility? 
If your answer is in the negative, then it is best 
to leave these subjects to those who did not only 
conceive these possibilities, but actually attained 
to them. You may, if so advised, take to the 
easier course of denying them altogether! 




CHAPTER XVI 

VRISABHA SEN GANADHARA 
war, %m, wTOi, \ 

[Tr. Agwn and again I lalute tha Kirat (Parfeut) 
Man, Sri Riaablia Dcva, tte Lord of ^a Comiueiow, 
who is Undflcaying, Immortal, UnperistiBg, Inmut- 
aUe and tLo Protactor of those who have no pmtaotion t] 
^(Jaina Adoratioxi.) 

The n-iTv^nd of a WOKbD Teacher is termed 
the fifth kaly&naka (auspicious event); and devas 
and men assemble to celebrate it. When Risabhs 
Deva attained nirvana, d4va$ flocked on the Mount 
Kailasa and celebrated the glorious Event in 
their usual manner. The bodies of the Perfect 
Ones are dispersed, like camphor, and only some 
hairs and nails are left behind. Indra collected 
the hairs and nails of Risabha Deva and created 
a body vrith his powers of illusion to resemble the 
Lord's. This body they cremated, and besmear¬ 
ed their own bodies with its ashes. They also 
cremated those Gaiyidharas and sainte who had 
reached nirvana^ with ^e Lord, in separate fires, 

tss 
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tlie memory of which Indra commended the men 
of the seventh and the higher 'pratimds (stages 
on the householder’s path) to preserve by kindling 
three fires, the Garhapatya, the Para^hawii- 
yaka and the Dakshinagni. Great rejoicings and 
dancings took place on the occasion, as is th© 
custom of the devas. 

Bharata was, however, very disconsolate, 
and plunged in grief. He did not participate in 
the rejoicings in which men joined the de^a$. 

Ga^dhara (Apostle) Vrisabha Sen saw 
him and spoke to him : “ Surely, this is not an 
occasion for grief," said he. for the Lord has 
gone to the everlasting Abode of the Immortals, 
which you and I even are also going to reach very 
soon! ’’ After a while Bharata recollected him¬ 
self, and, touching the Holy Feet of the Leader 
•of Saints, proceeded to his kingdom. He lived 
for many years more in the world, but always 
filled with growing disgust for its toys and joys. 
At last on© day he discovered a white hair in his 
head and taking it to be the messer^r and herald 
of old age, immediately decided to leave the world. 
He appointed AykaMrti to succeed him, and be¬ 
came a saint. The effect of his growing vairdgya 
(detachment) immediately manifested itself in 
the form of Telepathy; and he even destroyed his 
inimical KoTTnas within an anta^amahuHa (le© 


RISABHA 


lyo 


thatt 48 minutes’ time), attaining to OEoniBcience, 
as the reward of bis supreme sense of di^ust for 
the world. He then moved about teaching and 
preaching the Noble Truth to the suffering 
humanity, and at last attained to the purity of 
Spiritual nature, that is nirv&na ! 

Bahttbali had already attained Nirvai^a from 
the Mount Kail&sa, and Vrifabha Sen, the 
Apostle, and the other Apoetlee and many of the 
. Saints aleo attained from different pieces 

on different dates. Those of the Holy Saints who 
did not reach nirv&i^ at once were reborn in 
heavens where also went the pious householders 
who followed the Lord Ri|abha Deva. The 
ladies of the san^ha (community), too, re-in^nat- 
ed in the heavens, accordiig to their merit, and 
rid themselves of the female form! Many of 
them have already reached nirv&iyi in the ages 


that have flown by since I Others are bound to 
reach it for a certain ; for it is characteristic of 
the true Dharma (Religion) that whosoever is 
once moved by it. for howsoever fleetirg a moment 
it might be, is sure to be attracted to the Right 
Path one day or angth^j^wagd thus reach the 
Goal of 
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Statcb oy KisAinu Diva in tiik 
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